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Analevve ſeuere his indge- 
kent are vpon the indurate & reprobate, 
As tberr 14s in Naas art le, by preſerna- e 
tion of 1 5 fewve, a ſpeciall ſpectacle of 
the one, (Right wo Benefactor, 
| andworthy Patrone,) And inthe ſubucr- 
tionof Nemrode,that — Grant Inte a, 
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THE EPISTLE 


iſe, andin the confuſion of eee 
25 manifeſt myrrour of the otheriꝶ 
2255 od by his diuine prouidence, — 
ordging his Sonne cr, 
and very man, conceuued by 
_ vvombe of a vurgine undefiled 
222 appoynted. Ale Prophet 
ſajth,cap.1r.To'comeforth,like ar 
out of the roote of lelle,and a flower to 
aſcende out of the roote thereof, & that 
the ſpirite ofthe Lord ſhould reſt vpon 
him,the 2 of wiſedome and vnder · 
ſtanding, the ſpirite of counſell and fots 
rirude, the ſpirite of knowledge & g 
lines, and that tlie ſpirite of the fare of 
the Lorde ſhouldeatorepleniſhe 
Moreover, ſayth the fume” prophet is 2 
ſume place. He ſhall not iudge according 
— of the r 
— he — h — 
t s e iudge the 
and reproue in equitie cnet meele 
ſake on the earth. Aud againe he procee+ 
deth yet further, ſaying: And he W 
the 
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DEDICATORIF. 
theearthe, with che rod of his mouth, 
and with the ſpirito of bis ſhal he 
' deſtroy the wicked. theſe three ſenten- 
| cas cõcurrẽtiy appeare; Fir — firſt comig  - 
of \the- nne of God, Vit h the powver of 
gel, Ghoſt into the vworlatocal the na- 
tant F the earth vnto the knovyledge of 
ſaluation, bypreaching of the Goſpell . Ac- 
cottling to thus ſentente In this a . — 
; thelone of God to vs ward, 
Godſenc his gotren ſonne i — 
the world, that we might live by him. 
Secondly, appearenb a certaine deſcriprion, 
anulat mauer be vill regard ebe affli- 


—.— Ilraell, reioyce & be *. 
. wink all thy hart, thou 5 


; ulem,the Lord hach taken away — 
W- * if 
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0 fall, ani —— 
| that Ak Him eech 39. 
bent rhe ho 

p be true; — 


n/ort:andthoſe indurate enemies pe 
d his truth alle frele the iaftice her 
this daye, as 4 preparation _— 
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DEDFEATORIE. 
ment day. So vue reade in diners pla- 
the ſacred ;ibli, hovve God hath lo- 
*A wvarned and armed his holy Patri- 
Prophets, Apoſtles, and nt hers his e- 
ki@,peainſt the temptations of ſinne,the in- 


s of Sathans ſuggeſtions; and his hor« 
— + 1 


ler ef the holy ones and elect ef God (Right 
vorſhipfull Patrone) there vu] not any 
ne Prophet more neare in-affinitie unto 
Chriſt our Sauiour, then vin the re 
6 ty Prophet Dauid: none {achiefly uo 
Goldlgo rule in 1{racll and 1 — 
16. None — of the enemies of 
God. Pal. 2 5. & ee 
Hons. Pſal. 19. 38.86. More conſtant in 
tonfidence of God. Pſal. yr ñãs. Nor more 
— ouer the enemieco, God,and his 
mu. r. Re 17.30. 51. 2. Ng. 5. 6. Nor 
the glory of God in hu 
8 mag 
*vvichſrugers and Prieftes, as it appeareth 
r cp. 13. v/que 1 Al- 
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THE EPISTLE 


fo compoſing that excellent booke of ſaer 
Pſalmes, as a perpetifall inſtrument of h 
wenly harmonie to the praiſe of God, and 3 
fort of the godly. And finally,no one Prin 
nor Prophet of God, had greater promiſes 
proſperitte and bleſſings , then vvas v 
this princely Prophet Dauid, and vnto hi 
poſteritie, promiſed from God by the mouth 
of the Prophet Nathan, as appeareth 2. Re. 
c4.7. Andtheſe are the cauſes vwuhich late. 
ly moued me to take in hande this ſelect 25. 
Fſalme (about 13. ycares paſt, learnedly in. 
terpreted in Latine, by that vvortiy Di. 
wine, and famous clercte, Nicolas Hem- 


ming, ) and according to my beſt abilitie,| 


though ſclender, to tranſlate the ſame inte 


our english tongue, to the aduaunc ement of 


Gods glory, the comfort of hu c hurc ij in thi 
my natiue countrye of England, as partly to 
the adiument and furderance of my ſimplt 


poore ſtudye, but more ſpecially for ſoules 
end ah conſolation, in theſe later dayes, 


vnto the houshold of faith Iniuer ſally. For 
4 S. Iſidore ſayth in lib. de ſummo bono. 
Ora- 
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DEDICATORIE. 
Orationibus mundamur, lectionibus in- 


ſtruimur. So by this Palme, as by forme of 
prajer,maay be clenſed the impuritie of mis 
corrupt mind, and by reading and medita- 
ting the interpretation thereof, may the 
mae purified, be enſtructed and reformed 
in ſpiritual edifying. And as that auncient 
father Caſſiodorus, (interpreting that 
ſſalme, Confitebor tibi in valis,) /arth 
iti excellently defined, that the Pſalmes 
are w_ of truth,as ſþirituall veſſels ke- 


ping the Lordes vvine in an vncorrupt ſa- 
| wir. Morecuer Baſilius in Hexameron, 


lib. 9. vvriting in praiſe of the Pſalmes, 
ſazth: That the Plalmes doe driue away 
deuils, inuite Angells to furder our wel- 
fare, are ſnieldes in nightly terrours, and 
the ſolace of day labours, a defence vn- 
to children, an ornament vnto younge 
men, a comfort vnto olde men, a moſte 
apt comelines for womẽ, it maketh de- 
ert places to be inhabited, it teacheth 
cities ſobriety, it teacheth the firſt foun- 
dation for younge beginners, encreaſe 
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THE EPISTLE 
vnto thoſe that goe forward, & a ſtably 
foundation to thoſe that are perfect. 
And as for the further reaping of frute, iu 
reading this interpretatiõ, I dare bolaly hy * 
Goas — promiſe ſo much to be proſitabli 
For the , 45 S. Auguſtine hin| * 
ſelſe in reading, proued in his time, vvri 

N 

| 

G 


ting thus in hu i. Homely vponS.lohns Gi 
ſpell. Reading ſayth he, is as the oy lei 
the flame, if there be ſufficient where] 
with to feede the ſame, it giueth light, f 
encreaſeth and continueth. So liłevvi 
Shall this interpretation, as 1 truſt in Gi 
both giuelight to the minat of the Reader 
ſufficient for the text, and encreaſe bot 
reale of meditation, and contiuuall profith 
therein. VV hich that it may ſo doe, to th 
good pleaſure of God, and good expectatiu 
of man, / moſt humbly shall deſire and crau 
aayly of the Almighty. In the meane tim 
5 of ſo vvorthy a vvortte, refs 
ned by my ſo baſe skill, as I am partly of m 
ſelfe abashed ſoto dbe, yet as for your benefe 
ciall goodnes beretofore tovvards me, | 
. mg 


THE EPISTLE 
able] ny ſceme a due debter vnto your vvor- 


ect pe thankefulnes herein, in the ſimpli- 
ü eine of 4 true good will according to my 
ly by 4d, nothing doubting of your fauourable 
Ad acceptable patronage thereof, ſithe as 1 
hinl an by proofe ſufficient perſuvaded of your 
| godly inclination and vertuoms diſpoſition, 
Gal v vards the furderance of Chriſtian pro- 
end Feſſion, all ſingular artes, & good literature: 
ere So for conſiderations before ſpecified , doe I 
tf mf Pumbly commit vv ith all humble ſub- 
ih, 8110 and dutifull regard the pretence of 
Gol} thy good vvill, and protection of this 
der vvorke, under the vvinges of your vvor- 
ohh thy acceptation in the Lord leſus our Saui- 
fk ur. VV ho as in authoritie of long time pla- 
th 5e4,for your condigne rare vertues,you may 
i condignely haue attributed unto you that 
ah Ade adage of Caſſiodorus, lib. 3. cap. 29. 
iu iudex dicatur, qui diu iuſtus proba- 
est tur. So I hartely beſeech the Lordand giuer 
m life, long and bleſſedly to augment in you 
at ſame Specioſum caniciei iudicium, 
I vvhich Eccleſiaſticus ſpeaketh of, cap.25. 
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THE EPISTLE 


to thaduauncement of Gods glory the com. 
nuall honour of our-moſte gracious Sous. 


raign Lady & Queene Elizabeth, (voi 


gracious gouernment the Lord God grau 


long & proſperous ouer vs,) & conſequent. 
ly to the comfort and commoditie of thi 
your natine coũtry of England. And final 
that as the renov umed Prophet Dauid(af- 
ter the inſtructiũ giuẽ to his ſonne Salami 
and the prayer vuhich he made vnto th 
Lord for him,and for all his people ) diedin 
a good age, full of ycares, v uealth and glom 
So the Almighty and immortall God. graum 
you after the accomplichment of man 
geares in perfect felicitie & true fame vp- 
on earth,the bleſſed fruition of eternall fe. 
licitie, and ioyes interminable , vvith the 


ſame God and his elect Sainctes in the hei: 


wenly Hieruſalem, Amen. 


Your worthy Worſhips moſt humble 
and bounden Oratour in the Lorde, 
RICHARD Ropins0N 
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nt The _ gument. 

HIS — a great part it ene 

T: a prayer. For Dama prayeth wnta the 

Lord that he would teach him bis waztes, 

fire ine him his ſimes, and deliuer him from all 

| e and alſo that he-would at length de- 

luer all Iſracll, that it, all the Kartal fs from out 
Fall calumities in on Affe. 


The XXY. Plalme, being 22. verſes, 


to thee O. Lord haue I lift 
vp my ſdulc. 

My God inthee haue! tru- 
ſted, I ſhall not be con- 
founded, neither ſhall 
mine encmies reioyce ouer me. 

3 Yeaall that truſt in thee ſhall not be aſha- 
med, but thoſe ſhall be aſhamed that tranſ- 
preſſe without cauſe. 

Lord ſhewe me thy wayes, and teache me 
, thy pathes. 

LÞ Direct me in thy truthe, and teache me, 


cauſe thou art the God of myſaluation, in 
A 


» $. The Lord is good and iuſt, therefore {hall 


2 

thee haue I truſted all the day long. 
6; Remember O Lorde, thy louing kindeng 
&hy mercies, becauſe they are cuerlaſti 
7. Remember not the oftences ofmy — 
neither yet my daily tranſgreſſions. Accor- 


ding to thy mercy remember thou me, fot 
thy goodnes ſake oh Lorde. 2 


he teache ſinners in the way. 

9. He ſhall directthe affibed in his judge 
ment, he shal teache the arflicted their waics, 
10. All the waies of the Lorde are mercy& 
truthe, to thoſe that keepe his couenant 
his teſtimonies. 

11. For thy name ſake O Lord, vile thoube 
mercifull vnto my finne, for i ĩs Breit. 
12. Who is he chat ſeafeth hy Lorde : he 
mal teach him the way that he would che, 

1 3. His ſoule ſhall abide in felicitie: and his 
ſeedt ſhall inherite the lande. 

14. The ſecrete of the Lorde is 'vpon them 
that feare him: And he shall make knowne 
his coucnant vnto them. 
15. Mine eyes are alwayes vpon the Lord of 
hoſtes: becaufe he ſhall bringe 1 my feete out 
of the ſnare. 
16. Looke vpon me, and haue mercy vppon 
me, becauſe Iam alone and in trouble. 


Fr" 


17 The 


= 


17. The ſorowes of my hart are encreaſed, 
deliuer me out of my miſeries. 

18. Looke vppon myne afflictions and my 
trauell, and be fauourable ynto all my ſinnes. 
19. Behold myne enemies, becauſe they are 
encreaſed, and they hate me with an vniuſt 
hatred. 

20. Preſcrue my ſoule and deliver me, that 
Ibe not made ashamed, becauſe I haue tru- 
ſted in thee. 

21. Integritie and equitie shall preſerue me, 
becauſe I haue truſted inthee. 

22. Deliuer Iſrael O God out of all her trou- 


' bles. 
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THE INTERPRE 


TATIONOEFTHE 2 


PSALME, WITH OBSERVA 
tion ofthe doctrines thereof. Being 
ſeuen partes. | 


T he firſt part of the Pſalme is compriſed in 
theſe 2.verſes. 

Nto thee O Lord haue I lift wh , 

\ my ſoule. 

2 99) My God, inthee haue I tru- 
"MY ſted, 1 ſhal not be confounded, 

neither ſhall mine enemies triumphe ouer 

me. 

2 Lea all that truſt in thee shal not be asha- 

med. But thoſe ſhal be aſhamed which tranſ- 


greſſe without cauſe. 


Ihe Interpreter. 
4 E firſt part is a moſt apt and fit exor- 


dium or beginning. For 4s it truly deſert 
beth the affefls or meanings of thi which 
praye, and ſheweth vppon what foundation the 


faithful 


m. 


* 


Ofthe xxv. Pſalme. 5 
faithfull doe leane or reſt them ſelues in time of 
prayer : So alſo declareth it. whoſe prayers they 
be which can not be heard. And this doth Dauid 
handle in theſe three firſt verſes, 


5 | Verſe.t. Vnto thee O Lord haue I lift vp my 
L ſoule. 


The Expoſition. 


He firſt part of this Plalme, to The begin- 
d #5 wit, the beginning, is tak? from 1 
the pꝛokeſſiũ of faith fo the pꝛo ellen of 
Ville ſake, þ which pzomiſe faith Jed pen 
doth beholde in time of pꝛaper. he plomiſe 
ed, | F as without the pꝛomiſe our pꝛayer hath 
ner nothing wherupon to ftap it ſelfe: So the pꝛo⸗ 
miſe without faith, (thzough mans offence) is 
12. | made fruſtrate, 
uf. | | Nowletvs moze decpely conſider þ wozds, 

by which after Dauids example we may the 
— be enſtructed, how to call vpon God a- 

t. 

Firſt Dauid directeth his pzafer vnto God baia pray 
bim ſelle, no doubt, thinking vpon the com: vpon the 
maundement of God, and vppon his pꝛomiſe: gene 
Namely, that God woulde foz the pꝛomiſed God, 2nd x1 
Peſltas ſake, heare him, Foz as by the com da fee 
ili. 
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THE INTERPRE 


TATIONOFTHE 235. 


PSALME, WITH OBSERVA- 
tion of the doctrines thereof, Being 
ſeuen partes. 


The firſt part of the Pſalme is compriſed in 
theſe 2.verſes. 

Neto thee O Lord haue I lift v 
my ſoule. 

2 Ik My God, in thee haue I tru- 

1 ſted, 1 ſhal not be confounded, 

neither ſhall mine enemies triumphe ouet 

me. 

2 Yeaallthattruſt in thee shal not be asha- 

med. But thoſe ſhal be aſhamed which crank 


greſſe without cauſe. 


Ihe Interpreter. 


The content E HE firſt mm is a moſt apt and fit exor- 


dium or beginning. For as it truly deſere 
beth the affefts or meanings of the which 
praye, and ſheweth pon what foundation the 


faithful 


— 
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Ofthe xxv. Pſalme. 5 
fairlhfull doe leane or reſt them ſelues in time of 
prayer: So alſo declareth it. whoſe prayers they 
be which can not be heard, And this doth Dauid 
handle in theſe three firſt verſes, 


25, Verſe. . Vnto thee O Lord haue I lift vp my 


A. ſoule. 
The Expoſition, 
7 He firſt part of this Plalme, to The begin- 


ning taken 


wit, the beginning, is tak? from g dne po- 
the pꝛofeſſiũ of faith fo2 the p20- —_ — 

A miſe ſake, þ which pꝛomiſe faith 5.4 pon 
doth beholde in time of pꝛaper. che ptomiſe 
Foz as without the pꝛomiſe our pꝛayer hath 
uer dothing wherupon to ſtay it ſelfe: So the pꝛo⸗ 
miſe without faith, (thʒough mans offence) is 
ha- made fruſtrate. 
nf. Nom let vs moꝛe deepely conſider p woꝛds, 
by which after Dauids example we may the 
— be enſtructed, how to call vpon God a⸗ 

t. 

Firſt Dauid directeth his pꝛater vnto God pu 
bim ſelfe, no doubt, thinking vpon the com: pon the 
7 | maundement of God, and vppon his pzomiſe: eme 


4 Namely, that God woulde fo; the pꝛomiſed God, andy 


he Peſlias lake, heare him, Foz as by the com 227. Fro 
ul A itt, 
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6 An Fxpoſition 

maundement we are bound vnto the dutie and 
ſeruice of Tnuocation oz pꝛaper: Do by the 
pꝛomiſe, we are ſtirred vp in time of pzaying, 
and we conceaue aſſured hope to obtaine thoſe 
things which are fo2 our welfare and ſaluati- 
on. Let bs therfoze, aſter Davids example not 
cal vp any Saincts, noꝛ Angels, oz any other 
creature, but vpon God him ſelke, truſting in 
his commaundement and pꝛomiſe: and let vs 
ſet againſt our weakenes and vnwoꝛrthines, 
the ſtrength and woꝛthines of our Lozde Jo 
ſus Chyilk . Moꝛeouer where he ſayth: I haue 
lyfted my ſoule, he ſigniſiech that true Jnuo: 
cation oz p2ayer canſiſt not in the clamour of 
the tongue, but in the ſighing of che hart, & in 
eleuating the ſoule vnto God him ſelf, Uher 
foʒe the ſoule of man when he p2apeth , ought 
not to be dꝛowned in theſe wazldly matters, oz 
to be buſted in things earthly, but ta be liſt vp 


aboue all creatures, and to be eleuate euen vn- | 


to God him ſelke. 

Foz it is not enough fo2 bs to lyft vp our 
handes, vut we muſt with our haudes life bp 
the hart it ſelfe alſo. That our pꝛaper map be 
made in truth, and not in bpocrilie „there 
upon Hieremy ſapth cap. 3. Lamentacions: 
Let vs lift vp our harts & hands vnto God in 
heauen aboue. Andthis ſame Danid in his 


145. 
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that pꝛapeth with a defiled conſcience, and 


and whatſocuer we aske, we receaue of hint. 


Of the xxv. Pſalme. 7 
145. Pfalme affirmeth , The Lorde is neare 
yato all them, that call vpon him in truth, 
But how ſhall the ſoule of man be lyft vp | 
mo God? By two winges as it were: wher- 11-0005" 
 ofche one is, ouer mindeful, thinking bpon the che ole of 
mercy of God, commaund tig the ſerutce of Mann: 
Jnuocation, pꝛomiſing that he will heare ſuch The fit 
as call vpon him, x requiring of vs thankeſul 
nes, accoꝛding to this ſaying in the 50, Plal. 

Call vppon me in the day of trouble, and - 

will deliuuer thee, and thou ſhalt glorifie me. 

Here doth. Dauid beſides the commaunde⸗ 

ment and pꝛomiſe put him ſelfe in minde of 
*thankefaſyes. And as it is fapd by Chzift him 

ſelle in the x 5. of S. John. If you abide in me, 

and my wordes abide in you, aske whatſoc- 

ver ye will, and it ſhall be done vnto you. 
Therfoze it is not enough foz a man to behold 

the commaundement & pꝛomiſe, except he al: 

ſo hzinge therewith a godlp purpoſe . Fo be 


with a godleſſe purpoſe, doth in vayne poure 
out his pzayers . Wherefoze it is ſapd in the 
66, Plalme. If Iregarde any wickednes in 
myne hart, the Lord. will not heare my pray- 
er. Againe in 1. John 3. If our hart condemne 
ys not, then haue we boldenes towards God, 


A uu. 


8 AnExpoſition 

And S. James fapth 4. chap, you aske x 
receaue not, becauſe you aske amiſſe, tha 

ou might n it on your luſtes. Letvs 
ctherefoze obediently followe the minde of D. 
Paule 2. Timo. 2. which ſayth on this manen 
Let euery one which calleth vpon the name 
of Chriſt depart from iniquitie. 
ö e fccong The other winge is our aſſured confidence 
, E. hes. in our Lozd and Mediatoꝛ Jeſus Chziſt,who 
" ofmanis hath ſet downe this moſt fweete pꝛomiſe, be 

bg — foze his diſciples ; whatſoeuer you ſhall aske 
; — my father in my name, he ſhall giue it you. 

This is a moſt ſweete pzomite:wherin two 
thinges are ſpectally to be obſerned , namely 
an bninerſall token (whatſocuer) and the my 
ner how to pꝛay.¶ In my name.) 

The vniuerſall 4 is to be limited vn 
to a certaine nature. Like as S. John doth in 
After what tetpꝛete the ſame. 1. Joh, 5. where he ſayth: 


manet we 
dught to 


Jycay will, he hearerh vs, fog ft becommeth not good 
| childzen to al ke ot their father any thing, that 
ts contrary to their fathers will. But as it is 
conttary vnto the fathers wil, if his child asbe 
of him a Scorpion or a Serpẽt, that is, a thing 
burtlull by any meanes: And cõtrariwiſe as it 
is verp acceptable vnto che fathers will, if his 
chilo al ke of him things p2oficable and hol | 


- Bn 


23 


— — 
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whatſoeuer we ſhall aske according to ha 


9 


i ſome 
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e& | fomc:ſo goeth the matter with our heauẽly fa- 
hat | cher. Fo2if we aſ ke any thing citrarie to the 
vs | glozie of our father, and againſt our welfare 
AI de doch not heare vs, but p2ouideth better foz 
en | vs, He giueth vs aloafe of breade and not a *. 
me | ſtone, he giueth vs an egge, & nota ſcorpion. 
To be thozt whatſoever we al ke which re» 

ice] doundech to his gloꝛy and our welfare, this do 
ho we truly obtaine by & though our Mediatoz 
be | Jeſus Chꝛiſt. Although the maner of his hea⸗ 
keting vs, doth not alwayes fall out agreable to 
I dur expectation, and fooliſh carnall iudgemkt. 
Che maner how we ſhould cal vpon God ts ov con 
ly }* added in the pꝛomiſe, where he ſayth: In my {0a 
name, that is, in acknowledging me and put- 

ting pour cofivfce in me. This acknowledge: 
n | ment coliſteth in the knoweldge of the natures 
in Chꝛiſt Diuine and Humane, namely: that 
h: | heis perfect God and perfect Man, in vnity of 
us | perſon,and in function ot our redemption, that 
od | istoſay, in an everlaſting Pyzteſthood, Faith 
at | 0} confidence dependech vpon acknowledge- 
is} ment, namely, when man truly beleueth that 
re this Chꝛiſt, God and Man, this everlaſting rah in ou 
« bigbÞzieft, is the redeemer, and interceſſoz 54 — 
it faꝝ man vnto his father, Aud that in all paints home ir 
she will be ſuch a one vnto him, as in the Go. eden 
þ | ſpell he is nominated {that is) pꝛeached. Foz 


10 An expoſition 
| the name hath a relation vnto pþ wow, which ig 
pꝛeached as concerning Chziſt. 
; Thismancr @This 02der of p2aper oz inuocation muſt 
; ofprayer wediligently obſerue. Foz it both conte yneth 
duc thing. manifold doctrine, wholeſome admonitions, 
} inorder. yęs aud alſo effectuall conſolations, 
| The firſt The doctrine is after a foure fold maner, 
Pads Foz lirſt it teacheth, that our owne wozthines 
{ containing (which ts none at all) ought to be excluded 
nden. from our pꝛapers. Secondly we mult lay & 
wap from vs quite all hipocriſie whereby cue: 
rie our action is infected 02 polluted, Thirdly 
we mult caſt downe flat all pꝛophane and hea- 
then vaine boaſting,and glozping in our own 
merites: ſuch as was in Penelaus, which vp: 
| bꝛaided Jupiter wich, that ſame huge ſacrifice 
de of ahundetch bealtes wherewith he had hono- 


w a. ww 


T: 


betwirt Chziſtian pzayer, & that which other 
ſectaries doe vſe. Fo2 Chꝛiſtian pꝛaier reſteth 


whom pꝛophane perſons do not acknowledge, 

They are admonitions, in that this maner 
4 The ſecond Of p3aper putrech vs in mind of our own blind: 
gag. nefſe, F02 when it is ſo that we muſt aſ ke and 
} moations, CTaue what we woulde haue, in the name of 
; Chziſt it can not be doubted, but they mult be 
| ſpeciall great matters, which we hav neede to 


| | (Ta ue. 


red him. Fourthly we muſt make a difference | 


her ſcife vppon confidence in the Mediatoz, Þ 
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his 


luſt 
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ns, 
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mentes, carnall diſtiuſt, and our owne-vnwo}- ching con- 


th dur ſelues are uvnwoꝛthie to come fozth befoze ©; ©2773 
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traue. It behoueth vs therfo2e co opt our eyes 

and diligently to looke about, what thing pu⸗ 

dukely and pꝛiuatly do gricue, and moleſt vs, 

what things Inwardly and what outwardly, 

what co2pozall ⁊ what ſptrituall thinges may 

be deſired of vs, that in all theſe we map flie 

vnto our moſt mercitull father by our Pedia⸗ 

to2 Ch2iſt Jeſus, 

Thep are conſolactons, in that, this mancr 

of pꝛaper doth comfoꝛt choſe which call vpon 3 
God, againſt two molt ſpecial lets c Jinpedt» don. 


| 01ac100s, 


thineſſe. Foz except we ſhoulde in time of our 
pꝛaier endcuour our ſelues in the conſtoence of 
our Mediatoꝛ, our carnall diſtruſt (which the 
rememb2aunce of our manifold ſinnes encrea⸗ 
ſeth) would vtterly diſcourage vs from pꝛap⸗ 
ing:and we all ſhould eaſily diſpatre with the Two ſpeci 


all lerics u 


togitation of our owne vuwoꝛthmes: which of time of pra 


diſtruſt, a 
the face of God, but that the aſſured confidẽce our one 


vnworthi- 
nes. 


which we haue in our Mediator doth remedie 
theſe euils. Fo2 this both vanquiſhech carnall 
diſtruſt, and allo gloꝛieih not in her own wor: 
tbines, but in the wozthines of Chniſt. Hither⸗ Alen 
to pertaineth p ſaying of Thapoitle S. Paul. — 
Rom. 5 By faith we haue peace with God 
chroug h our Lord Ieſus Chriſt, by whom al- 


| True wor 
| ſhippers of ws , 
Gap & nowit is, when the true worſhippers ſhall 
| 


how, 
I. 


= — der — 


1 
1 


bey de and worſhip the father in ſpirite, & truth. For the 


| 2 irite de hut by his ſonne) In ſpirite, and trueth . Ju 
| 


12 An Expoſition 
ſo we haue acceſſe, through faith, vnto tha 
grace herein we ſtand. 

With theſe very wel agreeth the aunſwere 
of our Lozd, made vnto woman Samaritan. 
Joh. 4. Foz lo he ſapth; The hower cometh, } 


father requireth euen ſuch to worſhip him. 
The woman Samaritan thought, that the 
efficacie of pꝛayer conſiſted in the wozthineſle 
of the place. Foz ſayd ſhe, Out fathers wor- 
ſhipped in this mountaine, and ye ſay that in 
Hieruſalem, is the place where men ought to 
worſhippe. 1 
From this opinion did Chziſt call the wo 
man, and ſetteth befoze her the crue maner of 
pꝛaping, namelp, that we muſt wozſhippe the 
father ( vnto whom no man may haue acceſſe, 


Spirite, ſurely, that is, by a liuely faith oz | 
confidence in God, which confidence is a mo: 
tion ſtirred vp by the holie Ghoſt, and leq 
neth o2 reſteth vpon the merites of the Me⸗ 
diatour. And In Trueth, that is, ſincerely 
and without hypocriſie , that our mouthes 
p2onounce not any other thinge, then that 


which our heartes doe inwardlie meditate. 


By theſe doe I thinke map plapnelie ap 
peare 


Of the xxv. Pſalme. 13 
. peare howe neceſlarie theſe two winges are. 

The mindfull thinking which we ought to e ger 
ere | haue of God commaunding vs to pꝛap, and wo winges 
an, nom ſing vs that we pꝛay ſoꝛ, with the condi- 2755, <2®- 
th, } tion of thankefulneſſe to be rendered to our 
all | benefactour: And the confidence in our Me⸗ 
he | diatour. By the which two winges our ſoule 
. | is lift vp vnto God, that our payers map 
the | pearſe the cloudes, pleaſe God, and be heard. 
fle | Hitberto as touching the firſt verſe , now fol- 
loweth the ſecond, 


to | Verſe 2. My Godin thee haue Itruſted, I 
E all not be confounded: Neither 
ſhall myne enemies reioyce oucr 
me. 


| Whereas the ÞÞſalmiſt ſapth. mp God, Davids con 
leis a ſpeach of ſingular faith and confidence ener. 
mich the Apoſtle S. Paule often times er depen- 
nd, but in one vlace ſpecially: And although Gad, ro- 
there is one God of the Iewes and af the uidence. 
Gentiles, yea and alſo of the whole world: 

&. pet notwithſtanding God is pꝛoperiy 

called the God of his Church. by reaſonof his 

peculiar p2omiſe, in which Church he which 

is a lively member map applie to him ſelfe 


that which is common to the whole bodp. And 


- 


4». + 
* 


2 


ſaac and of 


| Jacob, 


Whereof ir the heart. My God, and mp father. Hereof 
15 called — 5 
Nr Ilaac, and Jacob #c. And pet this ſpeech ta. 
2: braham, I. 
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pct doth he not by this meanes diminich 
np other member, whiles be clapmeih vn 
to him lelle that which is common: fo} by 
faith is it lo made pꝛoper vnto euerie one, 
that nothing be lacking in the reſt of the mem 
bers. | 
- CQherefoze as it is a ſpeach pꝛoper vntq 
the vniuerſall Church (our God, and our fas 
ther) ſo euery godly mã may rightly ſap with 


is it that God is called che God of Abzaham, | 


keth not original! out of che month, but from 
the verie deepe and inward affect o2 motion of} 
the heart, and burſteth out with a full confi 
dence in God, whertuppon followeth, I haue 
truſted in thee, that is, in all this cauſe againf 
my aduerſarte Saule, I haue not fled vato mis 
helpe and ſauegard , but truſting in thy pꝛo 


miſe and goodneſſe hicherco J haue bene p26 | 
ferued in ſafetie, UWherefoze as pet I haut 


hope, that vnder thy pꝛotection J (hall ſtill a- 
bide in ſafetie And there foꝛe vnto this he ad: 
topneth 71 shall not be confounded, neither 
thall mine enemies reioyce ouer me. 

In the woꝛd, not of contuſion there is a trãſ 
poſition, foʒ the conſequent is placed in ſteade 
of the antecedent, Foz in deede, to be can 

founded, 


of their hope, be as a mocking ſtocke vnto o⸗ * 


in onto their enemies to inſult vyon them. D = + 


ot be confounded, therefoze Wire ſhall 
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founded, they are ſapd, which being fruTrate 


thers, whereuppon it comes to paſſe, that of be be 


o be con- 


right, they are made aſhamed, and giue occa- founded & 


Therefoze che meaning is: J ſhall not at all 

be ſruſtrate of my hope, ſithens thou art my 

God, on whom, as alwapes, in this canſe fo2 

thy pꝛomiſe made vnto me, J haue had afft- 

ance : So doe J nowe aſſuredly truſt alſo and 

belene in thee . Let this Enthpmema oz im⸗ 

perfect ſillogiſme be therefaze marked well of 

vs;- My God in thee doe I truſt, therefore! 

ſhall not be confouned : therefoze , ſhall not 

mine enemies reioyce ouer me, as though J 

were caſt out of Gods fauour. S. Maule ſees 

theth by this ſillogiſine to haue concluded chat _ 
ſane notable Axioma, oxſentence of authoꝛ i:: 
lie to the Nomanes tap. 5. Hope confoundeth | 
not / Foz it is rightly applied: I hope, & Iſhal 


tot be confounded. 

But here we miilk difcernc beten wings 
whereof vntuerſall ox perſonzll pꝛomiſes aps 
peare, and hinges whereof chere appeare no 
pjomiles of cozme oz likcneſſe, ſuch as ſpe⸗ 
cally a ppertaine vnto this like, without ſingu⸗ 
lar pꝛomiſes. Ja thole the coucluſion touching 


1 


"as. a. & . nature. As, when Job ſaith, Yea if he ſhal kill 


3 19. 


—— 
ot the godl 
depending 
vpon Go 
ercitul 
rouidence, c unlidence in thee truſting, regarded nothing 


above mans 


16 An Expoſition 
likenes is ratiſied, but in theſe onely touching 


me, I will yet beleue in him, this teſpecteth 
vnto pbniuerſal promiſe as concerning ſouleg 
bealth. Againe, whe he ſayth: l know chat my 
redeemer liueth:he meaneth to ſap none other 
thing at all then ÿ which Dautd here ſpeakeih 
of. My God in thee haue I truſted I ſhall no 
be confounded: As who ſhould ſap: Foꝝ ab 
though J am now afflicted in bodie, am veſpi: 
ſed of my wife, and other my frends, lye full of 

byles & (o2es, am bereft of mp woꝛldly wealth 
gol my childꝛen: pet becauſe J cruſt in thee J 
all not be confounded, Foz vnto all thoſe tha 
feare thee haſt thou pꝛamiſed ſaluation, which 
IJ leoke faz: thou canſt not diſſemble. The 
” thiee men of Chaldea being commaunded u 
wozſhipche kings image, with this faith am 


the hotte burning auen. Fos, they beleued that 

God was true, who had pzomiledthoſe tha 
woꝛſhippe him after this life; an incozruptiblt 
crowne of-life-; as if they ſhould ſay, (being 
readie to be caf into the-fierie foꝛnace) Our 
God, we haue truſtedinchee, we ſhall not be 
confounded. Foz at the leaſt, in the later dap 
(if itpleaſe thee not here to deliuer vs out al 
daunger) it ſhall then appeare, that our conk; 
dence, 


ng 
ill 
th 
les 
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dence in thee hath not bene in vapne: when 
theſe tyꝛants which here nowe ſceke our de⸗ 
ſtruction, hall be deliuered vato the deuills 
tobe cozmented foʒ ever. Uerp manp exam⸗ 


ny } plegof ſuch like conſtdence, doth the Eccles 


| 


ſtaſtical hiſfozp miniſter vnto this purpoſe, the 
reading whereof bꝛzingecb this ſpeciall frute: 
That it not only ſettes befoze our eyes exam⸗ 
ples ofche indgement a mercy of God, but al⸗ 
ſo hath teſtimonies of foꝛtitude, & of pacience 
under affliction,yea ofconſeſſion of oarſtnnes 
into God, and of aſſured confidence in him: 
Touching which frute of examples, Jheſus 


the ſonne of Spꝛach in his 2. chapter ſpeaketh 


be 
(0 


Confider the olde generacions of men, oh ye 
children, & marke them well, was there euer 


my coufoũded: that put his truſt in the Lord? 


WF orwho hath cõtinued inhis feare, & was for- 
faken or whom did he euer deſpiſe that cal: 


kdypon him? For the Lorde is gracious and 


af} merciful, & both of great copathon t long 


ng 


ur 
be 
ap 
&: 


e; 


ſufferance, which alſo pardoneth both ſinne, 
aul ſaueth in the time of trouble. 
Uato Abzaham and his poſteritie was the 


live of Chaldea,# afterwards mam parts 
* . ha- 
nn. 


A relation 
to tlie ex- 
amples of 
former age 


lauu ol Canaan pꝛomiſed. In the which pꝛo· 
af miſe Abꝛaham crufting , departev out ot the 


þ 
4 


is 4 


| "A notable 
— of 
Confidence 
towards 
| "God in A- 
braham. 
* 


4 
| 
1 


i Rom, 4. 


bitation, ſometymes be taſted the croſſe of 
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famine, ſometime he tryed the wozld in other 
inconueniences, and that foꝛ many yeares to- 
gether, pet neuertheles conftanclp he determb 
neth and beleuech by faith in the pꝛomiſe of l 
God, that his ſcede ſhould poſſeſſe and dwell 
in the lande of Chanaan, Scede of his body 
was pzomiled him, wherein all nations ſhould 
be bleſſed, But he at length finding him ſelfe 
without ſeede, and his wife Sara barren, be⸗ 
leued yet God ſo pꝛomiſing notwithſtanding; | 
whereupon it is ſapd of him: Abraham bele- | 
ued;and it was reputed vnto him for righte- 
oulhes., 
Furthermoze when as now his ſonne Ila 
ac was bozne, of whome the pꝛomiſes were 
made, be was commaunded to ſacrifice him, 
he obepeth the commaundement, p2epareth | / 
the fire, byndes his ſonne , and ſtretcheth | 
ſoꝛth his ſwoꝛde, but inwardly in his hart he 
retayneth ſtill this Enthymem, oz ſyllog iſme. { 
Itruſt in thee oh God, therefore I ſhal not I 
be confounded. As if he ſapd: Thou haſt ps / 
miſed me ſeede in this my ſonne Jſaac, there 
foe, ſhall not be fruſtrate in my hope, fo bel! 
foze that thy p2omiſe doe fayle, my ſonne ten 
dy ſoꝛ ſacrifice ſhali come fozth alive out of tds 
fire, chat thy pꝛomiſe may remapne — | 
"> A ute), 


# 
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aſſured, - 


mine him ſelfe. De was choſen of God to ſuc: 


A the Pꝛophet by the commaundement of 
God, to be king: But what hapned ? Oe is o“: 
ten times put in daunger of his like in p court 
of Saule, he is compeiled to betake him ſelſe 
bnto the pꝛophane nactons foꝛ ſuccour, and is 
| often times betrayed euen of his very friends: 
| But pet in thele perplerities and moſt gtfe- 
dus temptations, he concludeth: My God in 

'}*thee doe I truſt, therefore I ſhall not be cor 
„ | founded. And ſo though faith, in the vniuer⸗ 
ſall and perſonall pꝛomiſes of God, the thing 
pomiled is cocluded in likenes thꝛaugh ſürme 
beliefe, which deceaueth not him, that pattech 
he | But as much as pertaineth vnto the mat⸗ 
ders ol this life , (whereof there appeate u 
ot | Nomiſes in likenes) faith coneludeth the na⸗ 
1 | fure,amd not the likenes. Dauid when he uns 
te rſled out of his owne kingdom by his ſoane 
ber Ibſolon , ſpeaking with Sadoche the chiele 
en Melt, ſapth: Bringe againe the arke of Go 
the | tothe citie, if happily I finde fauour iti the 
ga of the Lorde, let him reſtore me againe 


S A2 2 


With like confidence doch Dauld deter⸗ we like cb 


teede Saule in his kingdom, he was anoynted God. 


ev, momy kingdome, and make me to ſee tte [Net124” 


l B it, 


db 8 
— — 


$1 
| Davids 


ro 
1 reſtored vn · 
to his king - 


i dome. 


1 
1 —— 


Gods go 


prayers, 


nerall, That God would not vtcerly foſan 
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the ſame fauour and his habitacle . Ag if he 
ſhould ſo haue ſaid, thou art not acceptable vn 
to me, I am pꝛe pared foz his will. Let him do 
vnto me as leemeth beſt in his light, | 

Becauſe here Dauid had not the pꝛomiſe of 
reſtitutid vnto his kingdom, whice he was de 
p2ziued,chzough his own offence,he hath hope, 
not in any particular pꝛomiſe, to be reſtoze 
vnto his regall dignitp,but in the whole oz ge 


him, but mercifullp pꝛotect & defend him. n 
it is a woꝛd of cofidence, Let him do vnto me 
as ſeemeth beſt in his ſight. Foz be knew thu 
God had pꝛomiſed pardon vnto penitent pet: 
ſons, from whole faith in ) pꝛomiſe this voin 
oꝛ ſpeach burſt foꝛth. 

In like maner let vs in matters belonging 
bnto this liſe, when we pꝛape, conclude,; 
thꝛougb the pꝛomiſe of Gods fauour toward! 
thoſe that repent them of their ſinnes, chati} 
beheare vs not in that maner as we do defi 
vet maſt aſſuredly he will doe that which 


wn 


| 


; —— bis owne iud gement ſhall be good, 2 
ting out 


fable vnto vs. who can not fozſakethoſe wi 

truſt in bim. Aſſured confidence in dim nt 
- Furthermoze let any man would ſurmiſ 

thatit is a ſingular pꝛiuiledge of amen 
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ſons to ſtande vpon ſuch contidence, there fob 
loweth in the third verſe, the foundation wier 
upon this confidence reſteth, ſoꝛ ſo he ſapt⸗ 


| 2 7. Vea al thaſe which truſt iu thee ſhal 


not be aſhamed. 


De ſapd inthe fozmer verſe: I haue truſted 
inthee, therefore 1 ſhall not be confounded. 
Nowe reudereth he the cauſe of this truſt oꝛ 
confidence ofthe whole matter pꝛecedent, cũ . 
paring the particular wich the gener all, as 
with the fountaine, from which the declaratiõ 
A che cauſe doth ſpecially pꝛoceedeee 
Inthe 49. chapter ul Eſay, God hiniſelfe 
callech his Church from wozlvlp cogitatiuns, 
vnto this foundation 02 conſultation; Fon ſo 


gin 


ude,, 


beſapth: And kings ſhall be thy re | 
chers, and Queenes ſhall be thy nurſes.” Thiry: 


5 ſhal worſhip: thee with their faces toward 


hati 


efir 
<1 
P 


| 
4 ö 
- 


the earth, & licke yp the duſt of thy feete;aud 
thou ſhalt know that Lam the Lord, for they 
ſhall not be aſhamed that wayre for me: © 
The generall diſtributiue note which. the 
Plalmiſt vleth in this place, is nat onelp to be 
referred vnto all eſtates and conditians ut mt᷑, 
but alſo to eucrp ſingular and particular man 
whercſoener - Therefoze 22 02 


20 An Expoſition | 
the ſame fauour and his habitacle. As if he 
ſhould ſo haue (aid, thou art not acceptable vn: 
to me, Jl am pꝛe pared foz his will. Let him do 
I vnto me as leemeth beſt in his light, 
— — cauſe here Dauid had not the momiſeel 
} —— vn · reſticutid vnto his kingdom, whẽce he was de 
\ {eo diobng- pziued, thougb his own offence, he hath hope, 
rot in any particular pꝛomiſe, to be reſtozep 
vnto his regall dignitp, but in the whole o2 ge 
. nerall, That God would not vtcerly fozſan 
1 him, but mercifully pꝛotect & defend him. Fo | 
þ1 it is a woꝛd of cofivence, Let him do vntome 
| as ſeemeth belt in his ſight. Foz be knew that 
God had pꝛomiſed pardon vnto penitent pet: 
| ſons, from whole faith in » pꝛomiſe this voice 
1 oz ſpeach burſt fozth, 
ſl In like maner let vs in matters belonging 
. bnto this liſe, when we pꝛaye, conclude, 
\ thzough the pꝛomiſe of Gods fauour towards 
thoſe chat repent them of their ſinnes, chati}* 
j be heart vs not in that maner as we do defiry 
Touching vet moſt aſſuxrdiy he will doe chat which a} 


Hafer. bis omne ind gement ſhall be good and pick 


3 


f 


| 3 ringour Fahlevnto vs. who can not fozſakerhoſe wil | 
ern xtruftinbim. Aſſured confidence in vi 
Io! fepledany man. 
1 0 Furthermoze leſt any man Gould ſi 1 


thacitisa ſingular pꝛiuiledge of afewepo | 


| Dt the xxy.Pſalme. 21 
ſons to ſtande vpon ſuch contidence, there fob 
be loweth in the third verſe, the foundation wher- 
m: | Wonthis confidence reſteth, fo ſo he ſaptu⸗ 


* | Va 7. Yea al thaſe whichtruſt in thee ſhal 
of | - not be aſhamed. | 
de 


pe, | De ſapd inthe fozmer vcrſe : I haue truſted 
100 inthee, therefore I ſhall nor be confounded. 
Nowe reudereth he the cauſe of this truſt oꝝ 
a} ) confidence ofthe whole matter pꝛecevent, cũ 
fo | paring the particular with the generall, as 
me | with the fountaine, from which the declaratid 
hl che cauſe doth ſpectally pꝛoceede. 
et-| ©-Inthe 49. chapter of Eſay, God hiniſeife 
nice} fallech bis Church from wozloly cogitatiuns, 
vnto this foundation 02 conſultation; F 
ing| beſapth: And kings ſhall be chy mirſiniga- 
„e, chers, and Queenes ſhall be thy nurſes.” Th 
ball worſhip thee with their faces towards 
ui the earth, & licke vp the duſt of thy feere;aud 
fit thou ſhalt know that I am the Lord, far they 
» of ſtall not be aſhamed that wayte forme; © 
zoþ| The generall ditributiue note mbich the 
du Plalmift vſeth in this place, is nut onelp.to be 


eng t eſerred vnto all eſtates and conditiong ot it, 
but alſo to eucrp ſingular and particular man 
ercſoener. Therefoze 1 22 02 


i 
' = 


pet , 


— - | pꝛinciple — tu be in the ſight of all godly 
alda. anafſured place ofrefuge,whereunco the mim 
of the troubled perſon flpcth :that it doe not vt- 
terlp petiſhe in the diuers kindes of temptati . 
ons, but rather perſid as inuincible againſt all 
temptations wherebp it is vered & dil! quieted 
tuen vnto vero deſpaire, If thy fleſh at an 
time rife vp againſt thee, examine thpne hart, 
and. ee whether anp ſparke of faith: lyt hy 
there peao2 no, if thou feeleft a ſparck of faith, 
dead of beſeech the ſpirite ol Gov moʒe ardentiy u 
(be burt. excite the ſame, @lo being ſtirren with faith, 
iat ic. Tapſe b thy ſelfe againſt the fleſhe with this. 
inſtigau- cſſultation: None which put cheir truſt in 
and. God ſhall be aſhamed, (that ia, which cleaue 
viitothe pzomiles of God with a true faith, # 
looke fo} ſaluation wich a true faith , ſhall not 
be ſtultrate of their hope.) Therefoze, I truſt 
in Gan, and moſt alſuredlp beleue his pꝛomi· 


i 4. 


4 
j 
Ji 
A; 
. 


founded... 
BD After the (ame maner, mult we do in other 
a temptations , and ſpecially in the agonie of 
is » dhe ago- Death, a then chieſly aboue all other eyes! 
Mc ot dach ſyal che pꝛactiſe, a; action of this conſultation: 
$i. be neceſlary. | jÞs 
15 1 that any man veceane him wah 
44 pl 
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ſes will be ratified,therkoze Achall nat be con 
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| light. Becauſe therefoꝛe, it is not difficult co 


| 


t*Þ their vainebope,ſhall be confounded. Thoſe 
that truſt in thee ſhall not be aſhamed, Here Thc con- 


Of the xxv.Pſalme. 25 
'vith a biloz of faith, we muſt obſerne the Anz fleece 
titheſts o2 contrar ietie obiect, which is ſet be--0 ſorres 
ine the foundation of faith, namely: They ſhalꝰ — 

be confounded, which tranſgreſſe without 

cauſe, Foz out of this A neithelis, bp a place, 

from contraries, may eaſily be ſhewed,where' — 
ue faith abideth in the hart, & where a ſhewe The other 
offaith onely pꝛeſenteth her ſelfe in ſight. Fog r ®* 
there are two kindes of men here noted, wher⸗ 

of ſome haue a true faith, and others are be- 

witched with a viſion of faith, The one ſoꝛt of 

theſe (hall not be confounded, but the others; 

{all be confounded, that is, being nouriſhed 


when as Thoſe which truſt in God, & Thoſe — 
which offend without cauſe, are layd toge- 
ther, the moꝛe obſcure part of theſe twapne, 
ought to be expounded by-pþ part moze cleare, 
and therefrom, as it were, to bozowe this 


ludge who are called ſinuers, let vs from thẽtce 
bo2zow a deſtnition ofthoſe which truly truſt in 
God, & ſhall not be made aſhamed, Fo? with · 
ont all doubt they doe raſhly tranſgreſſe which 
then they haue ſwaruedfrom God, feare net: 
ther to offend God, no; men, although they 
are not pꝛouoked with anp r oz iniu⸗ 
B tiit, 


24 An Expo rom 2 


ry. Fon it is all one wich well oj 


euill, ſo ſecure and careleſſe line they withom 


fecling of ſinne, oz of the ſudgement of God, 
The wozde Habogedim, inhebzue ſeemeth to 


haue his ſignification of apparell,which is ea · 


ſuly put on, and of. As therefoze:a garment 
which a man weareth is eaſily put ot, ſo they 
doe raſhly 02 wilfully taſt of faith towardes 
God and friendſh ip petow ards men as whom 
thep loued befoze, now without cauſe, that is, 
being not pꝛouoked with any inlurte, them 
they hate. | | 

n this ſenſevoth' Mleremp vſe the wozde 


in Lament. 1. where be ſapth : All her frends” | / 


'"hautedeſpiſed her, & are made her enemies. 

In the vebzue, it is Bagedu, which wozd,as 
I ſapde, is bozomed, of a garment, as if the 
P1ophet ſhould haue ſapd: They which here- 
toldze enioyed the frend(hip'of Terufals, haut 
now ſhakF of from them þ amitie op frendſhip, 


aſteb that HieruſalemiTpech vanquiſhed of her | 


enemies, & is periſhed wich many calamities, 
Therfoze ſuch are tach tranſgrefſozg without 
cauſe, which witringly & wlingly voe line, 


x liue without repentance;tbeſe faith che pio · 


phet ſhall be confourided and made aſhamed, 
which truly is no maruell , becauſe they haut 


only a ſhew of faith, x not alinelp faith. For a 


liucly 
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and neithet wittingly noꝛ willingly do offen 
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Of che xx falme. 25 


faith en by no meanes ſtande with an 


 ettil conſcience, for the conſcience being for- 


ſaken, as . Paule ſapeth: there followeth 
afhipwracke of fauth, - - 

Cherefoze it is a firme demonfration in 
Diainicis, whoſe wozkes ſocuer are vngodly 
and euill, they alſo are vngodly, euill, any 
voyde of faith. The woꝛkes of Nero were vn⸗ 
godly & euill; Therefoze Nero was vngodlp, 
tuill & voyde of faith, Foz thepzofeſſion of the 
mouth ſuffieech not, except the deedes pzoue 
unſwer able vnto the woꝛds. Fo? —_ wiz 
tech in his Epiſtle vnto Titus 1. thus, Th 


proſeſſe that they know God, but by workes 


they deny him, whercas they are abhomina-· 
ble and difobeditnt, and vnto euetie we 
worketeprobate, ' 

By theſe therefoze it is manifeſt who map 


be called ul bolde ſinners, againſt whonie' une be 


are oppoſed ſuch as cruſt in che Lobe, as they 


| which do not offend of wilfull bolones, that ia, 


which are ſuch, as doe not decline from God, 


but retoyne faith & good conſtience, ſiie from 
fine and haue continuatip>aygood purpoſe of 


doing tbat wbith is right and well, leaftabep 
ſhoulve offetipve God whom they feare, oꝝ burt 


men, whom they lout as members ol one ba⸗ 


— e 
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pbape. Lethimcherfoze p will pꝛay vnto God, 


| — flieſt vnto the mercp ol God, if thou haſt che 


wonlo and the fleſh by this pinciple. They 
wich truſt in God ſhall not he confounde 
I ttuſt in God thetefore I ſhal not be eonſoũ | 


. 0 have with feeling of lianne, if thou bafſt a purpoſt 
Fan. of ſlave; thou haſt. then only a ſbewe of Faith; 


26 An Expoſition 
die. They which are ſuch, haue true and 
faith , whoſe hope confoundeth not. Of 
men ſpeaketh the 130. Plalme. Let Iſraell 
truſt in the Lorde, becauſe with the Lorde iz 
mercy: & with him is plenteous redemption, + 
Therefoze cheſe perſons only may vndertake 
ta include them ſelues bnder the pꝛinciple de: 
liuered: None that truſt in the Lord ſhall be 
fruſtrate of their hope, N Dauid doe truſt in 
God,cherfoze J (þal not be diſappointed of mp 


take vnto him this rule, then the which none 
tan be mote ſure 2: if thou hateſt ſinue, if chou 


good-purpoſe of doing rightly if no purpoſe 
of tranſgreſſing remapne in thy minde, thou 
haſt a liuely faich , and thou mapeſt bololy ty 
Chi determine thy ſelſe againſt Sathan, the 


ded. But contrarimiſe if thou be not touches 


Tberloꝛe in beine att thou buſted in this foũ 
dation, becauſe thou art xeputed amongſt chem 
which wilfully & wittingly oſfẽd, wboſe p aiet 


ia an abhomination befoze che Lozd * | 
0 


— 


— 
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Of the xvv. Pſalme. 27 
To ſuch as wittingly and willfully offende concluſion 
God, do J annexe allo Dypocrites, whoſe life r ben. 
thoagh it ſeeme holy ie their maners unfancie, n. 
pet notwithſtauding, becauſe they doe cruſt in? 
| their vertues, & place the confidence of ſalua- 

tion in their merites, thep erre from the right 

wap, and robbe Ch iſt of his due honoz:wher- 

foze their pꝛayers are made fruſtrate. Ol theſe 

read in the ſixt chapter of Matthew. 

' Hicherto haue we ſpoken of the firſt part of The places 
this Plalme, now we will briefly note the vo- . 
ttrines and plaves of this chapter, Fo2 theſe 
places are fiue ſpetiall. 

J. Thefirt,vnto whom we ought coflie in aur 
p}aiers. That is, vnto God him lelfe,co whom 
ne the wozlhippe 0 ſeruice of inuotation i 


a , 4 definition of godly proper 
mely, that it is a lifting vp of the ſonle vnto 
od, by confidence in his diuine pꝛomiſes. 

Tbirdlp, that God doth true lp heare them 
_ pzap vnto him, accozding to his pꝛo⸗ 

es. 

Fourthly, that they onely can p2ay a right 
which truly repent [bx — Lg 2 haue calf 
iſde the purpoſe of ſinning. 

Filtlp, that r 0 rufe can not 
| Nay atigbe. 


THE SECOND- PART 
OF THE PSALME COM- 


priſed in theſe foure verſes. | 


4 Lord ſhewe me thy wayes, and teach me 
thy Pathes. 

. Direct me in the trueth, and teache me: 
Nause thou art the 275 fey health, in 
thee do I truſt all the da 
6 Remember Lord, of Ie co kindnes,& 
2 mercies, for the have Wks 4 euer. 

emember not ch 
nor yet my daily trãſ⸗ greſſions: Accor 
y mercies remember thou me, euen for Ne 


HA ſake o Lord. 


e contẽts This part i od 4 pr Her, wherein Daxidp rayeth | 
f the ſecod 20 be gowerned and taught of Cod: and craueth 


fra for his eu which i in his os 


he committed, 


The interpretation. 


His ſeconde parte of the Þpſalme ; is 
moſt ardent pꝛaper. Foz as Danuid in 
the ficſt parte pꝛepared him ſelle vuto | 
pꝛaper, 


offences of my 2 | 


__ 


© actions, from which doe grow thele phꝛaſes of 


Ofthe xxv. Pſalme. 29 
paper , with aconceaued confidence in God, 
thzough his diuine pꝛomiſes: Os in this ſe⸗ 
cond part he pꝛaieth moſt ardẽtly to be taught 
of God, to be directed, and to haue his ſinnes 
pardoned, and that not foz his merites, but foz The 
the mercie of God, which endureth faz euer. Jer, 
This is the ſumme of his pꝛayer: Now let vs 
moe deepely conſider all chele poinctes. 
Firſt he ſapth, Lord ſhew me thy wayes, 
m accozding to the Pebzewe woꝛde, make 
knowen thy wapes vnto me, 02 make me to 
knowe thy wayes. But, to the ende we may 
underſtand moꝛe plainly which be the waies of 
God, the vle of this wozd, way in the Scrip · 
tures muſt be expounded vntovs. The way Divers me 
therefoze ts pꝛoperly that, by which we goes d oc 
from place to place. From hence metapho: 7- 
rically is this ſpeach boꝛowed, that our wayis 
che ozder of our life, the rule and maner of aur 


Diuers 1 


ſpeacke,, The wap of man: The wap of God, 
The wap of death, The wap of life, The wap 
of Juſt perfons, The way of ſinners. Theſe 
though cey be'obſerued foz moſt eaſie meta⸗ 
phozs : pet it liketh me to declare them mme 
plainlyzBac firſt of the way of man, anvthen 
of the wayesof the Lozde, me will intreate. 
Cbt wap of man, ingenerallis, the a- 


fl SA (an reg a 7s - (44 574 2 
30 An Expoſition un, 
der F inſtitution of mans life which he llueth, 


whereupon we all from our birth dap euen to 
our death, are called travellers , gueſtes and 


traungers, And it is called the way, by re: 


ſon of the boũd, from whence the meane wher⸗ 

18 bp, and the end whereunto we paſſe, Foz, this 
oi way go we from this life by our aectons,eicher 
1 bnto death, oz vnto life. It our actibs 02 dedes 
| be euill, by them go we vnto death, if they be 
good and godly by them we paſſe vnto life; 
Not that our wozkes and deedes may deſerue 
life, but becanſe they ard the way of life, oz ag 


D Bernard ſpeakech, Dur © 
— — 
„Fulgentiue hath it in this maner. life of 
17 4 man is his way, he that lineth euill, holdech 


the wap o that liu 
of truth - Hereuponit'appearech | 
plainly that᷑ mans wap is after a tus old ma 
i ner. The one oflife, the other of death: That 
17 one is callevof Daniv the way of the Juſt; 
1 the other the wapofſinners, "vs 
e way of the Jult, is after atwofolde 
4 Che one of faith , the other bf obe⸗ 
” dience. 0 | es 94 
18 The wap ol faith is Chiiſt, which ol 
Fu leaderh vp men into heaut: Pereto pert 


F 


thacGping of Chziff;Tamrhe way,chetrach, - 


and 
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} cauſeheis in the life. And Cyzillus ſayeth. (vr · & 


and Bleſſed are the vndefiled in the way, 


|. ted vnto me. Let euery one returne from his 17. 


Ofthe xx v. Pfalme. 37 
and the life. Iohn. 14. Aha ſo therefoze abt- Faich the 
dech in Chzift by faith goeth not aſtray, be- 4 bar af 
cauſe he is in the wap: he is not deceaued, be» the luſt. 
tauſe he is in the trueth: he dyeth not, be- _ 


The wap of obedience 1 e 2 mar Obedience 
tion of mannes life vnto the will i 8557 20 unser ch 
| coding to-his will, as muche in deede as 74 of the 

mape be done in this our imbecillitie of nas 


| ture. Hereuppon are theſe Scriptures ſpo- 


ken: Walke you in my commaundementes. 


which walke in the law ofthe Lord, Pſal. 119 
That is to ſap, they which leade this life oe 
thoſe thinges , which the heauenly doctrine 
peſtribeth and commandeth . Both to be re- 
\ Unerted and conuerted that pou map be retur⸗ 


euil way, and depart from his way of vn 
lines. This is the way of the Juft, which is 
called both the wap of man x of God Ok man 
in deede, ſo farre as he walketh in the ſame; 
rat God ſo fatre as it is commaunded ol God, 

| end pleaſerh him. | 

Che wap of finners is called p wap of þ lech 
' whTby diſtruſt mi liueth wickedly cacrary ti 
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32 An — tion 
the will of God. This wap in many woꝛds is 
deſcribed as vnto the Rom, 1. œ 2. Pfal. 14. E. 
pheſ. 4. Gal. 5. & many other places of Scrip: 
ture, which fo2 bꝛeuitie ſake J let paſſe & will 


onely ſet downe the oꝛders of the wapes of ſin: | 


ners, which are thzec: whereof euerp one hath 
foure ſteppes. 

In p firſt-ozder,are theſe ſteppes. 1. The to 
gitatton ot any thing vnlawfull. 2. The deſire 
ſtirred vp wich the cogitation. 3. A conſent 
ſpꝛinging vp from the deſire. 4. And the action 
92 w_ perfo2med of him chat conſenteth vn 
to inne. 


0 An the ſeconde oꝛder, inthe firſt place is an 


euill conſcience, which followeth a lewd dede, 
as ſmoke doth the flame. 2. Contempt of God 
whereby his maieſtie is nothing eſteemed, 3. 
Idolatrie oꝛ epicuriſme. 4. The moſt iuſt pu- 
nichment foꝛ the contempt of God, and the v 


meth to paſſe, that men tunne headlong, (as 
diſtract of their wittes) into all wickednes 
againſt God, againſt man, and againſt the di 
guitie of man. 

In the third ozder, in the firft place, is the 
repꝛobate mind, which with a peruerſe iudge 
ment iudgeth all thinges , and ſo calleth into 


| 


| 


niuerſall vnrighteouſneſſe, wherebp it conv | 


n 


doubt all religion, as we read of Paule * 1 


ion | 


uw 


*Ff 


| 


Ofthe xxv. Plalme. 
ofchaename Biſhoppe of Rome. 2. After a re» 
obate minde followeth «Taayn0:e,02 Dedo- 
tia, a ceaſtng from ſ\ozowing foꝛ ſinne, when 


mim (as S. Paule ſayth) hath his conſcience 
| feared with a hotte iron. 3. After this ceaſing 


from ſinne followeth an endleſſe impenitencie, 
whoſe frute in the agonie of death is deſpera- 
tion: 4. then which nothing may be thought 
moꝛe heaute, noꝛ any thing mote bitter. Any 
theſe are the wapes of ſinners, which lead men 
vnto eternall tozments. | 

Nowe by a contrarie poſition, let vs de- 
ſcribe the oꝛders of the wapes of the Juſt, and 
their ſteps. 

In the firſt oꝛder are. 1.A godly cogitacion 
2. A deſtre reſpondent co the cogitation. 3.A 
godly conſent of the wil oz purpoſe.4.And the 
action 02 deede agreeing with che cogitation, 
deſire and conſent, 

In the ſecond oꝛder are.1.A good conſcit᷑ce 
che molt (were nurſe, of old age (as ſapth Pyn 
darus 5 Poet.) 2. A moꝛe feruent loue of God. 
3. Sincere wozſhipping of God, 4. And an v⸗ 
ninerſall righteouſnes, by which a mã endeno⸗ 
reth in al things to doÿ which is right e godly. 

In the third ozder are. 1. A mind wel taught 
02 inſtructed, and daily encreaſing in wiſedom 
and ſpir ituall pzudence, 2,Sozrowe, euen fo2 
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An Expoſition 


euerie litle fault committed by ignorance, and 
infirmitie. 3. A perpetuall ſtudie after holines 
4. and an expꝛeſſible top of the ſpirite, where- 
with che godiy perſon hath peace with God g 
aſſuredly looketh fo2 that end of faith wbich is 
the ſoules health. Theſe are the wapes of the 
Juſt, & bleſſed are they which walke in them. 
Whoſoeuer therefoꝛe is touched with conſide⸗ 
ration of his ſoules health, let him fozſake the 
wap of death and let him ſeeke the way of life 
by Jeſus Chziſt, neither let him diſpaire by 
reaſon of his ſinnes committed, fo it is wzittẽ 
Ezech.z 3. The wickednes of the wicked ſhal 


not hurt him, in what day ſocuer he be con- 


uerted from his wickednes. 

Peare hence alſo map it be vnderſtoode, 
why the way ſometime may be taken fo? cue- 
rie ſect, vocation, maner, cuſtome and conſti⸗ 
tution, as it is apparant in the Actes of the A- 
DY 

And it liketh me to ſet downe this, that the 
diuines doe diſkinguiſh the way from the path; 
As they vnderſtand in deede(by the wap) =: 
thoſe commaundementes are to be-accomplt- 
ſhed, which are eniopned vnto euerie kinde of 
moztall men, ſuch as thoſe are which be pꝛe⸗ 
ſcribed vs in the Decalogue oz Table of the 


: Lawe. But(by the path)thep vnderſtand ſuch 


things 
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Of the xxv. Pſalme. 35 
things as are enioined either vnto this oz that 
perſon in the reſpect ef duty. 
The wapes ofthe Loꝛd are not taken after 
dne maner. Foz ſometime the pzecepts 4 p20» ,* 
miſes of God, are called the wayes of) Lo2d, | 
as in this pꝛeſent Plalme thus, Lorde make F v2" "WI 
me know thy wayes. Alſo Make me to walke cxpouuded/ 
in thy truth. Sometime the aſkections 02 mo- j 
tions of God ds ſignifie the will, and maner of | 
doing, as when it is here ſaid: All the wayes 
ofthe Lord are mercic & truth:Againe,Jalal, 
145. The Lord is iuſt in all his wayes, & mer- 
cifull in all his workes. Somtime they are the 3 
confirmation of mans life accoꝛding to the wil 
of God, which is commended & ſet fozth vnto 
vs in his owne wozde as where it is ſaped. 
Genel. 18. For I know him that he will com- 
maunde his ſonnes and his houſholde after 
him that they keepe the way of the Lorde to 
doe righteouſneſſe and iudgement &c. After 
this ſozte in godly men are the wayes of the 
Lozd, Faith, Hope, Charity, Patience, Nigh⸗ 
teoulneſſe, Mercie, Truth and other vertues 
pioceeding from faich and the feare of God, 
which as they are commaunded of God, ſo doe 
they highly pleaſe him. 
Tyheſe being now? thus bziefly declared, v- 
pon the vle of this litle * let vs here 
il, 
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36 An Expoſition 
returne vnto our text, Thy wayes (ſayeth he) 
O Lord ſhew me. 

Here the wayes of the Lozd,do ſignifle the 
pꝛomiſes and commaundements of the Loyd, | 
which require faich & obedience. Fo2,to know 
the pꝛomiſe & to kepe the commaundementes 
with faith, e ſtudy of obedience, bindeth man 
bnto greater puniſhmentes, accozding to that 
ſaying of the Lozde , The ſeruaunt that kno- 
weth his maiſters will and doth it not ſhal be 
beaten with many ſtripes. Therefoe ſeeing | 
Dauid al keth to be inſtructed in the wayes of 


the Loꝛde, he alſo aſketh faith and abilitie to |, 


perfozine the ſame, 

Furthermoze where he th1iſe repeateth the 
ſame pꝛaper. There muſt needes follow great 
cauſes of this pꝛaier. Foz firſt he ſaith, Lorde 
ſhew me thy wayes, after that: Teach me thy 
pathes : and then, Direct me in thy truth and 


teache me. All which ſeeme to haue one mea ⸗ 


ning in all points, & ought to be referred vnto 
the thꝛee ſirſt petitions in the Loꝛzdes pꝛapet. 
Foz Þ name of God is ſanctified with effectual 
knowledge of God, By faith we encreaſe in thi 
kingdom of God: @ by ſtudy of obedience, we 
endeuour to be found agreable vnto the will of 
God. But knowledge is ſignified effectuall by 
the wozd of truth. Foz amongſt the _ 
the 
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Of the xxv. Pſalme. 37 
the wozdes of knowledge by a figure Sinech⸗ 
doche doe oftentimes together, ſigniſie affects 
02 deſires following knowledge. Pereupon is 
it, that Emeth(which woꝛd Dauid here vſeth) 
doth not only ſignify the true and immoueable 
woꝛd of God, and the moſt aſſured pꝛomiſes of 
his grace, but alſo, firme beleefe in his wozd, 
and faith in his diuine pꝛomiſes: with which 
faith is iopned obedience towardes Gad, with 
a good purpoſe. Therfoze is truth oppoſed not 
only againſt opinions, ⁊ lyings ofall men, ⁊ ot 
the very deuills, but alſo againſt the hipocriſie 
both of mans faith, x of his wozks, Therefoze 


is that man directed in the truth of God, who 


is ſurely perſwaded , of the infallible truth ol 
Gods wozd, And whole only p2aper this is by 
faith, that he may frame his life # manersvnto 
the rule of truth, and that he may encreaſe dai- 
lp in all knowledge and vnderſtanding. 

Chat be the cauſes of this moſt feruent 


pꝛaper, ſo oftentimes iterated ? Although ma⸗ 


ny are the cauſes of this matter, yet notwiſtan⸗ 
ding, we will ſpecially note three. The ſirſt of 
theſe is: Man which is left vnto his owne car⸗ 
nall iudgement, indgeth nothing rightly of 
God: knoweth no certapne popnt of the will 
of God, but like a reede now hither, now thi⸗ 


+ Yer is dziuen with N which thing 
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36 An Expoſition 
returne bnto our text, Thy wayes (ſapeth he) 
O Lord ſhew me. 

Here the wayes of the Loꝛd, do ſignifle the 
pꝛomiſes and commaundements of the Lozd, 
which require faich g obedience. Fo2,to know 
the pꝛomiſe & to kepe the commaundementes 
with faith, & ſtudy of obedience, bindeth man 
vnto greater puniſhmentes, accozding to that 
ſapingof the Loꝛde. The ſeruaunt that kno- 
weth his maiſters will and doth it not ſhal be 
beaten with many ſtripes. Wherefoze ſeeing 
Dauid aſketh to be inſtructed in the wayes of 


the Loꝛde, he alſo aſketh faith and abilitie to . 


perfozine the ſame, 

Furthermoze where he thziſe repeateth the 
ſame pꝛaper. There muſt needes follow great 
cauſes ofthis pꝛaier. Foz ſirſt he ſaith, Lorde 
ſhew me thy wayes, after that:Teach me thy 
pathes : and then, Direct me in thy truth and 


teache me. All which ſeeme to haue one mea: . | - 


ning in all points, & ought to be referred vnto 
the thee firff petitions in the Lozdes pꝛaper. 
Fo} þ name of God is ſanctified with effectual 
knowledge of God. By faith we encreaſe in the 
kingdom of God: e by ſtudy of obedience, we 
endeuour to be found agreable vnto the will of 
God. But knowledge ts ſignified effectuall by 
the wozd of truth. Foz amongſt the 1 

the 
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Of the xxv. Pſalme. 37 
the wozdes of knowledge by a figure Sinech⸗ 
doche doe oftentimes together, (ignifie affects 
02 defires following knowledge, Pereupon is 
it, that Emeth(which woꝛd Dauid here vſeth) 
doth not only ſignify the true and immoueable 
woꝛd of God, and the moſt aſſured pꝛomiſes of 
his grace, but alſo, firme beleefe in his wozd, 
and faith in his diuine pꝛomiſes: with which 
faich is topned obedience towardes Gad, with 
a good purpoſe. Therfoze is truth oppoſed not 
only againſt opinions, ⁊ lyings ofall men, of 
the very deuills, but alſo againſt the hipocriſie 


both ok mans faith, x of his wozks. Therefoze 


is that man directed in the truth of God, who 
is ſurely perſwaded, of the infallible truth of 
Gods wozd, And whole only pꝛaper this is by 
faith, that he may frame his life x maners vnto 
the rule of truth, and that he may encreaſe dai⸗ 
ly in all knowledge and vnderſtanding. 

hat be the cauſes of this moſt fernenc 


pꝛaper, ſo oftentimes iterated ? Although ma- 


ny are the cauſes of this matter, pet notwiſtan- 
ding, we will ſpecially note three. The ſirſt of 
theſe is: Man which is left vnto his owne car⸗ 
nall iudgement, iudgeth nothing rightly of 


, God: knoweth no certapne popnt of the will 


of God, butlike a reede now hither, now thi- 


ther is dziuen with _—_ which thing 


ili. 


38 An expoſition 
ſufficiẽtly do the furies of many ſects, & ol he⸗ 
retikes ſhew. For, the naturall mi perceaueth 
not thoſe thinges which concerne the ſpirite 
of God. To the ende there foze that we be not 
carried about with euery wind of doctrine, and 
be toſſed with diners opinids of men, we haue 
neede of that heauenly doctrine , which onelp 
lacketh al errour, which alone leadeth vs vnto 
the ſacred thzone of God, where we ſhall both 
knom God him ſelfe, and alſo his will, 

The ſeconde cauſe is (as Dauid teftiftech) 
that in the Church we haue neede of the vopce 
of them which ould teach, e alſo the function 
o2 adminiſtration of þ holy Ghoſt, which is el 
fectual vnto þ external pꝛeaching of the wozd. 

Foz when man is taught with the externall 
woꝛd e the holy Ghoſt maketh the doctrine ef: 
fectuall in the hart of man, he is called Theo- 
didactus, that is, inſtructed of God, 5 

Dauid will not therfoze that we ſhould ſeke 
fo2 reuelations, oz viſions, after the maner of | 
thoſe Enthuſtaſts, and Anabaptiſts, beſide the 
woꝛd of God: as though thep were to be dee- 
med Theodidacti, inſtructed of God, which 
tontemning p miniſtery ofthe woꝛd, are ſeene 
to rage, I know not by what inſpiracton, | 

The third cauſe is Neceſſitie: Foz as the | 
only wapes of che Lozd which are _ 

the 
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Ofthe xxv. Pſalme. 39 
the P2ophecicall # Apoſtolicall wzytings are 
the waies vnto life and ſaluation: So without 
the right knowledge of theſe wapes, doe men 
haſten by the way of errour, vnto moſt aſſured 
deſtruction, 

Therefoze here hence it appeareth, both in 
what eſtimaciõ we ought to haue the miniſterp 
of che wozd, e with what good zeale we ought 
to be affected towards th? which ſhew vs theſe 
wates, in ſchooles & Churches:and with what 
readines of mind it is mcete that we heare the 
wozde of God: without the which we muff 
nedes be ignozant in the wayes of the Lozde, 
- Therefoze,this example of Dauid ought woz⸗ 
thilp to moue not onely Ringes and Pꝛinces, 
that euen they them (clues woulde pꝛay to be 
taught the wapes of the Loꝛd, and that the pu; 
titie of doctrine in ſchooles and in Churches 
map be pꝛeſerued: but alſo all houſeholders oz 
gouerners of families, that they would ſpeci⸗ 
ally haue care, to (ee their childzen & ſeruants 
rightly inſtructed inthe wayes of the Lozde, 
& to frame their life vnto the rule of the wapes 
ofthe Lozd, 

Nowe followeth the reaſon of his pett- 
tion: Becauſe thou art the God of my ſal- 
uation : Inthee haue I truſted all the daye 
- longe . This Reaſon - = peticion is 
| it, 
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40 An Expoſition 

taken from the end of hope, which groweth of 
the knowlodge of the wayes of the Lozde, am 
of his diuine pzomiles : And hath foꝛ her ſcope 
ſaluatiõ, whoſe autho he acknowledgeth God 


to be. Foz to ſay, God of my ſaluation, is no \ 


ther thing, then God which is the authoz and 
giuer of mp health, oz Gcd mp Sauiour. 
What might be vnderſfoode (by the woꝛd ex- 
pecting 02 looking fo) aboue in the firſt parte 
of p Þſalme is declared, namelp, that expecta- 
tion is an aſſured confidence in the pꝛomiſes of 
God, and hath with it coniopned alwapes, a 
purpoſe of doing godly and rightly. By the 
mod ſaluation, doch he heare vnderſtand both 
the health of bodie as alſo the health of body # 
ſoule , whereby choſe perſons are nothing at 
all fruſtrate , which retapne the confidence in 
bis pꝛomiſe vnto the end. 

The beſtowing of this ſaluation with dam⸗ 
nation ( whereinto all impenitt perſons by the 


iuſt iudgement of God do runne ) as it ought '| 


wozthelp toexcite in vs h loue of Gods wozd, 
faith, pactence,lone of God, and of our neigh: 
bours, and other vertues: ſo contrariwile eb 
ther it ought to dztue the wicked vnto repen- 
taunce, whereby they may returne from their 
froward waies, either els it ought to ſtrike the 


impudent wich feare of moſt tuft iudgement. 4 
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- curſe of God and condemnation vnto eternal 


to be in men fo} thattapning of ſaluation. (aluation. 


- whereupon the mind is erected and rapled vp 


Ofthe xxv. Pſalme. 41 
Fo} as the ende of faith aud obedience perfop: J 24 8 
med by faith,is the bleſſing of, and the health behence. 
both of body e ſoule: So the ende of diſtruſt, — = 


and difobedience pzoceeding therefrom,is the n BY" 


death, which death ſurely ſhall not be want of 
b:derfanding, & the bereauing of this life of 
nature, (which thinge no doubt, all vngodly 
perſons would wiſhe) but it is a perpetuall 
beration of ſoule and bodp, and the bereauing 
of that life, of grace, and glozy of the bleſſed, | 
which is God him ſelfe. Uhercupon ſapth S. An excellet 
Auguſtine: As the ſoule is the life of the bo- — $$ 
dy, ſo is God the life of the ſoule. As the bo- touching 
dy dieth, while it loſeth the ſoule, ſo the ſoule ar he nr Wat 
dyeth, when it forfaketh God: God being ſode. 
forſaken, there is death of the ſoule, the ſoule 170 
being loſt, there is death of the body. There- ; | 
foze here hence it is manifeſt, what care ought — | 4x 

The ſixt verſe hath a comfo2table begin⸗ . 
ning of pzaper fo2 þ remiſſion of ſinnes, which - 
followeth in the ſcuenth. This is a byiefe be- 
ginning, 

Remember O Lord thy louing kindnes & 

thy mercies, which are from euerlaſting. 


Here againe {apeth he a foundation of faith 
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2 foundation 
ef tach layd the mercp of God, faith ts conceaued, and con: 
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42 An Expoſition. 
in the time of pꝛaper. Fo2 by thinking vpoy 


fidence in the remiſſion of ſinnes is confirmed, 
When he ſapth , which are from euetlaſting. 


The meaning hereof is, as is exp2eſſed in 


the 103. Pſame. The mercy of the Lorde is 
from euerlaſting, world without ende, vpon 
them that res, chu Foz the mercp of God 
excendeth ber (elfe vnto all men of all ages, oz 
as the ſonge of the virgin hath in theſe wozds, 
from generation to generation, (that is to 
ſap) of choſe which ſeare God, and flpe vnto 
him with a true faith. TAherefoze there is no 


cauſe why any man ſhould exempt him ſelfe 


out of the number of choſe whome God hath 
determined to ſaue: but rather to include him 
ſelfe within the vniuerſall pꝛomiſe of his mer: 
cp, Wherein God (as Jeſus Spꝛach ſayth) 
embraceth all men. Neither is there any mã, 
which hath not had experience of the tokens 


of Gods goodnes towards him. Wherof Job 


had no ſmall conſolation in time of his miſery, 


ie. Thy handes (ſapth he) haue faſhioned me, & 
made me wholly round about, and wilt thou 
now deſtroy me? &c. But although Job was 
in great diſtreſſe, and that his mind was ſhak? 
with hozrible temptacions , pet notwithſtan⸗ 
ding(remembzing the fozmer benefirs of God 

beſtowed 
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Of the xxv.Pſalme. 
beſtowed vpon him) he comfo2cech him ſelte, 

and by litle and licle, euen in the ſame remem⸗ 

bzaunce of Gods benefics in time tofoze be- 

ſtowed vpon him, doth his faith encreaſe, 

Oo after the ſame maner, let vs cal to mind Godhath wiſe 
the lozmer benefits of God, and ſpecially fox Cres 
þ he hath fully cofirmed vnto vs (by baptiſme — 
at our entrance into this wozld) his grace and dune. 
mercy : From which league, he will not de- 
part, obſeruing the condition on mans behalf, 
which the couenant requireth: Becauſe he is T8 

perfectly good. Fo? as it is ſayd, Omne bonũ JU 
zqualem naturam habet, Euerp good thing 1 
hath the like nature. Thecefoze, this is a moſt 
firme token of Gods fauour and laue towards 
vs. Hitherto hath God beſtowed many tem⸗ 
po2all and ſpiricuall benefits vpon me, there⸗ 
foze willhe alſo be good and gracious vrita 
me hereafcer , This is the concluſton of faith: 
Foz they which want faith, periſhe thzough 
their owne fault. Fo2 as God is mercifull to- 
wards all the faithful, ſo ſhal he be a iuſt judge 
of all the wicked, 

Furthermoze, whereas Dauid bere pap: 
eth, that God would be mindfull ; he ſpeakech 
accoꝛding to the condition of man: foꝛ, of a 
truth, God hath moſt perfect knowledge of all 
- thirgcs paſt, pꝛeſent, q to come, ſo that he can 
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AnExpoſition 
not foꝛget any thing, when as all thinges art 
naked & manifeſt befoze his eyes. But Dauid 
vſed this foꝛme of ſpeach , fo2 in his time men 
which thought that God had fozgotte his pꝛo⸗ 


miſes made vnto Dauid,as touching his king 


dom. Foz we may in this place call it p figure 
Metalepſis, that is to ſap, a woꝛde 5; lignifieth 
of it ſelf an other thing of her owne ſignificati- 
on in the matter pꝛecedent, wherin the antece- 
dent is put fo2 the conſequent, Foz, as the 
wozd (to haue knowen) is put foz to allowe: 
So, to remember, is put fo2 to haue care, to 
defende, and accoꝛding to his mercy to pze- 

ſerue, and (o to ſaue alſo, | 


Now followeth a petition oꝛ pꝛaper fon the 


remiſſion 02 fo: gtuenes of ſinnes. 

Remember nor the offences of my youth, 

neither yet my tranſgreſſions, 

That is to ſay, fozgiue me all mp ſinnes, 
both oziginall, and actuall, Foz, as to remem- 
ber ſinnes, is to impute and puniſh them: So, 
not to remember 02 not to thinke vpon ſinne, 
is to blot out, couer, and pardon ſinne,So doth 
the Loꝛd ſpeake in the 42. chapter of the P2o- 
phet Eſap, in theſe wozdes, I, cuen I, am he 
that putteth away thyne iniquities, for myne 
owne fake, and wil not remember thy ſinnes. 


Ocre are oppoſed the wozdes, To put away 


ſinne, 
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ume, and to remember ſinne: whereupon is 

| gathered, that not ts thinke vpon, oz not to re⸗ 
member, may be taken fo} the figure Metale⸗ 

| pſis,foz to blot out and pardon ſinne. But Da: ua 


one he calleth the offences of his pouth, the o- chte 
ther he callech his tranſgreſſions , But theſe dyig"0- 


fences come bp reaſon of1qnozaunce and infirs ae. 
mity, vnder which kind J place o2iginal ſinne, 

us it were the fountaine of others: Tranſgrel- The ober 
ons are ſinnes which we willinglp and wit- ©a0E%"s 


offinne, in their nature bind men vnto pun ſh⸗ 1 
ment, pet there is a very great difference in . 
them. Foz, offences, oz ſinne of ignoꝛaunce F ;,;....c. 
infirnicie, neither extinguiſh faith, noz retect in boch 
! the holy Ghoſt,noz abandon cõſcience, in ſuch | mg: 
| ds are regenerate, as thoſe ſinnes doe, which 
- ve wittingly and willingly committe. Hereof 
tis, that S. Paule calleth one ſinne raigning, 
ren other not raigning, but as it were made 
tame and ſubdued with the bꝛidle of the ſpirite. 

Fon, ſayth he: Let not ſinne raigne there- 
| fore in your mortall bodies, that you ſhould 

obey ſinne, in the luſtes thereof, Therefoze, „ gn 
| there is ſinne raigning, where mans will pel- caigning,an 
deth it ſelfe vnto ſinne , to obey the concupi(- O ennoc 


raigning, 


| uid meaneth here two manners of ſinning: the bene, ha YUſk 


wo differ ſpecially in cauſes efficient : fo2 of: ser 


tranſyreſſt» 


. | fingly doe commit. And although both kindes oa ons- Bil 
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46 An Expoſition 
cenſes 02 luſtes of the body. And ſinne is ſapy, 
not to be raigning, when mans will ſettech her 
ſelfe againſt che rule of ſinne, & doth not obey 
the luſtes ofthe body, but reſiſteth them by þ | 
ſpirite of faith. And although all voluntary 
ſinne is (apd to be raigning, pet notwithſtan⸗ 
ding there are thꝛee kindes of ſinne, which by 
reaſon that they paſſe other ſinnes, map be cal 
led ſinnes in veede , Of which the wiſe man 
ſpeaketh to this ende and purpoſe, Two ſortes 
of men there be which abound in ſinne, and 
the third bringeth wrath and deſtruction: A # 
minde whot as fire,that can not be quenched. 
till it be conſumed: An adulterous man that 
giueth his body no reſt, till he haue kindled 
a fire, all bread is ſweete to a whoremonger, 
he will not leaue oftill he periſh. And a man 
that breaketh wedlocke, and thinketh thus 
in his hart, who ſeeth me? Iam compaſſed 
about with datkenes,the walls couer me. No 
body ſeeth me. Whome neede I to feare? The 
moſt high will not remember my ſinnes. 
Here the wiſe man rectteth thꝛee kindes of 
ſinnes, which doe beare rule oz (wap in men. 
Ok the firlk kind, are wicked luſtes flaming | 
from the mind, as UWizath, Hatred,Couetoul: 
þ nes, Ambition, and other immoderate affecti- | 
is ons, which are enflamed in mans mind, as it 
| were 
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were in a foznace. 

Ok the ſecond ſozt,are al accuſtomed luſtes 
without the limits of wevlocke , which cuerp 
day mo2e and moze are chozoughly ſeton fire, 
as it were a certaine flame. 

Df the thirde ſozt , are they which decline 
from lawfull wedlocke, & becake them ſelues 
bnto ſtraunge women. Theſe chzee kindes of 
ſinnes ruling where as thep are compared vn- 
to fire and flame, o2 vnto burning flame, can 
not be extinguiſhed, except they be repel: 
ſed 02 ſubdued with the woꝛd of God, and with 


bis holp ſpirite. 


Furthermoze, to the ende hatred of ſinne 
might the mote be ſtirred vp in vs, J will here 
aſcribe two thinges. Firſt out of S. Paule N 
will ſet downe the cauſes of ſinne, whereby 
philicke oz remedie fo2 the ſame may moze 
wilelp be adminiſtred. After that, J will ve: 
clare what euills concurre in þ reaſon ofſinne, 
that by thinking vpon theſe euils, we may the 
moze be terrified from ſinning. 

Df the cauſe of ſinnes. S. Paule in his 2. 
Ephel, recyteth them in theſe woꝛdes: And 
you being reuiued, which were deadthrough 
offences and ſinnes, wherein you ſome times 


| walked according to the faſhis of this world 
7 afterthe prince of power, of the ſpirit of dark 
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nes nowe working in the children of diſobe- 
dience, wherein we alſo were ſome time oc- 
cupied inthe luſtes of our fleſh , doing the 
will ofthe fleſh, and of our owne cogitati- 
ons, &c. Jatheſe woꝛdes of S. Paule (ifwe 
ſhall moꝛe diligently examine them) haue we 
the cauſes of all ſinnes raigning in this like, 
which J will deſcribe accozding to the 02der 

of that which followeth, 
ue geg The firſt cauſe cherfoze of ſinne is, the con: 
auc offin. cupiſcence of the fleſh, namely oziginall and 
| paſſiue, which ts allo called oziginall ſinne. 


e frutefull mother of all vices, 
rue ſecond The ſecond is a lewde cogitatton of vicious 
| cauſe. co. nature, and the diſpoſition 02 oꝛdering thereof, 
WW; gation. namelp, when we diſpoſe our ſelues co thoſe 
thinges, which pleaſe che fleſh,as from the bes 


innings of luſt oz cupiditie directly againſt 


liberty ofthe mind taketh vnto her this begin: 
ning here declared, from an ingrafted concu⸗ 
piſtence: Such things as delight vs, e which 
are ſweete vnto nature, are then deſired and i⸗ 
mitated, and man being wetchedly deceaued, 
is thꝛowne headlong as it were into all kinds 


king vpon the excellencie and dignitie of mam 


is Concupiſ- This is the firſt roote of all euill, and che mul 


the rule of true reaſon , Foz, when as this ill 


of voluptuouſnes , nothing oz very litle thin | 
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but caſteth away him ſelfe filthily into wozier 
face & condition, then thoſe moſt vileſt bzuce 
beaſtes . Frofwhence did the ſchoole of Ept- 
cures take her beginning, which mould God 
t had not moe ſchollers & diſciples, then hath 
the ſchole of Chaift. Aud although there were 
excellent Philoſophers, as Socrates,Plato, 
Aciftotie,J9lutarche, and mam others which 
condemned an diſallowed thi ſchoale af choſe 
Epicures, pet notwithſtanding they litle here⸗ 
in meuapled, becauſe they neither knewe the 
- beginning naꝛz temedie of that miſchieſe en⸗ 
in tht nature of mau. 
Mann in deede, (as of ſparches riſing id 
men} haue had knowledge af honeſt and filchy 
togitattans, chat theſe foꝛmer are to be;p2efer- 
tei ieſoꝛe cheſe later. Pet py enent hath taught 
bow metchedly they haue bene deteaued. Fox 
there was unt any one perſon amongeſt thoſe 
Phloſophers, which was not ſtayned with 
ſome fingulavoffence, 

Che third canſe, is the will of the fleſh,that 
isn ronſent in that will which concludeth a 
power of vnderſtanding, as of the beginnings 
dfcouctpiſcenre: This wil is the actompliſh / . 4 j 
ment of ſinne. And fo we ſee how the partes of 135 
che ſoule doe beate them ſelues in the reaſon - 
1 ne; chat is to ſap: the ſen 3 and 
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the inoꝛdinate deſire of the (cule. Fo? in derdte 
the one part of the ſoule hath, power to think? 


e diſpoſe: but by reaſon vt the tuſt which bꝛer | 


deth inthe tnward partes, the is both blinde, 


and ignozant;'vncill that ſhe be illuminated 


taught ofthe Loꝛd. The other part ts conſis 
King in hauing appetite 02 delire, but by rea» 
ſonof the oꝛigmall euill, ſhe is both immiodt 
rate and diſlaluce; except that ſhe be gouerned 
and kept in continencie of the Loꝛde. But be 


tauſe all ſinnes from theſe two powers 07 fa: | 


culties doe pꝛoteede, a wifemanduely makes 
bis pꝛaper after this ſozt ; whoſhalladde 
ſeilement vnta my cogitacion ? and giue wiſe 
inſtruction vato my hart, that my ignozances 
be not multiplied, and my ſinnes encreafed? 
Nowe where the wiſe man veſiteth, that chm 
ſtiſement chould bt giuen vnts his cogitation] 
the reaſon is this: becauſe hevorh-perceans | 


that this is the firſt wozking cauſe of attuull | 


ſinne , Mozeouer, becauſe man tan not ma 
eaſily knowe him (elfe, then by his owne cogi⸗ 
tation, andthe conſcience of higowne minds; 
hereoft it is „that che wiſe man ſpeaketh man 


other place: As when one ſifteth; the filchivts 
remapneth'in the ſyue, ſo the filth ol man re | 


| Ecclefaft.17. mapneth in his thought. The fornace tryeth 


the porters veſſell, ſo doth temptation trye 


mens 
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mens thoughts. 

The fourth cauſe, is 5 faſhion of this wozld, 
that is to ſay , the moſt wicked conuerſations 
ok men. Fox nothing moueth vs moze,thenthe 
examples of many, eſpecially vnto the woꝛſer 
parte, 'Whetcupon, rightly ſapth Agapetus, 
An euill eaſtorne-isthe foode of wickednes. 

The fie tauſe, is che pfince of darckenes, 
hich both obiertech many occaſions, and ma⸗ 
ny offences vito men, thathe may caſt them 
downe headlong into ch&Epltofdeftruetibn;:-! 

Theſe tauſes when aht godly doe thitke 


vpon, they will arme them ſelues wich ſpits- 


tall armour againſt the woz lv; the fleſhezans 
the deuill: and will cthereWith alfo thinke how 
many euills, inne (eſpecialſy bol )voth 
hinge with it: which conication maſteth not 
Alitle, to the recapning ol men in the keare ol 
God, And although there be a moſt deepe ſea 


l eullls in ſinnes, pet notwithſtanding J will 


nome purpole to reduce them into fiue punti 

pall popnes, * 

Firſt, ſinne in man is aboue meaſure acct: 
prable vnto the deuill, as it were the au 

thereof, Fox as Chit him (elfe witnefſe 

He that comrlitteth ſinne, doth not ority cia / l.. 
will of the deuill, but alſo carieth about with 

him his marke,in tokẽ of his departure from 
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52 An Expoſition | 
God, and of his obedience towards the de- 
uill. In which thing not a litle is Satan deli- 
ted, who (as O. Auguſtine ſapth) Allwayes | 
teacheth lewde doctrine, and reioyceth in 
filthy deedes. But howe great this miſchieſe 1 
is, and how vnſitting fqz man, which is made 
after the ſimilitude of God, no man can ſuffi⸗ 
tiently thinke, much leſſe declare it in woꝛdes. 
The ſeconde is coniopned with the firſt, 
namely, ſoꝛ that ſinne doth moſt grieuopſly of 
fend God, who fozhiddech, hateth, aud abhoz- 
rech ſinne, Fozmanthzough ſinne doch not on⸗ 
iy ot diſobediently depart frone God; and 
deſpiſe his laws but alſo wickedip betaketh' 
him ſeiſe into the tents of the enemie of God, 
chen which moſt filthie ingraticude, there can 
be nothing moze-ſozowfull, This ingratitude 
voth Poiſes exaggerate, Deut. 3a. eap. where 
he ſapth : Thou haſt forſaken God, which | 
begat thee, and forgerteſt the Lord thy Crer 
ator. 1 f | 
The third burteth him that cammitteth it 
Fox, firſt, the man which wittingly and wil: 
linglg doth ſinne, doth loſe the fauour which 
be had befo2e the ſinne committed, and what 
ſopuer good he hath done at and time, it com- 
meth into veter obliuion with God, Foꝛ (8 
lapth Ezechiel 18. If the iuſt man turne — + 
clte 
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ſelfe away from his righteouſnes, and ſhall 
doe that which is euill, all the righteouſnes 
which he hath done before, ſhall be vtterly 
forgotten. Furthermoze, the cuſtome of ſin- 
ning by licle and licle blindeth man, and dorh 
ſo entrappe and deceaue him, that he neither 
ſeeth what is right , neither feeleth he the de⸗ 
ils bapte, wherewich he is dzawne vnto 
death. Fo2 with a falſe delectation he encrea- 
ſeth his cupiditie, and with a fooliſh dilpoſiti⸗ 
on of mind,he turneth out reaſon quite, (o that 


nt length man is made as the mule # the Alle, 


in whome chere is none vnderſtanding, and 
fallech from ſiune to ſinne, ſo that þ later ſinne 
is the due puniſhment of that which went be⸗ 
foze, Therfoze moſt righily doth the wiſe man 


admoniſh vs, where he ſapth: Flye from ſinne, B . = 


us from the fight of a ſerpent, for, if thou co- 
meſt too neare, he will bite thee. 

This laping ſheweth, hom dangerous and 
pernictous the cuſtome and countenaunce is 
in tommitting ſinnes. Foz it comparerh linne 
bnto a moſte poyſoned ſerpent, whoſe Fprine 
onely is able ta cauſe deſttuttion. Therefoze 
D. Auguſtine ſapth very well. Thinke all pla- 
ces where plantes are of voluptuouſoes, to 
de poyſon. And S. Bernard layth: Pleaſures 


proved is more willingly againe deſiced and 
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being * defired ſhe flattereth, cuſtome 
therein bindeth, reaſon is thereby lulled a- 
ſlee pe, and ſo by cuſtome of ſiuning, after a 
ſort is a neceſſitie made. Whereupon Salo⸗ 
mon ſapth : His owne iniquities ſhal take the 
wicked him ſelfe, and he ſhal be holden with 
the cordes of his one ſinne. 

And an other authoꝛ alſo ſapth: A lewde 
cuſtome is like ynto an olde lepry,which can 
ſcarce be healed againe : beſide this, whatſo- 
euer he doth at home or abroade, either in 


politike, or Eccleſiaſticall, or domeſticall ad- 


miniſtration, the mã that delighteth in ſinne, 
and falleth from ſinne to ſinne, is either ma- 
nifeſtly a thing hurtfull, or alltogither vnpro- 
fitable. Like as the Prophet Eſap compa: 
reth: The workes of the vngodly vnto the 
egges of Adders, and the webbes of Spiders. 
cap. 5. hat (hal I ſpeake of the molt bitter 


ende of that man which maliciouflp delighteth | 


in ſinne,fo2 he (hal depart ont of this life with 
an euill concupiſcence, then which tozment 
what can be moze ſozowfull, and afterwardes 
ſhall be deliuered of the moſt iuſt Judge into 
eternall toꝛment. Mhereupon ſayth Archilo⸗ 
chus: One thing I knowe, and ſurely thata 
notable, that the wicked doer hath bene paid 


home with moſt grieuous euills for his vic- 
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ked deedes. 
; The fourch ſinne with his contagion doch 
Y alſo infect others. Mhereupon Pedea ſapth: 
The reſort of lewde diſpoſed women vnto 
| me, haue alſo made me worſe, Fo as he that 
is defiled with pitche , defileth whatſoeuer he 
touchech ; So the wicked man and he that is 
, | ſtapned with the pitch of ſinne, polluteth choſe 
wich whome he is conuerſant. 

The lift ſinne is abhominable in it ſelfe, be⸗ 
cauſe it is the image of Sathan,# that a filthy 
ne, moze filthy then any quagmper, oz ſtinc⸗ 

king dounghil. Þereupon doth SS Peter com⸗ 
pare ſinners vnto ſwine, becauſe thep wallowe 
and tumble them ſelues in ſinne, as in a filthy 
dounghill, | 

.. Theſe cauſes and theſe miſchiefes which 
ſiune bzingeth with her, let vs beare in our 
| mindes: and let vs thinke that ſpoken ag vnto 
| vs, which p Loꝛde ſpake vnto che ſicke perſon 
' |" whome be healed, Joh. 5. Beholde, thou art 
made whole, henceforth ſiane no more, leſt 
ſome worſe thing happen vnto thee. Foz in 
deede the olde wounde that is made a newe, is 
woꝛſe to be healed, And Chziſt ſapch Luc, 11. 
Of the wicked ſpirite which went out of the 
man, who when he returned againe, tooke 
- with him ſeuen other ſpirites worſe then 

e's | D iii 
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him ſeif,and the ende of this man was worſe 
then the beginning, 

The reaſon of his petition foz the remiſſion 
of ſinnes, now followeth, where he ſapth : Ac- 


cording to thy mercye, remember thou me, 


for thy goodnes ſake O Lord. This reaſon is 


bozowed from the loue of God towardes men 


which call vpon him. Remember me, «ſayth 
be) that is to ſap, haue thou care ouer ine, as 
the father ouer his child, defend me, e fo2give 
me mp ſinnes, becauſe thou art meretfull and 
good, Theſe two vertues , namely Mercy 02 
kindnes and Goodnes, are as it were certaing 


beames of diuine eſlence, oz eſſetittall goodnes 


of God towards men. Mercp called with the 
Debzues Cheſed, (ignifteth a fatherly affecti« 
on of God towards men, F02,ti generall it ſi⸗ 
gniſiech that ſame nacurall affection oz incli⸗ 
nation, wherewith parents are naturally tou- 
ched towards their childzen, as againe like⸗ 


wiſe childzt are vnto cheir father. Here hence | 


it is applied vnto God, and of S. Paule called 
Harb, wholt effect is goodnes, that is, 
xentlenes, which w Paule is called yensorigy 
namely when as God of a fatherly affection 
beſtoweth his benefits vpon man, and gently 
nouriſheth and pꝛeſeruech him. 


Nom let vs deſctibe the places of this ſe⸗ 


cond 


be aſhed fozgiuenes:So wil he fozgiue others 
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tond part of this Pſalme, which are ſeuen. 

Firſt, The wayes ofthe Lord, that is þ wi, 
pꝛomiſes, commaundem'ts ofthe Lozd can 
not be diſcerned by the light of natural reaſon, 
Foz ifthep could haue bene diſcerned with the 
light of reaſon, Dauid would not haue pꝛaied, 
that they might be manifeſted from aboue, 

"Secondly, That God him ſelfe doth make 
knowen his waies vnto men, and therein doth 
lead men him lelfe,leaſt they ſhould go aſtrap. 
Foz, the pꝛaper afoꝛe ſhewing the wayes of 
þ Lo2d,leanech vpon p faith in his pꝛomiles. 
Thirdly, That God is the only Sauiour of 
them, which truſt in him. Foz where God is 
called the God of health oz ſaluation, it is ſi⸗ 
gnified that aceo ding to the rule of bis decree 
be perfozmeth health oz ſaluation. 

: Fburthly, That the mercte of God is not 
contained in any limits of time place, oz per- 
ſon parcially, but extendeth bet ſelle vpon all 
men in all ages which flie vnto him in truth. 
Foz this doth he ſignifie ,where he ſapech, 
which are from euerlaſting. 

- Fifily, That God is readfe to fozgiue all 
thole which with a true faith craue parboni 
Fo), with God there is no reſpect of perſons. 

Foꝛ as he was readie to foꝛgiue Dauid when 


8 An Expoſition 
alſo their ſinnes, when they ſhal aſke 5 ſame, 
Dixtly,that all good thinges which are ac- 
teptable vnto the goodneſſe of God, are to be 
tollerated of vs, which happen vnto vs in this 
life, and in the life to come. Fo Dauid here 
flieth vnto God, as vnto the fountapne of all 
goodnes, 
Scuenthly 4 laſtly, that God is none other: 
wile affected towarve repentant perſons then 
the godly father is affected towardes his ten⸗ 
der child, The which thing in this place is ga⸗ 
thered, by the benefices of God, whereuppon 
we are admoniſhed of our duty, that we map w 
like loutng zeale be affectioned towards him, 


CE UN TU TO CON 
THE THIRD PART OF 


THE PSALME CO M- 
priſed in theſe three verſes. 


8 The Lord is good and iuſt, therefore ſhal 
he teach ſinners in the way. | 

9 He ſhall direct the afflicted in his iudge- 
ment. Ne ſhal teach the afflicted their wayes. 
10 All the wayes of the Lord are mercie and 
truth: To thoſe that kepe his couenant & his 
teſtimonics. | = 

This 


Ofthe xxv. Plalme. 59 |; 
This part is an expreſſing unto vs of the good- h Nh 
nes & mercy of God:wherem Damid is ſtirred vp pari. 144 
and nouriſhed with confidence in time of prayer. 


The Interpretation. 


Dis third part of the Jſalme expꝛeſſeth 
| vnto vs the goodnes and mercp of God, 
that by thinking thereupon, faith might 
be ſtirred vp, p the mind of the perſon which 
pꝛaieth might be confirmed, Dauid in the laſt 
aboueſapd part pꝛaied to haue the waits of the 
Loꝛd made knowen # ſhewed vnto him, e allo 
p2ated to haue his ſinnes foꝛgiuen him. Here 
be groundeth from the nature of God ÿ reaſon 
ok his pꝛaier. God isgood, her foꝛe he wil ſhew 
the wap vnto thoſe pgo aſtray. God is merciful 
e true in his pzonnles: therfoze wil he ſoꝛgiue 
thoſe their ſinnes which repent them. And this 
is 5 ſumme ofthis part of ſalme. Now let 
vs moze nerely looke vpon all y parts thercof; 
Feirſt he attributed vnto God 2. Epithets, 
02 appellacions, where heſaith, The Lorde is 
good & iuſt. Df which 5ᷣ firſt is the cauſe, the 
fecodpeffect.Godis ſaid to be good in eſſence, 
perfection, beginning, and cauſe; God is good 
in eſſence becauſe he is a certaine eſſentiall 
grace; He is good in perfection, becauſe he is 
only abſolutelp good. e is good is beginning 
291 
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becauſe he is the fountaine of all goodneſſe in 
bis creatures, Finallie he is good in cauſe, fox 
that he is the cauſe of all goodneſſe in nature, 
as Platorightlp ſapth. Foz, he is as the lame 
Philoſopher ſaith, the cauſe bf all good things 
but no cauſe of miſchiefe. And ſeeingthen Goy 
is ſo gracious & good, nothing can come from 
him, but that which is gractous & good, Foz, 
that which is euill is cleane contrarte vnto di 
uine nature. Moꝛeouet he ts called righteous, 
that is, not ſwaruing from that which is right, 
either into this oꝛ that part, fo2 reſpect of any 
perſon, but conſtant accoꝛding to the eternal] 
rule of his decre, which rule is, that he is an» 
grie 02 diſpleaſed with che ſinnes of men vni⸗ 
ucrſallie,and alſo receaueth into his grace and 
fauour al repentant ſoules vniuerſally, And ſo 
be kepeth equality actoꝛding to his rule with: 
ut reſpect of perſons : which if he did not, he 


ſhould be vnequall, and ſo varighteous,and vw 


iuſt, which vndoubtedly is farre diſcrepant frũ 
his goodnes . Therefoze doth Dauid foz that 
he is good and righteous, inferre alſo this. 
Therefore ſhall he teache ſinnets in the way: 
That is, be (hall demonſtrate oꝛ ſhew — 
vnto ſinners the right way, which is the way 
of health oz ſaluatidõ. Foz he that is truly gra» 
Cious and righteous deſireth to make — 
te 
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like onto han ſelfe. Seeing therekoze God is 
beſt, and moſt righteous, it can not otherwile 
be bought to paſſe, but that be will haue all 
to ue good and righteous. Pereof-tt is, that 
God ſendeth foꝛch his woꝛd into all the wozld, 
by which woꝛde he ſheweth ſinners the right 
way of ſaluation, whereinto if men ſhould not 
enter, they (h2uld periſh thꝛougb their owne 
fault, as vnthankeful vato God, who bath ſhe» 
wed them the right way. 

Feurthermoꝛe, to the ende Dauid might di⸗ 
ſinguit oꝛ make difference betwixt careleſſe 
linners and penitent ſinners, he applieth the 
pꝛomiſes vnto the penicent in theſe wozves, 
He ſhall direct the afflicted in his iudgement 
He ſhall teach the afflicted their wayes. This 
is to lay, becauſe God is gracious and rightes 
ous he wozketh after his owne maner with 
the afflicted that is with ſuche as are ſozie fox 
their ſinnes, 02 as-Chziſt ſpeaketh with the 
pooꝛe in ſpirite, and them will he teache his 
wapes, in calling them againe from their er: 
raur, vnto true knowledge of ſaluation by re- 
miſſionof finnes, fo2 the boweils of his mers 
tie lake. And ſo the later parte of the verſe fs 
the interpꝛetation of the firſt parte, a defint- 
tion of the iudgement of God towardes the af- 


flicted, that is, h pode in ſpirit; whom Chziſt e. 
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52 An expoſition | 
pꝛonoũceth to be bleſſed becauſe theirs is the 
kingdom of heauen . But howe is it that they 
are called poozc in ſpirite which poſſeſſe the 
Kingdom of heauen? They are pooze in their 
nature and vnderſtanding. But by the grace 
of God thep are molt riche , and chat both bp 
reaſon of cheir faith, whereby in this pꝛeſent 
life they poſſeſſe Chziſt : and al'o fo2 the hope 
which they have of entoping the pomiſed 
kingdom:which hope vndoubtevly ſhall neuer 
confound them. But that J may expounde this 
verſe, as touching the iudgement of God, e not 
vf the iudgement of the troubled in ſpirite, the 
interpzetation hereunto annexed hath admo⸗ 
niſhed me. 

Fon the vfe ofthis woꝛd (Judgem#)in the 
ſcriptures, is diners, which to expound, it ſhal 
be moze euſte fo vs, il we firſt pꝛopone a di 
Ainction tequired from the ſubiects, that after: 


wards we maß at large ſet font the members 


02 partes of this diſtinction, in the definitions. 
Let this be the diltincrion, There is ont 
iudgement called che tudgement of God e an 
other the itudgemẽt of man The iudgement of 
God in his pꝛoper t natural ſigniſicatid is the 
dinine ſentente, wherein God him (cife as the 
moſt iuſt iudge, condemneth & puniſheth ſome 
as guiltp offenders, and releaſeth 1 
others 
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Of the xxv. Pſalme. 83 
others as innocent. In this iudgemẽt, there is 
areſpect of che cauſes and not of the perſons: 
wherfoze this iudgemtt is alwapes moſt iuſt. 
The tudgement of God is found to be after 
athee fold maner. Foꝛ, the one is called gene⸗ 
rall, an other particular, and the third finall: 
which alſo they call vniuerſall. 

Generall iudgemẽt of God is wheras God 
hath made all men ſubiect vm death, & dame 
nacion by reaſon of the ſinne of their firſt pa. 
rents. From the deadly ſentence ol this iudge⸗ 
ment by Chꝛiſt are deliueren as many as bes 
leue in him. Nom. 5. 

Particular tud gement ineffece, is the cons 
ſtant execution of the diuine ſencence reuealen 
in the woꝛde: both in puniſhing tuftlp aud az 
goyne in delivering mercifullie. Whereas 
therefoze God did puniſh Pharaa, and deliuet 
Moyſes, both cheſe are the tubtremTts of Gov? 
KN), white he puniſheth Pharao, he exeous 
teth his iudgement, which in his woz dt he re⸗ 
nealed, concerninge puniſbment fox. diſobe⸗ 
dience . While he deliuereth Boples he eres 
tuteth his judgement reuealed in his wozde, 
namely, that with his mertie he would avozne 
t enuiron them which feare him:02(as Dauiu 
here ſpeaketh) would direct troubled ſoules 
in his iudgement, that is, would teache them 
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64 An Expoſition: 

his wayes accoꝛding to his pꝛomiſe. To be 
Hozt this iudgement of God is a familiar and 
bſual maner of Gods dealing with man acte 
ding to bis owne wozd.Uhen as thereſoꝝt he 
heareth thoſe afflicted which tall vpon him; 
viben he deliuereth che oppꝛeſſed, when bg 
bzingeth downe to hell, andferccheth agapne 
fron thence, when he makes his Church lub⸗ 
iect.co perſecution, when he los kes for the rei 
pentante of che enemies of his Church: to bt 
ſhozt, whe as he dealeth with mankind acco2y 
ding to his pzomiles, the Loꝛd is then ſayd ta 
exerciſe his iudgements. From this fignificai 
tion, is the woꝛd Judgement duterſip applied, 
and is bꝛaugbt into diuers wozdes oz mad 
ters ſigniſied . Foz ſometime it ſigniſteth the 
whole rule and gauernment at God the Judge 
bis idminiſtratiom ſ ſunction, vta and alſo the 
lune right oꝝ lawe of adminiſtrazion, and that 


under the name m; title of parte, the whole is 
compchended: ag in this ſaptng:O God giat 
thy ludgement vnto the king; and thy nghs 
teouſnes vnto the kinges ſonne:: Sometimes 
anainenot vnto all, but vnto euery parte of the 
whole is the ſame figure aſcribed. Pereot it is, 
that the iudgement of God may ſometime ſti 
gnifte ozdinance. Pꝛouerb. 16, A true weight 


and 


bythe figure Synechdochen, by which figure 
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Of the xxv, Pſalme. 65 
and ballance are ofthe Lord, all the weights 
ofthe bagge are of his workes, and it betoke⸗ 
neth ſometime againe conſtitucions oz lawes, 
Exodus 21. Theſe are the lawes which thou 
ſhalt ſer before them. Somtime euerie woe 
of God, as in the Plalme. He ſhall make 
knowne his teſtimonies or ſtatuts vnto them; 
Sometime it ſigniſteth wozkes perfoznitd in 
the woꝛd, Leuit. 18. You ſhall doe my iudge- 
mentes, that is to ſay, the workes that I haue 
commaunded you. Dea ſometime it ſigniſieth 
the reward of obedience, and ſometime the pu⸗ 
niſhment of diſobedience. 

, Finall indgement is that which ſome cal v⸗ 
niuet ſall. This ſhall the ſonne of God exerciſe 
in the later dap accozding to the foꝛme which 
he him ſelfe pzeſcribeth. Math. 25. 

The iudgement of man, becauſe man is vn: 
conſtant can not be compꝛehended in one con: 
anc definition. TUherefo)e letting downe & 
diſtinccton we will endeuour to make the mat⸗ 
ter moze plaine. Let this be cherefozep iudge⸗ 
ment of man, oz of one man vpon an other mit- 
02 of any other thing, oz of man within hint 
felfe; 03 of him ſelfe onelp. as WD 

. The tudgement of one man bpon atrorher. 


man, is againe two maner of waies. Fox it is 
fither of man who is iud ge ouer _ bzought 


66 An Expoſition 

into ſudgement, o2 of man not as a fudge ouer 
mi 02 ouer any other thing beſides iudgemẽt. 
The iudgement ol man, iudge, is the ſentence 
bꝛought foꝛth in time of iudgement, wherwith 
the iudge either acquiteth oz releaſech man ei⸗ 


ther elle altogether condemneth him. This, 
(when there is conſideracion had, accozding 
to the ſentence ol the law) is iuſt: But contra⸗ 
riwile, when the cauſes are neglected, and re- 
ſpect of perſon is had, it is then vniuſt. Pere 
hente is this wozde iudgement, referred vnto 
ſundzie purpoſes ſignified, As nowe it map 
ſignifie the whole function of the (udge , and 


Magiſtrate, ſometime, euerie parte and due⸗ 


ttes thereof, as are the oꝛdinances of the Pa⸗ 
giſtrate, bis conſtitucions, Lawes, chaunſes 
incident, that is, the cauſes, and puniſhments 
wherewith condemned perſons are puniſhed, 
as where it is ſapd touching thẽ whoſe tudge» 
ment is iuſt: ſo they which reſi authozitieds 


pzocure iudgement vnto them. Theſe being 


ſignified by figures o2 tropes (Synechdoche, 
Metonomia, and Metalepſis) are chaun- 
ged. | aw II © 

The iudgement of man not being iudge 0- 
uer man, 92 ouer euerie other thing. is the ſen 
tente oꝛ opinion of man either conceaued in 
minde onelp, 02 conceaued and bzonght wo 
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tit, who when he behelve the Publicane and 


Of the xxv. Pſalme. 
at once, be it right oz wong. 
The iudgement of man within him ſelfe, 62 
ok him ſelke, differech accoꝛding to the affectiũ 
of mis mind. Hereof it is þ this kind of indge- 
ment now and then is true, and right, now and 
then allo hipocricicall and falſe, It is true and 
fight when accoꝛding to the ſelfe ſame things, 
and accozding to the qualities of our minde, 
actfons we giue iudgemẽt ol our ſelues. Mich 
this iudgement we are made pooꝛe in ſpitite, 
with this we are dꝛiut᷑ to come vnto Chuilt ; of 
this iudgement we may behold a faire poꝛttra⸗ 


ture o; deſcription in the Publicane. Here £«47. 


hence is the wozd applied, both vnto p cauſes, 
and alſo bnto the effectes, pea and ſo fozth vn⸗ 
to che actions them ſelues, which are the el⸗ 
thewing of ſinne, ſtuop alter righteouſnes,and 


dlp induſtty, as where it is ſald, I haue done 714 , 


udgement and iuſtice. That is, J haue decli⸗ 


ned fro euill # done good, 02, J baue eſchewed 


thinges foꝛbidden and done thoſe chinges that 
were commaunded. 

Pipocriticall 02 falſe iudgement is, where: 
with we iudge ol our ſelues, partly ol our own 
tonference had with others, parclp out ok the 
dilgulſes viſour of our externall woꝛkes. Of 
this iudgement we haue on exiple inthe Pha» 


E th 
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into ſudgement, o2 of man not as a fudge ouer 
mã 02 ouer any other thing beſides iudgemẽt. 
The iudgement of man, iudge, is the ſentence 
bꝛought fozth in time of iudgement, wherwith 


the iudge either acquiteth oz releaſeth man ei⸗ 


ther elle altogether condemneth him. This, 
(when there is conſideracion had, accozding 
to the ſentence of the law) is iuſt: But contra⸗ 
riwile, when the cauſes are neglected, and re- 
ſpect of perſon is had, it is then vniuſt. Here 
hence is this wozde iudgement, referred vnto 
ſundzie purpoſes ſignified, As nowe it map 
ſignifie the whole function-of the iudge, and 


tles thereof, as are the ozdinances of the Pa⸗ 
giſtrate, his conſtitucions, Lawes, chaunſes 
incident, that is, the cauſes, and puniſhments 
wherewith condemned perſons are puniſhed, 
as where it is ſapd touching thẽ whole tudge» 
ment is inſt : ſo they which reſiſt authozitie da 


pzocure iudgement vnto them. Theſe being 


ſigmfiev by figures o2 tropes (Synechdoche, 
Metonomia, and Metalepſis) are chaun- 
ged. | 2 IN * 

The iudgement of man not being iudge o⸗ 
uer man, 02 ouer euerie other thing. is the ſen 
tence oꝛ opinion of man either conceaued in 
minde onely, 02 conceaued and bzought * 


Magiſtrate, ſometime, euerie parte and due⸗ 
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Of the xxv. Pſalme. 67 
at once, be it right oꝛ wong, 

The iudgement of man within him ſelfe, 62 
ok him ſelfe, differech accoꝛding to the affectiõ 
of mis mind. Þereof it is þ this kind of indge- 
ment now and then is true, and right, now and 
then allo hipocricicall and falſe, It is true and 
right when accoꝛding to the ſelfe ſame things, 
and accozding to the qualities of our minde, 
actfons we giue iudgemẽt ol our ſelues. Mith 
this iudgement we are made pooze in ſpirite, 
with this we are dꝛiut to come vnto Chziſt: of 


tis iudgement we may behold a faire po2tra- 
ture o2 deſcription in the Publicane. Here £47. 


hence is the wozd applied, both vnto p cauſes, 
and alſo vnto the effectes, pea and ſo fozth vn: 
to che actions them ſelues, which are the el⸗ 
thewing of ſinne,ſtuvp alter righteouſnes,and 


udgement and iuſtice. That is, J haue declt» 
ned fro euill done good, 02, J haue eſchewed 
thinges foꝛbidden and done thoſe thinges that 
were commaunded. 

Pipocriticall 02 falſe iudgement is, where: 


with we iudge of our ſelues, partly of our own 
conference had with others, partly out ok the 
dilgulſrs viſour of our externall woꝛkes. Of 
this iudgement we haue on exiple inthe Pha⸗ 
| kiſty; who when he behelveth e Publicane and 
| Bk ii. 


godly induſtty, as where it is ſaid, I haue done 7. 14. 


| ; 
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conſidered his owne — thought him ſelſe 
to he iuſt both in reſpect of an other mans mi⸗ 

ſerp, and againe in reſpect, (as he thought) ol 
his owne righteouſnes.By this kind of tudge⸗ 
ment men are made pꝛoude and lofty, that is to 
ſap are eſtraunged from Chzift and ſo foꝛth 
run into damnation, Pitherto haue we ſpoken 
of the chiefe ſignifications of this woꝛd iudge⸗ 
ment: Nowe will we returne to our matter 
from whence we digreſſed, 

He ſhall teache the afflicted their wayes, 
That is to ſap, he ſhall embzace ſuch ( as are 
vader the croſſe ( foz his truth ſake ) with bis 
mercie, and ſhall deliuer them. Foz ſo was 
he wont to deale wich thoſe afflicted , when 
they beſaught him of helpe: which thing in 
the verſe following mote plainlp he expoun- 
deth, when he ſayeth : Uerſe 10. All the waies 
of the Lorde are mercie and trueth, That is, 


God alwayes thzough his mercy receatiech. 


afflicted perſous into grace and fauour , that 
the event might fall out accozding to his pzo- 
mile , which when it happeneth, he is both 
found to he merciful and true in his p2omiſes} 
and ſo, that his mereie expꝛeſſech bis fetherly 
affection towardes (uch, Foz here he vſeth the 
mode Cheſed, whereby is ſignified a father 
ly loue, as we wi taught in che place mem” 


| 
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Of the xxv.Pſalme. 6g 
So, trueth ſetteth downe an infallible accom: 
pliſhment of his pꝛomiſes. Foz Gods truth is 
bachaungeable and immoueable. . 
But becauſe many by theyz owne fault pe» 
riſb with the iuſt iudgement of God, David af: 
terwardes veclareth a meane how the mercte 
of God map be applied, when he laperh : To 
thoſe that kepe his couenant & his teſtimo- 
nics. This lentence, the bleſſed virgine in her 


tantitle expꝛeſſeth in theſe woꝛdes. His mercy L 


is vpon all ages, to ſuch as feare him: And a⸗ 


gaine Chziſt him ſelfe ſayth: It you abide in 7%» . 


my worde, you are truely my diſciples, and 


' | you ſhall know the truth, and the truth ſhall 


deliuer you,'Therefoze,to kepe the teſtament 
92 covenaunt , andthe teſtimontes of God, is 
tofeare God, and abide in the truth, that is, 
by faith co wozfthippe the ſame God. Foz 
the teſtament oz couenaunt of God is a bar: 


gaine 01 compoſition nave betwene God, and 


man, namelp, that as God pꝛomiſeth health 
and life, and ſo fozch receaueth man into his 
tuition and pꝛeſeruation : , man by faith 
commicrech him (elfe vm Gon, and alſu 
miſech obedience vnto him, aceoming to his 
tommaundementes: mh ich cherefoze are cal. 
led the teſtimonies of God, becauſe they beare 
wicneſle of his will, Cheney this condi⸗ 
E ii. 
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dicion of the couenant is ſpecially to be obſer: 
ued and kept, and rightly to be diſtinguiſhed 
from the condicion of the Lawe. Foz the cons 
dicton Legal, requireth the exact and perpe⸗ 
tuall perfozmaunce of the Lawe. TAhereu⸗ 
pon it comes to paſſe, that no man can be ſas 
ued by the Lawe. But that condicion which is 
ofthe Goſpell is touching the acceptable pꝛo⸗ 
mile ol faith, whereunto is contopned a newe 
obedience, which is, as it were a certayne 
bzaunch of faith . Fo, from faith can not the 


ſpirite ol Chꝛiſt be ſeparated, which is rhe au | 


thoz and'wozker of newe obedience, (not in 


deede fully of chat obedience, which the Law 


requireth) but onely of that which is newe be⸗ 
gonne in vs, which is acceptable vnto Godby 
laich, wherein man couſiſteth tuft befoze God, 
And although both together are required on 
mans behalfe , namelp faith, and newe obe- 


vience, pet notwithſtanding by faith one ly doe 


we cleaue bnto this couenaunt , whereof abe⸗ 
dience her ſelfe bearech witneſſe: Therefoze 
the couenaunt whereof Dauid here ſpeaketh 
is not the fullfilling of che Lawe, but faith, of 
which p2oceedeth obedience towardes God, 
But of this matter, alitle after, we will ſap 
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Ofthe xxv.Pſalme. 7 
Of the mercy of God. 


= Lthough, no man is able, (as the wiſe 
Aman witneſſeth)to declare at full y mers 


cies of God, pet it is moſt p2ofitable, 
| pea and eſpectallp neceſſarie, to knowe thoſe: 
things touching the mercy of God, which are 
commended vnto vs in the woꝛd of God: Both 
to the end þ aur faith map haue wherewith (he 
map be ſuppoꝛted, in ſo many ſtoꝛmes aof tẽp⸗ 


tations euils, and alſo that our thankefulnes 


und obedience all our life time, might be in: 

creaſed in vs, towardes the God of merctes. 
But þ this doctrine of p mereꝝ of God map be 
deliue red by vs perſpicuouſly, we will ſpeake 
therof moze diſtinctly. Foz, as Bernard, right 
ly ſaith, chat which ſhal be particularly diſtin- 
guiſhed, is read more ſweetely, & better kept 
in memory. Therkfoze we wil intreate vpon ſix 
parts ol this doctrine in oꝛder, as faloweth. 

© Jay firſt place I wil repeate avefinition of 
merey, which ſhal be as it were þ groũd wo: ke 


oz foundation of thoſe which ſhal follow, 
Alter that J will collect a fem ſentences ol 
ſcripture,wherein the mercp of God is ceares 
ly commended vnto vs. 
Thirdly, J will aniopne, figures 0? types 
Fexamples ofthe ſame _ of God, that the 
iii. 
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ſapings, (as it were painted in tables,) might 
be made mote ſweete and delectable to reade, 2 
Fourthly,how farre it ſtretcheth, and what 
this mercie of Gov wozketh we wil ſpeake al⸗ 
ſo; lefte that the Stoicall doctrine touching 
parttcularity oulde trouble vs. 


» Fiftlp,J] will put to the true vſe ofthe mer ⸗ 
cp of God, when it is knowen vnto vs: where-. 


by we map enioy ſo good a benefic, 


Sixtly and laſtip, J will giue abmonition 


ol the abuſe (amongſt men) deteſting the mer⸗ 
— that we map be kept in the feare of 


od, qc that we heape not math unto vs, with | 


the wicked would, 


OF THE FIRST PART 
of Mercie. 


* 


8 by his ſingular determination hat | 


ſet fozth certayne militudes of many 
thinges (piricuall and heauenly, that 


thzough them by ſume meanes we might be 


thꝛoughly moued to conſider vpon thinges di⸗ 


uine, heauenly. Foꝝ there are very maup coʒ⸗ 


pozal things, which by a certaine Analogy oz 
pꝛopopcionat rule doe leade vs into the ſecret 


mitkerles of Gods wiledome. Fox ſo it hach 


pleaſed 
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Of the xxv.Plalme, 73 
pleaſed our good God, to pzoutde fox our rude» 
nes & childiſh ignoꝛance. This ſhining Sunne 
is tobe vnderſtoode a certaine ſigne'o2 token, 
and as it were a miſterie of che inuiſible ſunne, 
| Jeſus Chriſt. The beames of the ſunne, doe 
note the efficacie of the goodnes and mercp of 
God, which doth diſplay vnto the whole woꝛlo 
the vertue of his goodnes. This fire which we 
ſee burning, doch ſigniſte the efficacte of che 
holy Ghoſt, in the hartes of true beleeuers. 
Medlocke is a myfterie of the ſecrete poke of 
Cbziſt and his Church, and there are many 
ſuch other like mpſtcries. To thende there⸗ 
foze,thac the Lozd woulo deſcribe alſo his lo⸗ 
ning fauour towards men, he hath by ſome 
meanes oz other engrafced in humane nature 
a certaine likenes of this matter. Foz that 


ſame naturall affection, 03 inward loue in the 


bowells of parents towards their childzen, ls 


arxepꝛeſentation of thaffection of our heauenly 
flacher towardes men, the which thinge he in 


name, deede and example doth declare. De wil 


be called che God of merttes, he wil be nanzed' 


mercifull ; and full of compaſſion , Fo, ſo he 


cryeth alowd of him ſelfe Eran. 34. JIehoua, 
Iehoua, ſtronge, mercifull, and tull of com- 


paſnon,flowe to wrath, and full of mercy and 


truth. Here the Lozd calleth hun ſelfe Rachũ, 


- 
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and Chanum, that is, mercifull like vnfo the 
Mother, towards her child, and full of compaſl: 
ſion oz beneficiall:and that ofbis meere grace, 
without mans merite oꝛ woꝛth ines, which vn 
doubtedly is the point of kingly liberality. Je- 
temp 3. Which am mercifull, ſapth the Lozde 
of hoſtes: Here is the wozde Chaſid placed, 
whereby is ſigniſted, as aboue is ſaid, a father ; 
ly loue towards his childe. This name there- 
foze mercifull is the pꝛoper name of a fatherlp 
godlines towards his childe. Therefoze when 
the Loꝛd both commumcate with vs in name, 
be will not be any thing diffcring from the 
ſubſtance oꝛ effect. Foz in deede he appꝛoueth 
this ſelfe ſame afſec:ion o2 louing fanour to» 
wardes vs. Foz, what greater loue can there 
be, then where he gaue his owne ſonne foz the 
redemption of vs molte wꝛetched mankinde, 

He pꝛoponeth vnto vs thexample of the mo- 


ther the woman in the 49. chap. Eſap, Cana | 


woman forget her childe, and not haue com- 
paſſion on the ſonne of her wombe? though 
ſhe ſhould forget, yet will I not forget. thee. 
Here the Loꝛd doth apply his mercy towards 
men, vnto a motherly loue, pea and pꝛeferreth 
the ſame by many meanes , Now out of thoſe 
matters which are already ſpoken of, let vs 


here conclude che definition of the mercy of + 


God 
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God towards men. 1 
The mercy of God therfoze towards men, 1.10 
is a godly affection in God, wherewith God Wy | 
fatherlp loued the wozld, fo2 his ſonnes ſake, 4-16 
| alſoas aparentloueth his childe, ſo doth he 1 


tender ly loue mankinde, and is moved with % 
mercy at our milſerie, ſo farre, that he would 4 
rather his owne ſonne ſhould ſuffer death foz > i 
the redemption of man,then that he ſhould pes 1" 
riſhe in his ſinnes. Hereunto pertayneth chat 

ſaying of S. Paule. God commendeth his 

loue vnto vs, (that is,) his mercy and father- 

ly loue here with he intirely louerh vs, that 

' whereas we were yet ſinners, Chriſt dyed for 

vs. Rom. 5, And hitherto pertapneth that ſap⸗ 

ing ol S. Jobn. So God loued the world, that .. 

he gaue his onely begotten ſonne, that euery 

one which beleueth in him, ſhould not pe- 

riſh,but haue life cuerlaſting. This mercye, 

this godly affection of Gad cowards men, dach 

S. Raule with a moſt ſweete voytce expꝛeſly 
fallznertrority , which Placodefinech to be 

iElveuvepyalindy ra arb . that is, a diſpo- 

ſition to doe well vato men. But when as the 

Apoſtle attributeth chis vnta God, he dath 

giue vs to vnderſtand ofchacſame fatherlp af: 

fection of God, wherewith he is bent towards 

meu, nat lo their wozthines,but lo; his onely 
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begotten ſonne Telus Chziſt, whome he hath 
appopnted our P2opiciato2, that he ſhould be 
in ſteede of wercp foz vs. Foz the righteous 
nes of God did not permit any reconciliation 
to be made without iuſt recompence loꝛ the in- 
iury. Therefoze he gaue his onely ſonne, by 
whome he woulde ſaticfie this righteouſnes, 
that he ſhould be tn ſteede of mercy vnto vs, 


The ſecond part of the mercy of God, 


Mongelt the ozacles 62 aunſweres of 
the mercp of God. firftþ voyte of God 


vnto Moyſes, now octurreth in Exod, 


34. And the Lord of hoſtes paſſing before 
Moyles, cryed · Ichoua, Iehoua, which art 
ſtronge, merciful, and ful of compaſſion, ſtow 
to wrath,and ful of mercy and truth, keeping 
mercy with thouſandes, taking away iniqui - 
tie, wickednes and finne; 13 01 


Deuteron 4. God is mercifall, theLorde 


of hoſtes thy God will not forſake thee, nor 
deſtroy thee,neither will he forget the coue · 
haneof thy fathers, touching the which he 
fware vnto them, (namely if thouwiltturne 
igaine vnto the Lord of hoſtes thy God, and 
ty his voyce. 8 
Heuteron. 7. Thou ſhalt knowe that or 
Lor 
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Lord of hoſtes thy God, is God, a faithfull 
God, keping couenant and .mercy with ſuch 
as louc him, and with ſuch as keepe his pre- 
cepts, euen vnto a thowſand generations. I- 
bidem. Let the Lord of hoſtes thy God keepe 
his couenant and mercy with thee, teaching 
thee which he hath ſworne to thy forefa- 
thers. There are inthe Pſalmes many com- 
mendations of the mercies of God, whereof J 
will ſet downe a fewe. 

Pſal. 86. Thou Lorde art good and fa- 
uourable, and ful of mercy vnto all thoſe that 
call ypon thee, Ibidem. And thou Lotde art 
mercitull and pitifull, ſlowe vnto wrath, and 
full of mercy and truth. 

Pſal. 103. The Lord of hoſtes is mercitull 
and full of compaſſion,flow to wrath, and ful 
of mercye, he is not angry with vs for euer, 
neither kepeth he his wrath for euer, he hath 
not done vnto ys according to our ſiunes, 

neither hath he rewarded vs according to 
our iniquities. Becauſe according to the 
height of the hoauent ouer the earth, he hath 
made ſtronge his mercyc ypon ſuch asfeare 
him. Howe farre diſtant the Eaſt is from the 
Welt ſo farre hath he ſeuered our iniquities 
from ys. As the father taketh copaſſion over 


his children, ſo doth the Lord of hoſtes take 


wy v **{ 


* 
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compaſſion on thoſe that feare him. 
Pal. 117. _— the Lord all ye nations, 


all ye people ſet forth his worthy praiſe, be- 
cauſe his mercy is confirmed ypon vs, & the 
truth ofthe Lord endureth for euer. 

Pſal. 108. Great is thy mercy aboue the 
heauens, and thy truth aboue the clowdes. 

Pſal. 145. The Lorde is mercifull and full 
of compaſſion, ſlow to wrath,and full ofmer- 
cy. The Lorde is good vnto all, and his mer- 
cies are aboue all his workes, 

In the Plalme 136, is along commenda⸗ 


tion of the mer cy of God compꝛehended: in 


which Plalme enery verſe endeth with this 
halfe verſe , for his mercy endureth for euer. 
But what needes many wozds. All the whole 
booke of Þſalmes is nothing els, but a pꝛea⸗ 
ching of the goodnes and mercye of God to? 
wards vs, | 


Eſay 54. The hills ſhall ſhake,& the litle _ | 


hills ſhall tremble, but my mercye ſhall not 
depart from thee,and the league ofmy peace 
ſhall not be moued, ſayth the Lord of hoſtes 
thy mercifull God. Ibidem.Inthe time of my 
wrath I haue hidde my face fora feaſon from 
thee:But in my euerlaſting mercy Thaue had 
compaſſion on thee, ſayth the Lord of hoſtes 
thy redeemer. F 10 
Eſay 5 Fo 


AN 


| 


| 
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Eſay 55. Let the vngodly perſon fotſake 
his way, and the vniuſt man his cogitations, 


and returne vnto the Lord, and he will haue 


mercy vpon him, and vnto our God, becauſe 
he is full of mercy to forgiue. 

Ieremy 3. Lament. The mercies of God 
are the cauſe that we are not deſtroyed, be» 
cauſe his mercyes haue not fayled vs. Againe 
there. For if he make vs ſorowtul,he will haue 
mercyvpon vs, according to the multitude 
of his mercies. 

Ioel 2, Be ye conuerted vnto the Lorde 
of hoſtes your God, becauſe he is mercitull, & 


full of compaſſion, — g,and full of 


metcy,and doth repent him of the cuill that 


he purpoſed. 

Ionas 4. Iknow that thou art a mercifull 
God,and full of compaſſion, pacient, and of 
much mercy. 

To be bziefe, all the pzeachings of the Pꝛo⸗ 
phets, wherein they induce men vnto tepen⸗ 
tance and conuerſion, are Encomyes 02 coms 
mendations of the mercy of God, Foz the mers 
cp of God is the foundation of repentance, 

In the new Teſtament, amongeſt many o⸗ 
thers, are theſe ſentences.viz. In the ſonge of 
the Airgin. Luc. 2. His mercy is vpon all ge- 
nerations to them that feare him. 


1 


there is no reaſon moꝛe apter to teache , chen 
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2. Cor. 1. Bleiled is Sed the father of our 
Lord Ieſus Chriſt, the facher of mercies, and 
God of all e5nſolation. 

2. Epheſ. God is riche in mercy. &c. 

1. Pet. 1. Bleſſed is God and the father of 
our Lord Ieſus Chriſt, which according vnto 
his great mercye, hath regenerate vs into 2 
liuely hope. 

3. Titus. But when the bountifulnes and 
loue of God our Sauiour towardes man a 
peared, not by the workes of righteouſnes 
which we had done, but according vnto his 


mercy hath he ſaued vs, &c. 


The third part of the mercy of God. 


| we let vs lee the figures and exam⸗ 
ples of the mercy of God, whereby the 
ſapings which we haue recited, map | 

be beheld,erp2eſſevas it were in tables.) Fox 


when as lapings concerning things, 02 rules 
bt accommodate with examples, N 
plea wich rules. 

The moſt excellent repꝛeſentatian 8 agu 
of Gods fatherty loue towards men, is ſet be- 
kaꝛs uur eyes. Luc. 15. in the parahle ol the 


pꝛodigal ſonne, which ſonne after he had lewd⸗ 4 


ly 


— — 
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Ip conſumed all his ſubſtance oz patrimonp, 
returneth home to his father, truſting inthe 
onely conſideration of his fathers goodnes, 
Fo? he thought, that in his miſerte he could 
thozoughly moue his fathers pitifull tender 
| hart, to haue mercy and compaſſion vyon him, 
which thing he did. Foz when as pet he had 
bene a long time abſent, his father ſpyeth him, 
and being moued with his miletie, he runnes 
to meete him, he embꝛaceth his ſonne about 
the necke, and kiſſeth him, Beholde, howe the 
motion of mercy in the father, is ſtirred vp to- 
| wards his penitent ſonne , The voyce of this 
7010wfull ſonne ſhaketh che pitiful tender bart 
of his kather. The ſonne conkeſſech him ſelf vn- 
wozthy to be accompted his ſonne, he beſee⸗ 
cheth him, that he may be reputed ag one of 
his ſeruaunts. But what doth the father 2 He 
biddeth firſt a garment to be bzought foꝛth fo2 
him, he killeth the fat calfe, he gathereth bis 
*| houſhold together, he ſendeth fo his friendes, 
and makes a great feaſt, Wherefo2e ? becauſe 
this my ſonne (ſayth he) was deade, e is now 
aliue againe, he was loft, and is now found a- 
gaine. This pꝛodigall childe is a figure of a 
finnefull ſoule , the father which runneth to 
him and embzaceth him, ts the repꝛeſentation 


- of God the father, which is none otherwiſe al⸗ 
F 
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fected towards the penitent ſinner, then wag 
this good father cowards his repẽtant ſonne, 
beſeeching him of pardon q gracious fauour, 
Pere, in the lonne are no other deſerts but of 
death, which to auopd, he commeth to his fa⸗ 
ther with all ſpeede. So euerp ſinner beareth 
about with him the deſerts of death, but il he 
ſhal returne by repentance, vnto his moſt mer⸗ 
cifull father, he ſhall finde liſe, and when he ca; 
meth home againe, his father will runne to 
meete him, at whoſe meeting there is great 
top, and at whole embzacing there is great 
compaſſion and mercy, Therefoze this poztra- 
ture 02 picture is moſt ſweete to behold, wher⸗ 
in the fatherly minde of God towards men, is 
repꝛeſented and commẽded vnto vs, as it were 
in a liuely deſcription, The Phariſeis mur⸗ 
mured that Chziſt receaued ſinners, and did 
eate and dꝛinke with them. But Chzift in this 
picture, ſhewing the minde ol his heauenly ſa⸗ 
ther, rebuked them of their vanity, Now ſeing 
that there is in God no acception of perſans, 
there can be no ſiuner, (be he neuer fo farre 
out of courſe) which may not be receaued into 
fauour, ſo that he doe flye vnto Gods fatherly 
mercy, | 
Uery like vnto this figure is alſo that of the 
loſt heepe,which the ſhepeyeard (leauing 99. 
in 
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in the wildernes) carefully ſecketb lar, & ha- vw 


— 
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ting found it, layeth it with inp vpũ bis ſhonl⸗ 


friendes and neighbaurs,and ſaith vnto them | 

| Rejoyce with me, for I haue found the ſhepe 
which was loſt. Ifaye vnto you, ſayth ( 
Lord, there ſhall be more ioy in beauenouer 

one ſinner that repenteth him, then ouer g 

mſt, which neede no repentance. Let vs re- 
wyce therefore ({apth V. Ambꝛoſe) becauſe 

that ſame ſheepe which was loſt in Adam, is 
founde againe, and brought home in Chritt, 
Ta the ſame ende and put poſe pertapneth 

the par able of the loſt gtoate, which the wo- 2. 
man lighting a candle ſeeketh, and finding it 
teioyceth therat. This womũ fignifieth God, 

the candle lighted, is the pꝛeaching of the Ga- 
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tenzeſentation of God engrauen. This groate 
(fapth S. Ambzole) is of no {mal value, in the 
which is repreſented the figure or likenes of 


igaine, that is, which heare Chriſt calling 
dem, and inuiting them ynta repentance! 
Fox ſo be ſayth: Icame not to call the righ- 


Mat.s, 


4 
tous, but ſinners to repentance. Againe he 1 


0 i 


ders, and comming home, calleth together his I. 
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ſpell, the groate ſignifieth man, wherein t the | 


— — — - 
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the Prince. This image being filed uh the 1 

myre of ſinne, is againe of Chriſt repayredan 44 

them, which ſuffer them ſelues to be founde l | 
| 


| Geneſer. 
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ſapth ; Come vnto me all ye that labour and 
are loden, and I will "efreſl, you. * 
Unto theſe figures let vs annexe examples, 
amongeſt which, che mercy which God ſhew⸗ 
en vnto Adam and Eue hath the firſt place. 
Foz theſe (although they were the greateſt 
ſinners which moſt diſobedittly declined from 
God their Creatoz) did God of his meere 
merey reſtoze and rayſe vp after the fall: by 
pꝛomiſe giuen, of che ſeede that ſhould bzeake 
the ſerpents heade. Mhich mercpe vndoub⸗ 
tedly pertayneth not only vnto Adam, oz Cue, 


but vnto all mankinde. That as mankinde in 


Adam was founde to be ſinnefall, ſo it hath in 
Chziſt receaued pꝛomiſe of grace and merty. 
Pitherto pertaynech that ſaying of S. Paule 
Gal. 3. God hath ſhut vppe all vnder ſinne, 


= 


that he woulde haue mercye vppon all meu. 
Here the Apoftle, as he maketh an vniuer! ) 
fall giltines in mankinde , ſo he addech an vni- |. 
uerſatimercye , Foz, the vninerſall and diſtti· 
buring particle is in either member to be re: 
puted of like ſcoope, chat we map knowe, that 
God is mercitull towardes all, no leſſe then 
be was towardes our firſt parents, in whome 
we are made giltie, and ſhut vppe vnder ſinne. 
This is declared by many examples, F0) |. 
none at any tyme which haue craued | 
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fo2 their ſinnes haue ſuffered repulſe. Though 
ſinne is great, mercye as great is pꝛeached: 
Tf it be much, the mercies of God are inft: 
nite: If ſinne be of longe continuance, che 
mercpe of God is from euerlaſting : If it be 


newe oꝛ of late tyme, newe are the mercyes 


of the Loꝛde, alſo euerp dape , The olde and 

newe hiſkozie aboundeth wich infinjce. exam⸗ 
ples. Dauid dealt very iniurioyſly with that 
woꝛthy Citizen Ucias, and wickedlp deſtien 
his wife, but flying vato the mer cp of God, he 


| obtayned pardon, --. - 


Manaſſes (after he had chedde the bloode 


-of thoſe Prophets, after chat he had inſtitu · 4 


ted that moſt filthp wozſhipping of Idols, and 
after that he had filled all Hieruſalem with all 
iniquitie) was taken of his enemie, was caſt 
into pziſon , humbled him ſelfe in pꝛiſon be- 
' fze God, flpeth vnto his mercye , and was 


receaued into the grace and fauour of-God,al- 


though his ſinnes (as be him ſelle conleſſed) 
exceeded the ſandes of the ſea, 
The theefe hanging vpon the gibbet beard 


this: This day ſhalt thou be with me in Pa- Lact, 


radiſe. But leſt I ſeeme to be too long in re- 

riting of examples, J will ſette downe the 

wozdes of O. Bernard, which ſpeakech vnto 

the Sonne of God in this maner : Altoge- 
F iii. 


Fſal.zr. 
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cher for the louing kindenes, which is prea- 


ched ynto vs of thee,; doe we runne after | 


thee ; O Lorde Ieſu, hearing that thou de- 
ſpiloſt᷑ not the poore man:thou abhorreſt not 
a ffuner, thou diſdaynedit not the theefe 


tonfeſſing his finne, nor the ſorowfull ſinne- 


full woman, nor the beſeeching Cananite, 
nor the woman taken in adultery, nor him 
that ſate at the receite of cuſtome, nor the 
beſeeching Publicane, nor the denying Diſ- 
eiple, nor Paule the perſecutour of Diſciples, 
no nor yet thoſe thy crucifying enemies. And 
a liele afterwardes applying examples; he 


ſapch thus. Wherefore Whoſo being earne⸗ 


ſtly ſoty for his ſinnes, hungreth and thyr- 
ſteth after righteouſnes, A beleeue in 
toe Vhich iuſtifieſt the vngodly, and be- 
ing iuſtified by faith onely „all haue peace 
h God. Theſe ſapth he. To be ſboꝛt, there 
was neuer any ſinner founde , vnto whome 


grace was denyed when he craued it. Foz this | 


p2inciple ſtandech firme and vumoueable , A 
ſorowfull and a contrite hart, O God doeſt 
thou not del} piſe. 


— — 


| 
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Owe farre the mercy of God map ex 
H tend, oꝛ what it may woꝛke, there were 

enough ſpoken m the ſecond and third 
mẽber of this matter, were it not but that cer⸗ 
taine enemies of the grace of God had dziuen 
the mattex into a narrow & ſtreit roome. Foz 
they will not that the grace and mercp of Gon 
ſhould be manifeſted vnto all men, but only de⸗ 
ſtin ate vnto certaine perſons, But what is to 
be obiected vnto theſe, (when as firſt what the 


mercy of God map wozke, J ſhall bzicflp and 


roundly knit vp) J will afterwards (ew, if A 
ſhal (ap in one woꝛd, that by the mercy of God 
all things are giuen vnto vs, both which per⸗ 
taine vnto this pꝛeſent lie, and alſo vnto the 
gloꝛp ol the life to tome eternall: I map open 


in deede che whole matter, but all things ſhall 


not be vnderſtood ſo manifeſt plaine. The olde 
Diuines doe teache theſe thinges bꝛiefly. The 
mercie of the Lord {ſap they) viſiteth & ia; 
_—_ vs, that we may be touched with tho 

oxow of ſinne, to fly vnto the mercy of God; 
Whereupon ſapth Betnard, He hath viſited 
and ſo chaun ged my hart, that thoſe thinges 


might be made bitter vnto me, which before 


F tt, 
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were ſweete. He hath viſited me, that I might 
feele the woundes of my ſinnes. He looketh 
for repentance, according to that ſaying, Ro. 
2, Doeſt thou not knowe that the bountiful- 
nes of God leadeth thee ynto repentance.ꝰ. 
Hicherco pertaineth that ſaping of Bernard, 

How gentle & ſweete is thy mercy, I finned, 
& thou didſt diſſimulate or beare with me, I 
refrained not my ſelfe from wicked deedes, & 
thou abſtainedſt thy ſelfe from ſtripes. It ſu- 
ſtaineth ſuch as turue vnto thee, & as it were 
ſupporteth them, that they doe not vtterly 
flide away. And it is thus teſtified of Dauid 
him ſelfe in the 94.Þſalme,Had not the Lord 
helped me, my ſoule had almoſt dwelt in ſi- 
lence. ere hence it is, that Diuines do make 
a fourcfold mancr of þ mercp of God, namely 
that it is inſpiring, pꝛeuenting, concomitant, 
x ſubſequent, Surely bp this diſtinction ofthe 
maners of the mercy of God, they meane none 
other thing, then p,a beginning, a pꝛoceeding, 
à middle, & an end, (in matter touching ſoules 
health) are to be attributed vnto the only mer: 
ty of God. S. Auguſtine after this maner wie 
tech of » effects of þ mercy of God. Omy bre- 
thre, what hath cauſed Chriſt to come inthe 
fleſh,but only the mercy of Codꝰ What thing 
made it ſelfe ſubiect vnto our milery, but by 

onely 
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only clemencie? O bleſſed mercie which on- 
ly hath acknowledged the ſocietie of our ſal- 
uation. For mercie all only directeth man un- 
to God, ſhe alone bringeth man vnto God, 
this alone is the mediatrix comforting ſuche 
as turned ynto God, this knitteth together, 
thoſe that are ſeuered, this alone mouinge 
God to be humble and lowly, exalteth man. 
O howe godly was the deſcending of God, 
that our aſcending yp vnto God might be 
glorious, O excceding great mercie. O infi- 
nite, thou alone wert able to bring God, from 
heauen vnto earth, and vs out of exile to e- 
lect and call vnto his kingdom. O great bond 
of mercie, where with God vouchſafe, & was 
able to be bounde + and man being bounde 
therewith breaketh in ſunder the bondes of 
iniquitie. O man if thou wouldeſt conſider 
thy miſerie, and the workes of God, towards 
thee, thou ſhouldeſt not finde any thing but 
mercie. It is mercie, if God fo puniſn, that he 
amend, if by tribulation he deliuer from ſinne 
it he ſuffer hipocrites & tyrants to beare ſway 
in the world. Theſe ſayth S. Auguſtine. But 
if any man wil moꝛe exactly ſee what the mer⸗ 
cie of God may da, let him looke into him ſelfe 
let him examine him ſelſe, let him conferre 
thinges paſt with things pꝛeſent, and thinges 
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90 An Expoſition 
pꝛeſent with things that are paſt: which thing 
ik he ſhall doe, he ſhall truly ſay with Dauid. 
The mercie of God the Lorde, is more then 
the depth of the ſea: And againe, The earth 
is full of the mercie of the Lord. 
Furthermoꝛe (how farre 5ᷣ mercie of God 
map extende) there were enoug ! alreadie ſpo⸗ 
ken, but that we mult here aunſwere theſe e⸗ 
nemies of the mercie of God. Ie out of the 
wo2de of God, do affirme, the mercie of God, 
to extend it ſelfe-bnto all men of all ages: that 
is, That God of his meare goodnes doth of- 
fer his grace vnto all men, & would haue all 
men to be ſaued, by his free and acceptable 
mercy: Neither that he hath created any man 
for aſſured damnation, Fon it is the firme and 
immoueable, that the wiſe man ſapth : God is 
not the cauſer of death, neither is he delited 
in the deſtruction of men. But this old ſerptt 
the enemie of mankind endeuoureth by his ſo · 
phifkicall doctrine to make vs beleue an other 
thing:and pztuelp obiecteth vnto men occaſion 
vk deſperation, when he denyeth that the grace 
and mercie of God is vniuerſall, But let vs a- 
gaine obiect foure thinges vnto their deuiliſhe 
ſophiſtry. 1. The ſending of the ſonne of God 
into the worlde, to ſaue that which was loſt. 
2. The vniuerſal promiſe, whereby grace and 
| | mercie 
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mercie is offered ynto all, and ecuerie one: 
Preach(ſayth the L 02d) the Goſpell vnto all 
creatures. 3. An vniuerſall commaundement, 
hereby all and euerie one is commaunde d 
to here Chriſt & to beleue in him. And 4. An 
yniuerſall confirmacion of the grace of God, 
which is offered vnto all nations by the com- 
maundement of Chriſt, who biddeth all na- 
tions to be baptiſed. But becauſe we haue (as 
touching theſe foure ) ſpoken in out commen- 
taries vpon the firſt chapter of S. Paules E- 
piſtle vnto the Epheſians. J wil not here aud 
vpon thele any longer. | 
And pet wheras many are condemned, this 
therefoze comes to paſſe, becauſe many do not 
knowe the truth of God, many will not take 
hold vpon the right hande of God, when it is 
ſtretched foꝛth vpon the. Many refuſe to heare 
Chꝛilt, when he tallech them: they contemne 
the commaundement of God, they caſt away 
the grace of God, & therefoze fo} theſe pointes 
of diſobedience are they cõdemned with Gods 
moſt iuſt iudgement. Fo? like as this byight 
ſhining ſanne, giueth light vnco all creatures, 
and by his nature ſpꝛeadeth the beames of his 
bꝛightneſſe vpon all thinges, but that man pet 
(which goeth from che ſunne , oz tutneth his 
eyes an other way, od is blinde) is not made 
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partaker of the light of the ſunne: by whole 
fault is this? Certainly not of the ſunne, who 
withdꝛawech not his beames from any man, 
But mans owne frowaroneſle is in the fault, 
when he looketh away from the ſunne: After 
the ſame maner, God, (wich whome there is 
mercie and plentifull redemption) ſendeth 
fozth his woꝛd into al the wozld, he cõmaunds 
them to heare his lonne, he offrcth all men his 
grace, in his woꝛd and ſacraments, But heare 
they which cacemne the woꝛd of God, and re- 
fuſe to obep the (ame, he will haue ſuch juſtly 
to periſh in their owne contumacie, whome of 
bis mercy and goodnes he wonlde otherwiſe - 
haue hao ſaued. The earthly father of his na- 
tur all loue)will haue his childzen to be bleſſed 
and happie (but with this condicion if they be 
good and honeſt) Fog, diſobedient & vntame⸗ 
able chilozẽ doch he vtterly diſinherite of their 
patrimonie. The righteous and good Pzince 
liuing in the wozld deſtreth to haue all his ſub⸗ 
iects to pꝛoſper, and be pꝛeſerued, (but by ob- 
ſeruation of his lawe.) accozding vnto whole = 
pꝛeſcription oꝛ ozdinance it behoueth his ſub⸗ 
iectes to liue. But il any thꝛough ſawcines 02 
malepertnes contemne his Pꝛince, the Pꝛince 
will that he ſhall die, oz be taken from among 
the reſt, whom (if otherwile he had kept þ ny 
e 
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he would haue had ſafe, aliue, and pꝛoſperous 
bnder him. Euen ſo alſo doth God iuſtly pn: 
niſh deſpiſers of his woꝛde whom he woulde, 
ſhoulo haue bene pꝛeſerued if they had dulp o⸗ 
beyed his woꝛd. And as the godd handy crafts 
man hath ener a regard unto the ende of his 
woꝛke while he is doing any woꝛke: but if a- 
ny veſſell be bꝛoke he caſteth that away, oꝛ (it 
fo it map be done) he maketh it a new: So doth 
God behold the end of mans creation, namelp, 
that mã is the temple of God, honouring him. 
But if man do not obey God, he is either taſt 
awap from God, oz is locked foz to tepent him 
ſelfe whereby he comes foꝛth finiſhed; as it 
were a neu man. Therefoꝛe let no man blame 
God, ił him ſelfe periſh , Let no man aſcribe 
this vnto foztune, but rather vnto his owne 
fooliſh ſudgement, wherby he pꝛekerreth death 
beſae life, and hell befoze heauen , And let e⸗ 
ftlerp man conſider wich him ſelfe that there is 
none moze grieuous ſinne, then to thinke that 


God is 'vnequall, and therefoze to refuſe re⸗ 


pentaunce, and deſpaire of pardon. Tou⸗ 
ching the obiections of our aduetſaries, we 
neede not any further to ſtay thereupon, ſeeing 
chat of the immoueable woꝛd of God, we haue 
fo manifeſt ceſtimonies fo} our purpoſe, 
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THE FIFT PART 
of Mercie. 


De vſe of p doctrine touching the mer⸗ 
cie of God, although it bemanifolde, 
and ſo all mans life time, and concer : 
ning all her partes perpetuall, pet notwith⸗ 
ſtandinge that we map moze ſweetely vie 
this good gilt, J will recite certaine vles ther⸗ 
ok and chiefly ſiue, which are alſo, ſpeciall. 

The firſt is perceaued, In the conuerſion 
of a ſiuner. 

The ſecond, In pꝛaper. 

The third, In daply repentance, 

The fourth, In the externall converſation 
of men. 

The fife, In the agony of death, wherein * 
pearech a cercaine ſacred ancre of the ſoules 
(that is)the cogitation of the-mercy of God. 
-- Thefirſt vſe is in the conuerſion ofa ſjuner 
vnto God: which conuerſion can not be:bp oz 
ther meane without the knowledge of che mer- 
tie of God, which is the foundation of true and 
founde conuerſion 02 turning vnto God, when 
man is aceuſed of the lawe, by reaſon of his 
tranlgreſſion he commeth into the knowledge 
of inne: Thꝛough knowledge of his ſinne, he 
commeth into knowledge of the iuſt "—_— 
0 


| 
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pl God againſt ſinners, Thzough this know- 


ledge, he falleth altogether into deſperation,if 
he behold oz looke into the lawe only. Fo2 the 
lawe her ſelfe bindech euery man without all 
exception either vnto obedience, (which is in 
this life impoſſible ) either vnto puniſhment, 
which is the curſe oꝛ malediccion, accozding 
unto this ſentence of condẽnation which p law 


obietteth againſt ſinners: Curſed is euery one Donn. 


which doth not thoſe things that are written 
in the lawe ofthe Lord. Concerning the tur⸗ 
ning of man vnto God by faith in Chziſt, the 
lawe dealech nothing as (he which wozkech 
wꝛath e not mercie. Therefoze we haue neede 
ofthe knowledge of Gods mercie vnco repen⸗ 
tance and conuerſton, which knowledge of 
the Goſpell vndoubtedly is-pzoper to many. 
Fo}, the Goſpell renealeth Chziſt vnto vs, 
thzough whome the father loueth vs, and em: 
bzaceth vs no doubt with a fatherly mercie.: 
This difference betwene the knowledge ofthe 
law and of the Goſpell is moſt apparantly ſhe: 
wed in the 33. of Ezechiel. Mhereas the peo · 
ple (aſter they were accuſed of the Prophet. 
fozthe tranſgreſſionof the lawe of God burt 
fozth into this ſpeeche of deſperation. Our ini- 
quities and our ſinnes are ypon vs, & we vt- 
terly quaile in our ſelues, how therefore ſhal 
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we be able to liue? Tell them (ſapth the Loꝛd 
vnto the Pꝛophet ) I liue, & will not the death 
of a ſinner, but tather that he be conuerted & 
live, ere we plainly ſee two thinges, Fitſt, 
that out of the doctrine of the lawe by it ſelfe 
there is no beginning of conuerſion(but by the 
atcident) but rather a beginning ok deſperatid. 
Moꝛeouer that thꝛough p knowledge of Gods 
will, (not deſiring the death of a ſinner, but ra⸗ 
ther his life ) ſound cõuerſion may take her be? 
ginning. The like example we fee in the 2. 
chap. Act. Apoſtles, Fo? after that Peter in a 
long diſcourſe had accuſed the ſinne of thoſe 
Jewes, which had crucified Chziſt, and had 
condemned them as guiltie in the firſt and ſe⸗ 
conde commaundement, they come into the 
knowledge of their ſinne, and of the inf iudge⸗ 
ment of God, inſomuch as they fell into daun⸗ 
ger of deſperation, being ſtroken with terrour 
in their hartes: the which thing appeareth by 
their woꝛdes. Fo? they ſatd vnto Peter, and 0+ 
thers the Apoſtles: what ſhall we do, men, & 
brethren? as if they had ſapd: we, by the diſ⸗ 
courſe of Peter, do vnderſtand our ſelues to be 
guilty, & ſo we acknowledge our ſelues to be 
iuſtly dãned, neither ſee we any wapofeſcape, 
but that we do runne into the miſchiefe of con- 
demnation:what counſell do pou therfoze giue 

vs? 
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vs? Thus farre with the pꝛeaching of the law 
were the Tewes bzought into diſpaire , But 
what ſapth Peter to this? pereronoa7e ( ſayth 
be) Repent you of your ſinnes, or be ye con- 
uerted, and let euery one of you be baptiſed 
in the name of Ieſus vnto the remiſſion of 
your ſinnes. This diſcoutſe is farre otherwiſe 
then the firſt was. In the firſt, is no mention 
made of repentance and conuerſion: But after 
that their harts were knocked at with the mal⸗ 
let of the law, the treaſure of mercie is opened 
bnto them, and they are bidde to repent them 
ſelues of their ſinnes. Fo2 Clift is pꝛopo⸗ 
ned vnto them, in whom the father is alſo well 
pleaſed, and receaueth into his grace and fa⸗ 
uour of his free and meere mercie, all choſe 
which truelp repent, and amende thepz euill 
liues . To be ſhoꝛt the vopce of the lawe pꝛo⸗ 
/ nounceth all tranſgreſſours accurſed, with- 
out exception. But the Goſpell reſtrainech the 


'} ſentence of the law, when it ſayth: Except you £2 


repent, that is, except by faith pe be conuer⸗ 
ted, truſting in the goodnes # mercie of God, 
fo Chʒiſtes ſake. This difference betwixt the 
pꝛeaching of the lawe rep2chending ſinnes, 
and the pꝛeaching of conuerſion is obſerued in 
all the diſcourſes Pꝛopheticall and Apoſtoli⸗ 
' call, The concluſion frames _— popnt, 
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That, by the law comes þ knowledge of ſinne, 
of Gods wzath,e of death, but by the Goſpell, 
p knowledge of righteouſues, grace, oꝛ mercy, 
& life, without which knowledge cõuerſton can 
not be begon: oꝛ after this maner, The know⸗ 
ledge of ſinnes, which comes by pꝛeaching that 
law,enfozceth vs to be ſoꝛowfull at h hart: But 
the knowledge ofthe league ( whoſe boũd ſure⸗ 
ty is Chzilt our Lozde) which is knowledge 
of the pzomiled mercies, doth pꝛouoke vs vnto 
conuerſion. Out of thele it appeareth, what 
pꝛerogatiue the law hath in pꝛeaching of cons 
uerſion. She pꝛeacheth not conuerſion it ſelte, 
but only pꝛepareth vs vnto conuerſion: while 
it ſetteth befoze our eyes the iniquity of men, 
e thꝛeatneth vnto them eternall puniſhment, 
by reaſon of the tranſgreſſion of Gods law, ac⸗ 
coꝛding to that ſaying of Hieremp Lament. 2. 
Thy Prophetes haue not opened ynto thee 
thy ſinnes, that they might moue thee vnto 


repentace, Here we lee the law & the doctrine * 


of conuerſion to be openly diſtinguiſhed,as the 
thing p2eo2zdained,# the end thereof. The one 
ſheweth the wꝛath of God cherebp to ſtrike in 
vs a feare, The other pꝛoponeth grace therby 
to deliuer vs from terrour o fearefulneſſe, 
Both which are excellently deſcribed in the 15 


of Luke in Acolaſtus, Fo he firſt being ouer - 
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matched with pining penury fell in reckening 
of his owne miſchtefe & ſinne. So we being o⸗ 
uermaſtered by the law do vnderffand our con⸗ 
demnation. After that very hope which he had 
of his better foztune (if he returned to his fa- 
ther) gaue the pong man a mind to repent and 
amend his life. So we by conſideration of the 
mercy of God which p Golpel pzeacheth vnto 
vs, are called backe againe from deſperation 
vnto repẽtance amendment of life. Therfoze 
euen as this poung man being moued with cõ⸗ 
fidence that he had in his fathers goodneſſe, is 


encouraged to ſecke reconciliation; So there 


ought to be in vs a beginning of conuerſion,(p 
acknowledgemẽt of Gods mercy) which pꝛo⸗ 
uoketh vs vnto the well hoping oz truſtring in 
God. Foꝛ S. Ambꝛoſe ſaith. No ma can repẽt 


him of ſinne, but he which hopeth for pardõ: 


And none can hope for this, but he which ac- 
knowledgeth God to be mercifull. And S. 
Auguſtine ſaith. Not only when we do repẽt, 
but alſo whileſt repentance is in doing, is the 
mercy of God neceſſary. Out of theſe Ithinke 
it doth plainly appeare, what p vſe is of Gods 
mercy in repentance 92 conuerſion of ſinners, 

Furthermoꝛe becauſe we ſap that the mercp 
of God is the cauſe of repentãce, & that this is 


] preached in the Goſpel, x 2 in the law, there 


it. 
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are ſome which go about vtterly to onerthzow 
our opinion,affirming that it is pertinẽt to the 
law to pꝛeach repentance, which they doe call 
the cõuerſion vttered by the Pꝛophet, e not by 
the Goſpel:And theſe feHowes wozke ſpecial⸗ 
ly vpon this foundation, The law(ſap thep) ac- 
cuſcth ſinne, therfore it prepareth repẽtance. 
But they are deceaued, while they thinke that 
to accuſe ſinne, and to pꝛeach repentance is all 
one thing. F 02 thele differ as the thing purpo⸗ 
led, and the end thereof:as the pꝛeparation ne⸗ 
ceſſarie foʒ h matter, the matter it ſelfe, Foz 


the lawe while it accuſeth ſinne, openeth the 


wound, x ſetteth death befoze vs, that the Chi⸗ 
rurgions hande may be moze helping & accep- 
table. This appeareth clearelp by the aboue 
declared circumſtances, 


The diuerſity e vſe of the wozd Repentance | 


hath made entrance foꝛ diſputation hereupon, 


Wheretoze to the end we map without errour . 


aunſwere our aducrſaries, the vſe of the ſaped 
wozde muſt be expounded. The Latine wozde 
Penitentia, and Greeke woꝛzde yuerayo:a which 
the Euangeliſts vſed, do much differ. Foz the 
phꝛaſe of repentance, moſt pꝛoperlp ſignifiech 
a diſpleaſure taken foꝛ any thing done, ſuch a 
diſpleaſure as map be in euery man, whome it 


repenteth of his deede, either fo2 the filthineſſe 


there⸗ 
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thereol, oz fo2 the puniſhment which iuſtly fol⸗ 
loweth the deede, oz elſe (oz whatſoeuer other 
cauſe.Jn this pꝛoper ſignificatio the Doctoꝛs 
of the church moſt cõmonly do vnderſtand this 
woꝛd of repentance, hauing regard vnto the z- 
ruuoy 0} right interpꝛetatiõ of the woꝛd rather 
then vnto the Greeke woꝛde vue74y0.ay, And al- 
though J conkeſſe that this repentance ts ne⸗ 
ceſſarie vnto conuerſion, yet J deny vᷣ the ſame 
conuerſion conſiſteth therin. Foz ſuch arepen» 
tance map be euen in the vngodlp, as in Cain, 
Judas, e others. This kinde of repentance the 
lawe alone pꝛeacheth directly + pꝛoperly. Di⸗ 


* | rectly æ pꝛoperly I lap, becauſe the Solpel by 


the accident repzehendeth + accuſeth ſinne, as 
light doth darkeneſſe,vertue, vice, life, death: 
things excellent, filthy thinges,#c. But by the 
infainpofthe death ofche ſonne of God the law 
pꝛoperly & directly: which thing whẽ as Jſle- 
bius denied diſputing that this repentance of 
contrition(as he termeth it)is to be pꝛeached, 
and that the ſame lawe Mozall together with 
Poiſes him ſelfe is to be reiected out of the 
church of God, he is therefoꝛe tuſtly repꝛehen⸗ 
ded of Martin Luther,# Phil. Melan. as a c- 
temner of the law of God. Wherfoze he is alſo 
called of Luther, Antinomus. Therefore let al 
the godly learned underſtande, that in all that 
G üi. 
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diſputacion of Luther againſt thoſe Antino⸗ 
mos 02 fellowes repugnant to the law,y woꝛd 
of repentance, is not to be taken foz conerſion 
which is called e742 and is rendzed foꝛ re⸗ 


pentance of the olde interpꝛeter, but foꝛ the dil⸗ 


pleaſure taken at the deede, which they cal cõ⸗ 
trition. But becauſe this repentance of con⸗ 
trition is the wap of conucrſion, and a certaine 
neceſſary pzeparation, it pleaſed the ecclcſa- 
ſticall wziters to vſurpe this woꝛd by a figure 
Synechdoche,that repentance might both cõ⸗ 
taine che ſozowe going befoze which is ſtirred 
bp by the law, c alſoy cõuerſion it ſelfc which 


is pꝛoper to faith by the pꝛeaching of the Go» ⸗ 


ſpell, and deſire of new obedience, which is an: 
nexed with conuerſion. Foꝛ the ſpirite of faith 
can not be without ſpirituall motions, which 
are the beginning ot new obediẽce. Mereupon 


it is that they account of thzee partes of repen-ꝰ 
tance, that is, Contrition, Faith, aud Newe 


obedience which is newnes of life, 

This Contricion of her ſelfe without faith, 
is not a good wozke pleaſing God, but it is a 
certaine beginning of griefe in the minde ſee- 
ming guilty vnto her ſelfe,as in Cain, Judas, 
and many others, Fo? this pꝛinciple ſtandeth 
aſſured , It is impoſſible to pleaſe God with- 


Out faith, and whatſocuer is not of faith is 


finne, 


| rieofthe Goſpell, Foz contricion is ſtirred vp 
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finne, But when as vnto this contrition com- 1 
meth hope of pardon, oz faith by pꝛeaching of | 
the Goſpel. This cotrition is made an accepta- 
* | bleſacrifice, accozding to þ ſaping, A ſacrifice 7/!.;r. 
* | yntoGodis a troubled ſpirit, a contrite & an 
humble hart oh God doeſt thou not deſpiſe. 


And as it is ſaped in the 66. chapter of Elay, | ' 
Vuto whome ſhall I haue regarde, but vnto „ 
the poore and contrite ſpirite. And Chꝛiſt 6 
ſayth. Bleſſed are the poore in ſpirite Math. Ef 


with this connexion of contrition and faith, oz 
of conuerſion, is alſo contopned the endeuour | 
towards new obedience, accoꝛding tothe pꝛe⸗ bo 
ceptes of the Lawe of God giuen to Poiſes. 1 
which indeuour no doubt through faith pleas | 
ſeth, without which faith no true obedience 
can be begonne: and ſo che Doctours of the 
Church doe oftentimes take the woꝛde of re⸗ It 
pentãce by the figure Synechdochen: vnto the 1 
teaching whereof pertapnech all the miniſte- v1 

. 


by the lawe, faith ſpꝛingeth by hearing of the 


deth vpon both doctrines, that is to ſap, of the 
law, and of the Goſpell. Foz as the lawe tea« 
cheth what wozkes God requireth : So the 
Golpell ſheweth howe they are begonne, and 
pleaſe God, 


. 
Golpell pꝛeached, and new obedience depen⸗ 1 
{ 


G ülli. 
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Thirdly there is alſo an other certaine and 
daily + perpetuall rept᷑tance ofthe holy ones. 
Foz when accoꝛding to the wiſe mans ſaping, 
The iuſt mi falleth ſeuẽ times a day, & riſeth 
againe. He had nede to vie daily acknowledge⸗ 
ment of his linnes, & faith wherby he beleueth 
his ſiunes are foꝛgiut him. Hereupon ſaith S. 
Dierd:The iuſt mã falleth ſeuẽ times in a day, 
jt he be juſt, how falleth he? if he fal, how is he 
iuſtꝰ but he looſeth not the title of a iuſt man, 
which alwaies riſeth againe by repentance. 
Hereto pertaineth p pꝛater ofthe holy ones of 


God, Forgiue vs our ſinnes. But we muſt dif: | 


cerne betwirt thoſe ſinnes from which faith is 
ſhakf of with which faith is able to ſtand, Uos 
luntary ſinnes & ſuch as are comitted contrary 
vnto colctence do altogether extingutſh faith, 
e caſt of the holy Ghoſt pea # ſo do bind men a 
new vnto eternal puniſhment, except they be a: 
gaine conuerted. Many are the ſinnes of igno⸗ 
rance, which are committedol vs not thinking 
bpon thẽ, neither ſhake they of the holy Ghoſt, 
noz extinguiſh faith, but are foꝛgiuen  pardo» 
ned þ holy ones,fo2 the ſonne of God his ſake, 
By reaſon ol theſe ſinnes we haue nede of per⸗ 
petual repentance, which is diſpenſed with by 
moꝛtification, æ viuiſication, touching 5 which 


M. 


D. Paul ſpeaketh plenteouſly in þ 6. cap. Ro. 
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MO,, Which (W phꝛaſe not apt enough) 
they call repentance, and ſome moze rightly, 
amendment of like, hath not this name pꝛoper⸗ 
ly of the diſpleaſure taken at the deede, but of 
the chaunge of mans mind, which is a conuer⸗ 
ſion vnto God by faith in Jeſus Chꝛiſt. Fo? 
by faith alone, man conuerteth him ſelfe vnto 
God: and fo this cauſe, S. John the Euan⸗ 
geliſt ſo oft as he entreateth vpon conuerſion, 


| doth vſe the phꝛaſe of faith. The Hebzues doe 


ble the phaſe of converſion, which agrecth 
with the greeke woꝛd, but that v greeke woꝛd 
Mg Mẽ,0 clearly expoundeth the maner 
oꝛ fozme of conuerſion, namelp that it is not to 
vnderſtand the bowing 02 bending of body oz 
feete, but the mutation of mans mind, namelp, 
by faith vnto the free pꝛomiſe of che remiſſion 
of ſinnes, and therefoze are the Euangeliſtes 
ſapd to pꝛeache repentance vnto fozgtuencs of 
ſinne. And Chziſt ſapth: In my name ought to 
be preached Me7-vore (that is) conuerſion & 
remiſſion of ſinnes vnto all nations: and [a 
MerTdyorz 0} conuerſion, & remiſſion of ſinnes 
are coupled together, that either of them may 
be knowne , and what the Goſpell doth offer 
vnto vs, and who be capable of the benefits of 

he Golpell. A ſound and right foꝛme ther foze 
pf repentante, ſeing it is a conuerſion by faith, 
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moſt rightly and moſt p2operly is the Goſpell 
defined to be an vniuerſall pꝛeaching of repen⸗ 
tance and remiſſion of ſinnes. 

But they which contend oz hold argument 
(chat the pꝛeaching of repentance, which is 
tonuerſion by faith, is to be referreo vntothe 
law) doe take away that ſpeciall chiefe conſo: 
lation of the Goſpell: namely as that the Go⸗ 
ſpell doth pꝛeache of the vniuerſall grace and 
mercy of God, whereofall repentant ſoules, 
that is (turned vnto God) are made perta⸗ 
kers. Foz ſeeing Chztift ſayth: In wy name 
ought Merdyoe & remiſſion of ſinnes be pꝛea⸗ 


n 


ched vnto all nations: a pꝛincipall conſolation 


is pꝛoponed in the vniuerſall and diſtributine 


particle, ſeeing; that where he commaundech 


in his name repentance to be pꝛeached, he of- 

fereth vnto all men remiſſion of ſinnes, with 

the which is ioyned together Iuſtificatiou, the 

git ofthe holy Ghoſt,and a beginning of the 
ife eternall. 

And whereas ſome men affirme that Merd- 
yo:«y [ome time ſigniſieth the diſpleaſance at 
the deede, ſuch a one as may be in the vngodly 
ones, that I deny not. But J onely defend the 
pꝛoper ſigniſication therof, which is in the E⸗ 
uangelicall hiſtoꝛies, and in the acts of the A- 
poſtles, by which ſignilication, the 1 

aue 
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haue vſed the Hebzue woꝛd Theſcuba, that is 
to ſay, conuerſion vnto God, 

Out of theſe Jthinke is moſt truly manife- 
ſted, that which we haue pꝛoponed, namely, 
that mercy 1s the foundation of repentance o2 
conucrſion , Mozeouer, that the definition of 
the Goſpell is immoueable and firme, when 
it is defined tobe an vniuerſal pꝛeaching of re» 
pentance and remiſſion of ſinnes, in the name 
of Chꝛiſt. Furthermoꝛe, that place is to be gt: 
uen vnto the lawe of God, and befoze the con⸗ 
uerſion, that man map be pꝛepared( as Hiere⸗ 
my ſpeaketh) vnto repentance; And after con⸗ 
uerſton chat there be a rule ofnew life and of os 
bedience to be by faith perfozmed cowardes 
God, We therefo2e doe vtterly diſallow choſe 
Antinomos 0} fellowes repugnant to che 
truth, which leaue no place foꝛ the pꝛeachiug 
or the law, inthe Church of God. 

The ſecond vle of p mercy of God knowne, 
hath place in the pꝛayers ofche holy ones, Foꝛ 
none can rightly pzap vaco God, but he that 
doth aſſuredly beleue that God is merciful x 
pacified foz his ſonnes ſake. Foz by him as 
the fathers of the olde Teſtament had, ſo haue 
we alſo acceſſe vnto the father. This ſclfe lame 
thing doth the Loꝛde declare inthe koꝛme of 
pꝛaper: which he commaunded vnto his Dife 
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riples , Fo? ſo he biddes vs that we ſhall ſap, 
Our father which art in heauen, &c . This 
ph2aſe our father, is a confeſſion of the mercp 
of God, whereunto we leane in time of pꝛap⸗ 
er, and doth together include the confidence 
which we haue in his ſonne our Mediatoz. Ue⸗ 
ry many examples offer them ſelucs vnto vs 
in the Scriptures. Dauid in the moſt of his 
Plalmes ſtirreth vp his faith in confidence of 
his mercy, and that J map omit other places, 
thus p2apeth he in the 51. Plalme. Hauc mer- 
cy vpon me O God according to thy mercy, 
and according to the multitude of thy com- 
paſſions, wype away myne iniquitie. 


Salomon pꝛaping foz the obtayning of 


wiledom, beginneth thus, Sap. 9. O God of 
my fathers, and Lord of mercy. Alſo Daniel 
in his pꝛaper, Dan. cap. 9. I beſeech thee O 
Lord, thou great and fearefull God, keeping 
couenant, and mercy to thoſe that loue thee, 
And againe, To thee O Lord our God belon- 
geth mercy and forgiuenes, becauſe we haut 
gone backe from thee , Alſo, Neither in our 
iuſtifying doe we proſtrate our face, but in 
thy great mercies . And as Daniel ſigniſieth, 
v be beheld the bleſſed ſede in time paſt pro- 
miſled, when he remembꝛeth Gods merctes, 
he addeth in his pꝛaper, that he would heare 
him 
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heare him for the promiſed Sauiours ſake, 

that is, foꝛ Chꝛiſtes lake the true God, who at 

the decerminate time of God, tooke bpon him 
nature of man in perſonall vnitie. This confi- 


| dence in the mercy of God, as it is a confeſſion 


of his owne w2etchednes, ſo alſo is it an effe« 
ctuall acknowledgement of the Pediatour 
Chꝛiſt. Foz ſo often as the fathers remembzed 
Gods mercp, they therwith alſo conſider vpon 
the cauſe which is the pꝛomiſe of the bleſſed 
ſeede, wherein all nations were to be bleſſed, 
Therefoze when we are about to pꝛape, let vs 
haue reſpect vnto the father of mercies, and 
acknowledge Chyift our Mediatour, & there» 
with let vs bewaple from our hart our owne 
miſerie, which if we ſhall doe, we ſhall truely 
linde helpe in time conuenient. The Turckes, 
obſtinate Jewes, and other pꝛophane nations, 
becauſe they acknowledge not the ſonne, can 
not beleue that God heat eth ſirmers calling 
vppon him in faith. U herefoze they can not 
pꝛape truely, pea though they weary them 
ſelues with moſt long and often p2apers, 

The third vſe ol the mercy of God acknom⸗ 
ledged, is vnderſtoode in daply repentance, 
Foz when the holy ones (which is the infirmt- 
tie of the fleſh) doe dayly fill, they haue neede 
of daply pardon, But this mult be ſought fo2 
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in the alone mercy of God foz Chziſtes ſake; 
we haue greatly offended by reaſon of our ig⸗ 
noꝛaunce, greatly by out negligence, & greats 
Iy by our inſirmity, neither is there any which 
map beleue that he is free and ſafe from Zane, 
no not the twinckling of an epe, from which 
we are not able to riſe againe, except that God 


him lelfe the father of mercies, o his goodnes 


ſtretche fozth his right hande vnto vs. Tou⸗ 
ching this matter, Auguſtine wziteth excel⸗ 
lently, whoſe woꝛdes are theſe ; Lorde Icon- 
feſſe as thou haſt taught me, I am no other 


thing but altogether vanitie, and the ſhadow 


of death, and a certaine darke deepe ſea, aud 
a vaine and waſte grounde , which without 
thy bleſſing ſlouriſſeth not, & bringeth forth 
no frute, but confuſion, ſinne, and death. If I 
euer had any good thing, I had it from thee, 
whatſocuer good thing I haue, is thyne, or I 
haue it of thee. If Thaue ſtoode at any tyme, 
by thee it is that J haue ſtoode. If I haue fal- 
len at any time, of my ſelfe it is that I haue 
fallen, and I ſhould alwayes haue lyen in the 
myre, but that thou haddeſt alwayes rayſed 
me vp. Ihad alwayes bene blinde, but that 
thou hadſt giuen me light. When I fell, Thad 
neuer ryſen vp, but that thou hadſt reached 
me thy hand. Alſo, after that thou haſt rayſed 

me 


a 
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me vp, I ſhould alwayes haue fallen, but that 
thou hadſt ſuſtayned me. I had more often 
periſhed, but that thou hadſt preſerued me. 
So Lord alwayes, ſo hath thy grace aud mer- 
cy alwaies preuẽted me, deliuering me from 


all euills, ſauing me from daungers paſt, ray- 


fing me from daungers preſent, & defending 
me from daungers to come . Allo caſting 
downe in my fight the ſnares of ſinners, and 
taking away occaſions and cauſes of ſinne. 


For hadſt not thou alſo done this vnto me, I 


had commicted all the finnes of the worlde: 


{ becauſe I nowe oh Lorde, that there is no 


finne which a man hath done at any time, 
that an other man alſo can not do. This cons 
feſſion of Auguſtine ſhewech euidẽtly enough, 
how neceſſary the conſiveration of Gods ma- 
nifold mercy is,(fo2 Chꝛiſtes (ſake) in the dai⸗ 


— = — 


ly repentance of the holy ones. Therefoze (a 
often as we vnderſtand our owne infirmitte, 


and our eaſie ſlyding into ſinue, let vs conſider 


bpon and declare the mercp of God, which is 
alwapes readp to foꝛgiue, which ſhutteth from 
no man the bowells ol his mercy, So that we 
doe flpe vnto his mercy in a true feare, and a 
perfect hart without hypocriſie , bzinging w 
bs a godly and a holy purpoſe, to beware af- 
terwards of ſinning, contrarp vnto conſcience. 
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The fourth vſe of the mercy of God know: 
en, is contapned in imitation, and is ſeene o; 
perceaued inthe outward cenucrſacion of mẽ. 
Fo2 this (how we ſhould deale w our neigh: 
bours) doth admoniſh vs. Touching which 
matter, Chziſt our Lozde hath giuen vs this 
rule, Be ye mercifull,as your heauenly father 
is mercifull. And in an other place: Loue you 
one an other, euen as I haue loued you. Mere. 
upon ſapth S. Auguſtine: O if we would di- 
ligently conſider the mercy of God in vs, we 
haue a rule of compaſſion preſcribed vs. And 
a litle after he ſapth ; Let vs therefore (Bre- 
thren) while we liue, endeuour to take holde. 
vpon mercy. Let the hungry be fed of vs, let 
vs cloth the naked, let vs entertayne the ſtrã- 
ger, comfort the orphane, viſite the ſicke, and 
bury the deade. Fo2 theſe are the wozkes of 
mercy, concerning which we ſhall be demaũ⸗ 
ded in the later dape. And as lapth S. Bar⸗ 
nard: He offereth ſacrifice which doth mer- 
cy, whoſo hath not bene mercifull towardes 
an other, can not him ſelfe finde mercy. To 
be bziefe, ſeeing God the father will haue his 
childzen follow him, no man tan boaſt of God 
the father, but he that endeuoureth to imitate 
the mercy of God. And that we may this doe, 
we ſtande in neede of mercy, wherewith God 
ſtirreth 
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ſtirreth vp in vs by his ſpirite the feruent affe- 
ctions of godlines and mercye towardes our 


neighbour. 

The fifc and laſt vſe of the mercy of God ac: 
knowledged, is perceaued in pagony of death, 
Foz when neither the cur* If the Philictan, 
no} the diligence of frient es is any thing to 
the purpoſe, the alone mercy of God remay- 
neth,as it were a ſacred anchoꝛ. This whe the 
faichfull ſoule lets fall into the ſea of tempta · 


tið, he feelech vnſpeakeable comfozt. Fo2 this 


doth he oppoſe oz ſet againſt all kind of temp⸗ 
tations, this doth he lay againſt ſinne, tn this 
truſting, doch he reſiſt againſt the deuill and a- 
gainſt hell: ſo farre, that being now ready to 
giue vp the gboſt, he doubteth not to ſay with 


holy Job : I knowe that my redeemer liueth, 


and that ] ſhall riſe againe in the later daye. 


And alſo with Dautd, I will not feare euen e.;. 


thouſandes of enemies which compaſſe me 
round about. But although death her ſelfe, is 
of her ſelfe hozrible,and che moſt liuely image 
of linne , pet notwithſtanding (vnto all thoſe 
which haue the faith of Chꝛiſt in them) He is 
truly pꝛecious, both becauſe the ſtynge theres 
of by the death of Chꝛiſt is beaten backe, that 
it map rather be deemed foꝛ a ſleepe, then foz 
death: and againe becauſe ſhe is the ende of (o- 
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rowes in this pꝛeſent life . Bernard ſayth: 
That the life and the cauſe doe make a preci- 
ous death. Fo? the ende of a life well led, can 
not chooſe but be pꝛecious. Allo the cauſe of 
death is to be conſidered, fo2 if any man dye 
fo defence of the truth, (as many Martyzs 
haue done) the death of him is truly pzecious, 
wherewith the truth of God is afcer a ſozte 
confirmed, 

JT remember that a certaine noble matron, 
(when as now ſhe ſemed to be hard at deathes 
doze)ſapd vnto thoſe that ſtoode by her and be⸗ 
wayled her happe. Now doe I more rcioyce, 
then Ihaue euer done at any time before, for 
it ſhall by and by come to paſſe, that after 
death conquered, I ſhall enioy the fight of 
Ieſus my Sauiour. But when they that ſtoode 
by maruelled at the foztitude 02 conſtant cou⸗ 
rage of her minde a certaine Patron made 
aunſwere againe, How happens it that you 
feare not death? which,the ſonne of God ſo + 
greatly feared that he ſwet dropps of blood? 
Mhome ſhe aunſwering againe, (as it were 
triumphing) ſapde: Whereas the ſonne of 
God Icſus Chriſt my Sauiour feared death, 
truly it was no maruell, for he toke vpon him 
ſelfe the finnes of the whole world, he bare 
and ſuffered the wrath of God and as it were 

one 
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one giltie of all our ſinnes, ſuffred ſmart ther- 
fore: But I, ſithens I ſhall by the mercye ot 
God obtaine remiſſion of my ſinnes, and am 
clothed with the righteouſnes of Chriſt, 
what ſhall I feare? Chriſt is to me a conque- 
ror of death, how ſhall I fall or dye? Such a 
kind of -741e:9:cie , 02 ſuch ſure confidence 02 
faith is felt & perceaued in p middeſt of death, 
by thinking vpon the mercy of God foz Chzi⸗ 
ſtes ſake. And this maner of dying ts beſt. Fo2 
he that ſo dyeth, taſteth not death. But as 


Chziſt ſapth, paſſeth from death ynto life.. 


And vpon this veath ought we to meditate 02 


thinke all our whole like long, that when che 


matter ſhall require, as an inuincible gpant a 
man may ſet him ſelfe againſt death: yet not 
truſting in our power, but in the power of 
Chꝛiſt, who is the vanquiſher of death, not fo2 
him ſelfe onely, but foꝛ his whole body, that 
is, ſoʒ all them which are by faith engrafted in 
Chzitt. 
THE SIXT PART OF 


the mercy of God. 


Here are two ſpeciall vices in careles 

men, which liue accoꝛding as they are 

caried away in their affectiõs. The one 

vice is Diſtruſt, 5 other __ 02 boldnes. 
ii. 
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thzough diſtruſt, (wherein they alter a ſozce 
accuſe God of vntruth in his pꝛomiſe) are they 
ſhut out of the family of God, Thzough Raſhs 
nes, wherein they carelelly contemne God, do 
they fall headlonge like madde men, into all 
| miſchiefes. Betwene both vices is compziled 
. the way vnto true wiſedom , which is the firſt 
n teppe of life, Foz the wiſe man ſayth: Wiſe- 
dome ſhall not enter into a froward ſoule. 
f But this wiſedome appeareth in right vnder⸗ 
ſtanding ok things touching our ſaluation, and 
in the motion of mans hart, agreable wich the 
knowledge and loue cowards wozſhipping of 
God, accoꝛding to his pꝛecepts. And although «+ 
ſuch maner of men are moze often admoniſhed 
by the woꝛd of God, and in other thinges, that 
they may amend their liues: pet notwithſtan⸗ 
ding moſt men remaine ſtubbozne oz froward 
in their diſtruſt, and doe tempt God moſt grie- | 
uouſly with their raſhnes, pꝛolonging time, | 
wherein they thinke to repent, kooliſhly tru⸗ 
| ſting in mercy, which they pꝛoudly contemne, 
Fo) they thinke it is enough fo2 them, if they 
reſerue the laſt bꝛeath of life fo2 their repen · 
tance. This abuſe of the mercye of God, doth 
Jeſus Spꝛach grieuouſly repꝛehende in cheſe 
bceleſaf'79 woes . Say not thou the mercye of God is 
great, he forgiueth me the multitude of my 
ſinnes, 


o 
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ſinnes, for mercy & wrath come from him, & 
his indignation cometh downe vpon ſinners. 
Make no tarying to turne vnto the Lord,and 
put not of from day to day, for ſodenly ſhall 
the wrath ofthe Lorde breake forth, & in thy 
ſecurity thou ſhalt be deſtroied, & thou ſhalt 
periſh in time of vengeance . And agatne he 
lapth: My ſonne, if thou haſt ſinned, goe not 
on forwards in ſinne, but pray vnto God to 
forgiue thee thoſe ſinnes that thou haſt com- 
mitted, flye from ſinne, as it were from the 
fight of a ſerpent, for if thou cõmeſt to neare 
him, he will bite thee. Howe daungerous and 
hurtful che cuſtome continuance of ſinning is, 
the wiſe man ſheweth by this compariſon. Fo} 
he compareth ſinne vnto a moſt poyſoned ſer⸗ 
pent. Foz as þ ſtyng of this ſerpent map onely 
bꝛing deſtruction, ſo ſinne it ſelfe is p ſtynge of 
death. Therfoze the wile man exhoꝛteth vs vn- 
to repentance, namelp; that we refraine our 
ſelues from ſinnes already cõmitted, that af- 
terwards we map beware of ſinne.TUith this 
agreeth p admonition of S. Auguitine, who in 
his booke of wholſom documents, amongſt o- 
ther things waiteth after this maner. The molt 
mercifull Lord pardoneth vnto repentance, 
thoſe which fly vnto him for ſuccour, but yer 
ſo, that we ſhoulde not be ſo careles of his 
H iy 
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mercy, that with ſinne we ſhould encreaſe 
ſinne, neither that we ſhould ſay, ſo longe as 
the life of our fleſh flouriſheth, let ys exerciſe 
our luſtes & concupiſcences, & finally in our 
old age repent vs of our wickednes. For God 
is mercifull, & wil not any longer remember 
our wickednes. The ſame Auguſtine in an o⸗ 
ther place ſapth : Man is in hoping deceaued, 
which ſaith. The Lord is good, God is merci- 
ful, Iwill doe that which pleaſeth me, which 
luſteth me, I will take my liberty, & I will fill 
the deſire of my ſoule, in my luſtes: Why da 
I thus? Becauſe God is merciful, God is gẽ- 
tle. And againe, the deuill putteth into our 
harts ſecuritie,to the end he would bring vp- 
on vs deſtruction, nether can they be nũbred, 
how many this ſhadowe of vaine hope hath 
deceaued. And againe ſapth he:Brethren,whe 
we haue time of mercy, let vs not flatter our 
ſelues, let vs not ſet our ſelues at libertie, let 
vs not ſay, God al waies ſpareth ys, Behold, I 
did this yeſterday, and the Lord hath ſpared 
me, & I do this to day, & God ſpareth me, & I 
wil do it to moro, & the Lord wil ſparc me. 
Thou giueſt eare vnto mercy, and feareſt not 
iudgement, if thou wilt ſinge of his mercye, 
vnderſtand his iudgemẽt, becauſe God ther- 
fore ſpareth thee, that thou ſhouldeſt amend, 


and 
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and not that thou ſhouldeſt remaine ſtill in 
wickednes. 

But leſt that we to our owne deſtruction, 
with moſt perſons abuſe the mercy of God, e 
heape vpon vs the wꝛath of God, in the day of 
wꝛath, J will collect a few arguments which 
ſhall call vs awap from the abuſe of the mercy 
of God, which ſhall keepe vs in the feare of 
God, & which ſhall moue vs vnto ſpeedy true 
repentance, 

Firſt, the vncertaine ende of mans life. Fo 
no man knoweth what hower, what moment, 
02 by what meanes he ſha! depart hence out of 
this life. This vncertointy ought woꝛthely to 
excite vs vnto ſpeedy repentance , Chyiſt go. 
ing about to exhoꝛt his Diſciples vnto watch⸗ 
fulnes. here hence toke his argument when he 
ſayd: Watch & pray, becauſe you know nci- 
ther the hower nor the day. And in the 12. of 
D. Luke. The Lozd putteth foꝛth a parable cf 
the careles rich man deferring of repentance, 
A ceriaine riche man (ſapth he) had a fielde 
which brought forth frutes plenteouſſy, ther- 
fore he thought with him ſelfe, ſaying, whar 
ſhall I doe becauſe I haue no roome, where I 
may lay vp my frutes ? And he ſayd, this will 
I doe, I will pull downe my barnes, & builde 
greater, & therein will I gather all my frutes 

D itt, 
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& my goods, and I wil ſay to my ſoule, ſoule, 


thou haſt much goods layde yppe for many 
yeares, liue at eaſe, eate, drinke, and take thy 
paſtime.But God ſaid ynto him, O foole, this 
night will they fetche away thy ſoule from 
thee,then whoſe ſhall thoſe things be which 
thou haſt prouided. &c. So is it w him which 
enricheth him ſelt, x is not riche in God,Here - 
upon doth the Lozd aftcrwardes inferre this. 
But rather ſecke you firſt the kingdome of 
God, &c. Againe he ſayth , Bleſſed are thoſe 
ſeruaunts, whom when the Lord cometh, he 
ſhal finde watchful. Alſo, Be ye therfore rea- 
dy, becauſe ye knowe not at what hower the 
ſonne of man will come . And S. Auguſtine 
ſayth: God giueth vnto thee a time of amẽd- 
ment, but thou loueſt more deferment, then 
amendment, thou hopeſt well, & doeſt pro- 
miſe thy ſelf many things, touchiug the mer- 
cy of God, as though he which by repentãce 
hath promiſed thee ſaluation had promiſed 
thee long life, how knoweſt thou what ſhall 
happen thee to morow ? Thou ſayſt well in 
thy hart, when I ſhall amẽd my life, God ſhal 
forgiue me all my ſinnes. We can not denye 
that God hath promiſed pardon, to thoſe 
which amend their liues, and are conuerted. 
But in what Prophet doeſt thou reade me 
becauſe 


—_—_J 


Of the xxv. Pſalme. 121 


becauſe God hath promiſed to thee that a- 


mendeſt thy life, pardon, doeſt thou read me 
that he hath promiſed thee long life? Ther⸗ 
foze this vncertainty ofp ſpace of our life may 
admoniſh vs vnto ſpeedp repentance, leſt that 
we þ ſooner in this our opinion (as Hieremp 
ſpeaketh) do fall vpon y fizrie hils, & ſo be des 
ſtroied by p inſt iudgemẽt of God. There haue 
bene many which haue boped that they coulde 
pꝛolong their life even vnto extreame old age, 
but they haue died in ÿ middeſt of che flower of 
their firſt olde age. Many haue hoped after a 


quiet end of life, but pet haue periched in exile. 


Manp by reaſon of their acquaintance & frivs 
haue perlwaded them ſelues of conlolacions in 
the agonp of death, but they haue died miſera⸗ 
blie amongeſt enemies. Mauy haue pꝛomi⸗ 
ſed vnto them (clues ſpace oz time where⸗ 
by they would bewatle and amende their liues 
Iping in their beddes. but they are ſodainly ta⸗ 
ken away out of this life. Seneca verte excel- 
lently warneth vs, unt he lapth. Truſt not vn- 
to this calmenes, in a moment is the ſea trou- 
bled, and the {ame day, whereas the ſhippes 
haue played, haue they bene ſonke euenthen 
alſo. To be ſhoꝛt, ſecing no man knoweth whe⸗ 
ther the breath which paſſeth out of the noſe⸗ 
thꝛils map be called agaiue, they doe moſt foo» 


> 
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liſhly, which to the repꝛoch of God, do pꝛolõg 
repentance, as if they had moments of time in 
their hand. 

Secondly the heape of very many miſchiefs 
of the wꝛath of God, and moſt pernicious trea- 
ſure of all tozmentes is gathered in the deker⸗ 
ring of repentance.CAhereupon ſaich S. Paul 
Rom. 2. But thou after thine hardnes & hart 
that can not tepẽt, doeſt heape vnto thy ſelfe 
wrath againſt the day of wrath . Fo, ſinne 
which is not oppꝛeſſed by repentance, ſtraight 
way with the weight thereof dzaweth it ſelfe 
into an other ſinne, and from this againe vnto 
an other, vntill that a huge heape of ſinnes be 
framed, and as a molt filthy roote not plucked 
vp out of the earth, continually encreaſeth, and 
moꝛe and moꝛe buddeth foxth : So alſo ſinne, 
when a man lauoureth it, both daply gather 
new ſtrength vntil it come to a great heape of 
ſinnes. Foꝛ, he that by this meanes abuſeth 
the mercp of God, is vniuſt towardes God, as 
be that hath purpoſed to ſerue p deuil a longer 
time then God, offendeth euen ö verie Angels 
of God, Foz as theſe do reioyte at þ repẽtance 
of the vngodly, ſo without doubt they are ſoꝛie 
at the not repentance of them. Foꝛ they are ſo⸗ 
rie that ſo noble a creature of God, ſboulde pe: 
riſhe th2ough his ewne fault, Pe is cruell co- 

wards 
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then riche. To be ſhoꝛt, he rather will in decde 
periſh then to be ſaved, then which crueltie, 
bndoubtebly there can be none other moze 
greater. J let paſſe to ſpeake that he is iniuri⸗ 
ous in the creatures of God, whereupon ſaith 
D. Baul. Euery creature proneth for that the 
vngodly abuſeth them. Dedipus after he vn- 


| derſtood that he had committed inceſt with his 


owne mother, did pullout his owne eyes, phe 
might by this meanes elchewyp ſight of p ſhi⸗ 
ning ſunne which was the beholder of ſuch a 

miſchiefe. U hy did infinit nũber of liuing crea 
tures periſh in þ Deluge? was it not foz ſins 


of men? was not þ whole earch pꝛonounted ac- 
curſed, by reaſon 9ip ſinnes of þ fir parents? 
No otherwile at this day, is wꝛought moſt 
great injury towards the creatures of God, by 
al choſe which vſe them not to p gloꝛy of their 
creato}, but to the fulfilling of their owne luſt, 

Thirdlp,the ſtraunging of mans mind from 
God, and endleſte hardnes of hart: Fo2, how 
much the longer repentance is deferred, (o 
much the moze hard is it to be cured, Foz as 
the matter goeth in the diſcaſe of the body: lo 
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wards him ſelfe, fo2 he rather coueteth to be e⸗ 
uill then good, oz rather ſicke then healthfull, 
02 rather the bondman of Sathan then the free 
man of Chziſt, 02 rather will he be pooze, 


Fn 4 
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farech it in pdiſeaſe of the ſoule, which is ſinne: 
Foz how much the longer, medicine 02 philick 
foz the body is deferred, ſo much moze daun⸗ 
gerous and difficult is the diſeaſe to be cured, 
Nap ſometime it chaunceth by long continu⸗ 
ance ok time, to be incurable:So the ſickeneſſe 
of the ſoule by litle and litle, encreaſeth as the 
diſeaſe called canker , vntill it haue poſſeſſed 
all che whole parcs of man, After p by cuſtom 
of ſinne the ſoule hath hardned it ſelle, it is in⸗ 
fected 02 poyſoned as it were with the ſayd dil⸗ 
eaſe ofthe canker, whereby it comes to paſle, 
that the miſchiefe ſpꝛeadeth by litle and litle, 
vntill chat it bzinge vtter deſtruction, Hitherto 
pertaineth chat ſaping of Job, His bones ſhall 
be filled with the vices of his youth, and ſhall 
ſleepe with him in the duſt. And hitherto per⸗ 
tainech that ſaping of Salomon, A yong man 
walking after his owne way, yea when he 


waxeth olde, he ſhall not departe therefrom, . 


And alſo that ſaying of Hieremy, If the Black 
a moore may chaunge his skinne, & the Leo- 
pard her ſpottes you alſo can doe well, when 
you haue once done euil. Hitherto pertaineth 
the litle verſe of Juuenall: The cuſtome of e- 
uill maketh an vncurable wound. Fo? daplp 
cuſtom is made an other nature, whereupon it 
comes to paſſe, that many by cuſtome of ſin: 

ning, 
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ning, doe make a certaine neceſſitie of ſin: 
ning. Therefoze this miſchiefe , this daun⸗ 
ger of induracion o2 hardneſſe of heart ought 
woꝛthely to pꝛouoke vs vnto ſpedy repentãce. 

Fourthlp, an euill conſcience, then which 
nothing is moze grieuous, nothing moze ſos 
towfull, nothing moze wꝛetched. This are 
they oftẽtimes compelled to carie about with 
them (as the witnes of their miſchiefes) which 
are thozowly delited in the filthie puddle of 
ſinne. Touching the diſeaſe of the conſcience, 
p fathers haue ſpoken to this purpoſe, A feare- 
full ching(isthe lewdnes of mis mind)couict 
by her one witnes:This cõſcience being cõ- 
preſſed or put to ſilẽce preſageth alwaies cuil 
Foz as ſaith S. Bernard. An euil cõſcience is 
the witnes of our debts, her ſelfe is the iudge, 
her ſelfe the rormetor, her ſelfe accuſeth, her 
ſelfe adiudgeth, her ſelfe puniſneth, her ſelfe 
condemneth. This alſo if the be for a time cut 
of, as it were with the inſtrument or cauterie 
yet at one time or other it will come forth, & 
if not before yet at leaſt, in the agony of 
death, ſhal ſhe ſtand againſt vs as a thouſand 
witneſles, ſhe ſhall accuſe vs, condemne and 
puniſh vs. Foz in deede an euill conſcience is a 
certaine diuine teſtimonie in the hartes ol men 
impzinted as touching the future iudgement 
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vpon the diſobedient, and of the puniſhmente⸗ 

which the diſobedient ſhall iuſtly ſuffer, 
Fiftly. Offence oz giltines ofan other mis 
ſinne. Fo? in an offence there is a double euill, 
nainelp the dede and the example. As through 
the dede by it ſelle the law of God is bzoken oz 
traſgreſſed, ſothzough the example the neigh: 
bour is hurt by reaſon of tmication, Hereunto 
pertaineth that ſozowfull oz wofull vopce of 
Chꝛiſt. Wo be to that man by whom offence 
commeth. And againe.He that offendeth one 
of theſe litle ones, which belcue in me, it were 
better that a millſtene were hanged about 
his necke, and that he were caſt into the bot- 
tom of the ſea. S. aul pꝛonoũceth, that theſe 
ſinning ſo againſt their brethren & woũding 
their weake cõſciẽce do ſinne againſt Chriſt. 
I. Coz. 8. What ſhall we thinke of that man, 
which either with his erroneous doctrine, oz 
lewo life leadeth man into deſtruction? That fo 
great miſchiefs ſwarme inp wozld at this day 
doth it not thereuppon come to paſſe one man 
thinkes he may lawfully doe þ thing which he 
ſeeth an other mJ todo?whom bys by an other 
man doth tinitatce, and him an other till ſo with 
the diſeaſe of one mẽber, almoſt þ whole bodie 
of the Church of Chꝛiſt infected, be defozmed, 
Dirtly, The taking away of good thinges 
02 
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02 benefices whereof the holy ones only in the 
Church of God are partakers. Foꝛ, ſo long as 
man liueth without repentance he lacketh the 
iop of the holie Ghoſt, he is deſtitute of the 
peace of conſcience, he is bereft of ipirituall 
conſolactons : and to be ſhoꝛt he can not at all 
be partaker of the commune benelites of the 
Church, whoſoeuer wittingly & willingly fal- 
lech contrarp vnto conſcience, 

Seuenthlp, The delices of Sathan. Foꝛ as 
the Angells in heauen retopce vpon that man 
which repentech: So Sathans chiefe delices 
are, & as it were with moſt ſwete pleaſures is 
he thoꝛowly ſatiate, when he ſeeth men, eſpe⸗ 
cially thoſe which haue gtu? their names vnto 
Chꝛiſt, to liue without repẽtance. Fox as a cer⸗ 
taine ancient father ſaith there are ſinnes of mẽ 


which be v feaſts 02 bãquets of wicked ſpirits, 


Eighelp,p thinking vpon þ tragical exãples 


| ofverp many inẽ, which are caſt away frõ God 


(bp reaſon of their contumacy oz diſobedience) 
into eternal puniſhments,tn which nũber are, 
Cain, Pharao, Saul, Achitophel, Judas, Ju- 
lianus & infinite others. Ok whoſe doings ſaith 
S. Aug. Ibeſech you let innumerable people 
2 naked & void of goodgifts, vnder ſuch 
ecurity, & ful of euils, before taken away out 
ofthis world) terrific you fro this perſuaſion. 
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Ninethly, let this cogitacion alſo followe 
the minde, that repentance is nat ſo much the 
wozke of man, as the gift of God: which thing 
if thou ſhalt contemne while it is offered thee 
of God, it is to be feared that he moze often ca: 
ſteth his pearles befoze (wine, 

Tenthly and laſtly , The condition of late 
repentance. F02 men were wont rightly to ſay 
Penitentia ſera raro vera: Late repentance 1g 
ſ:lvom true. Fo2 he is not at all to be demed to 
repent, which after he can not ſinne, diſſem- 


bleth his repentance. And D. Auguſtine ſaith, 


The repentance whichis onely looked forof | | 
him that is dying, I am afraied leaſt that it al- I 


ſo dye. 

Thele tenne reaſons hath it liked me to col- 
lect, The thinking whereok ſhall retaine vs in 
the feare of God, leaſt that we ſhoulde abuſe 
the greatneſſe of che mercie of God, vnto our 
owne deſtruction, Let vs therfoze in due time 
pꝛepare vs to repentance, while as pet we be 
in perfect ſound health. Let vs giue God the 
Clozie, befoze darkenes come vpon vs, and be- 
foze we daſh our feete againſt the firie hills. 

The places of this thirde parte of this 
Pſalme are foure, 

1 Oodſithens he is good, is not the authoꝛ 


of any euill, but rather the fountaine and be: 


ginning 


| 


1 


| 


Of the xxv. Plalme. 129 
ginning of all goodnes, 
2 God, ſithens he is iuſt, is not aregarderof 
perſons, but equall vnto all, accozding to the 


rule ok his decree. 
3 It is pꝛoper vnto God to helpe ſuccour 


the afflicted, and to ſhewe the wap of ſaluation 
vnto ſuch as go aſtrap. 9” 

4 God, as he is mercitull, ſo is he alſo true, 
keeping his pꝛomiſes, accozding to the condi⸗ 
cion of his couenaunt. 


Ne ce 
THE FOVRTH PART OF 
THE PSALME CON- 


teined in this one verſe. 


11 For thy name ſake o Lord wilt thou be 
mercifull ynto my ſinne, for it is great. 


This part is a repetition of prater for pardon 
of ſine wherem the affection of them that pray 
i made more feruent. 


The Interpretation. 


Otis verſe conteineth the fourth part of 

this Pſalme which is a repetiti of the 

crauing of a pardõ, and of foꝛgiuenes of 
4 
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ſinnes which is therefoze annexed, that the de⸗ C 
ſire and faith ofthe perſon pꝛaying map be the vs 
moe enlightned. co 
In this pꝛaper, there are two thinges to be ſu 
obſerued, Firſt p fozme o2 maner ofhis pꝛaier fo 
Secondly, a double reaſon of the pꝛopoſicion. th 
The foꝛme ofthe pꝛaier ts, Tobe merciful vn- pa 
to my ſinnes, or forgiue me my ſinnes. This 
fozme altogether agreeth with ÿ which Þ Lozy | he 
commendeth vnto vs in the 6. ol Mathew. For- | F 
giue ys our treſpaſſes. And with the pꝛayer of | cc 
the Publicane alſo , God be mercifull ynto 
me a ſinner. ol 
In this pꝛopiciacion oz ſhewing of mercte, | fo 
there are moe things to be looked vpon, name⸗ 
Iv, a Figure, Truth, Faith, and ſuch things | de 
as with Faith fo2 the fo2giuenes of ſinnes are 
conioyned. g 
A figure ofthis remiſſion of ſinnes, were al nu 
the ſacrifices oꝛdained from aboue as in the | tl 
law of God, and ſpecially thoſe which were na⸗ tl 
med pꝛopiciatoꝛie, by reaſon of the ſignificas 
tion. This figure teacheth that there is na . 
ſinne, which is not foꝛgiuen ſo that mercie s c 
pardon fo ſinne be craued, Fox ſacriſices er t 
piatoꝛy 02 pzopitiatozy foꝛ all ſozts of ſinners, r 
were oꝛdained in the law of Moiſes. q 
Truth, is the ſacrifice oz burnt offering ak t 
Chil, 
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Chꝛiſt, which is effectuall to clenſe and purge 
vs from all ſinnes, be they neuer ſo farre out of 
| courſe, foz ſo apth S. Jhon. The blood of Ie- =. 


ſus Chriſt clenſeth vs from all ſinne. There: 
foze there is no cauſe why any man ſhoulde 
thinke » there is any ſinne inexpiable, whole 
pardon is craued, 

Faith in the remiſſion of ſinnes receaueth 
her deſired fozgiuenes and pardon, And this 
Faith is the knowledge, the ſupplication, and 
confidence in the pꝛomiled mercie and pardon 
foꝛ Chꝛiſtes ſake , And it is the rule oz tozme 
of conuerſion, oz wholeſome repentance, be⸗ 
foze which goeth the knowledge of ſinne, and 
the ſozowe fo2 ſinne, like as aboue is largely 
declared, 

Mich Faith foz remiſſion of ſinnes are to⸗ 
gether iopned, Grace, x gift. Grate is the ſelſe 
tuſtification,that is, the abſolution frõ ſinne of 
the perſon beleuing, the imputatid vnto him of 
the righteoulnes of Chꝛiſt, & the free accepta⸗ 
cion of him vnto life eternall. Ok this Grace 
ſpeaketh S. Paul Rom.5. Grace vnto iuſtifi- 
cation from many ſinnes. Gift is 5̊ ſelfe gift of 
the holy Ohoſt, wherby man being tuſtified,ts 
regenerate 02 ſanctified, that is, is montified ⁊ 
quickned, that in deede he map be a new crea- 
ture and liue accozding to the will of God; ©2 

I ih 
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as the Scripture ſpeaketh in an other place 
that he map feare God. Fo! here is aſſigned 
the end of pꝛopitiation, inthe 130. Plalme, 
where it is ſaid, Mercy is with thee, that thou 


mayeſt be feared, 

The pꝛopolition is ſuppozted by two rea- 
ſons of which the one goeth befoze , the other 
followeth. The firſt is, For thy name ſake oh 
Lord. This name as it includeth ſomthing, ſo 
it excludeth alſo ſomething. It includeth thꝛee 
cauſes in the foꝛgiuenes of ſinnes, whereof the 
firſt is Impulſiue namely Free p2omiſe, Foz 
God hath pꝛomiſed pardon of ſinnes vnto all 


that flie fo2 ſuccour vnto his grace and fauour. 


This pꝛomiſe wil he neuer reuoke, becauſe he 
is true ⁊ conſtant in his pꝛomiſes. The ſecond 


cauſe is efficient, namely Goodnes and PMer⸗ 
cie; fo2 ſeeing he is good he neuer ceaſeth co | 


doe good, and ſeeing he is mercifull, he is in 


deede touched with our calamitie g accozding | 


to his pꝛomiſes he reacheth his hande to thoſe 
that fall. The third cauſe is the Ende, and that 
is two. Firſt The gloꝛie of God:foz the good- 
neſſe of God receauing ſinners into fauour, is 
publiſhed of the good Angels and of men. The 


later, That he may be iuſtified in his wordes, | 


and oucrcome whe he is iudged, that is, that 


his truth map be yzeached fo that he keepeth + 


his 


Be 
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his pꝛomiſes, and truly heareth, receaueth and 
deltuereth them which call vpon him, This 

teaſon excludeth all mans ſtrength and afiec- 
tions from the cauſes in remiſſion of linnes. 

, Fo? ſeeing that foz his names ſake the 02de 

foꝛgiueth ſinnes,trulp it followeth that we can 

neither hy any our merites, no2 wozkes, 102 

ſufferings deſerue fozgiuenes of our ſianes. 

| Thelater reaſon, is expꝛeſſed in theſe woꝛds 

Becauſe it is great, vndoubtedly this reaſon 
ſeemeth maruclous. Foꝛgiue me(ſapth he)mp 

ſinne : Why ? Becaule it is great, Foz, where 
| there are many ſinnes, there is alſo requirey 
much mercie , F02, as O. Paule ſavth,, The 
grace of God doth ouerabounde. Let none 
| therefoze dilpaire, by reaſon of the multitude 
ol their ſinnes, but with an earneſt hart leech? 
conkeſſe their ſinnes vuto God, and put their 
truſt in the Lozde,with whom there is mercie 
| and plenteous redemption, Pſal. 130. 
The places of this fourth parte of this 
Pſalme are two. * 
1 That without mans merites, remiſſion of 
ſinnes is only had by reafon of the pꝛomiſe of 
God, and ſa his goodnelle and glozp alſa. 
2 That the confeſſion of ſinnes befoze Ghd, 
| ought to be required from. that perſon which 


- 


is readieto craue pardon, 


#5 # 
nt, 


134 


8 


THE FIFT PART OF 
THE PSALME: COM- 
priſed in theſe three verſes. 


12 Whois he that feareth the Lorde? he 
ſhal teach him the way that he would choſe. 


13 Hisſoulc ſhall abide in felicitie, and his l 


ſeede ſhall inherite the- land. | 
14 The ſecrete of the Lorde is vpon them 
that feare him: & he ſhall make knowen his 
couenant vnto them, | 25 


This parte it a deſcription of the felicitie of 
them, which feare God truly: that is, which wor- 


pip him with a true religion, which deſeription 
ſhall no doubt excite men worthely to the ⁊eale 
of godlines. | 5 


The Interpretation. 


His part ofthe Þſalme containeth a de 
ſcription of the felicirie of thoſe which | 


> feare God and wozthip him with a true | 
religion, This deſcription ia oꝛdained to ffirre | 
vp 
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» | bp our affections towardes God, But Dauid 
beginneth this deſcription, from an admira- 
tion, by exclamacion and interrogation: Who 
is he(ſapth he) which feareth the Lord? As if 

F be layd: O howe happie is this man, O howe 
bleſſed is he which feareth the Loꝛd, and woꝛ⸗ 
ſhippeth him with a true religion. Foz while 
we looke into our ſelues, we are extreamely 
wꝛetched, bp reaſon of ſinnes, but when we 
looke vppon our pꝛopiciatoz, fearing God, 
| we are deltuered from our ſinnes, and we are 


endued with all kinde of felicitie. 
Ants this admiration, he afterwardes lay» 
eth foure kinds of felicities of thẽ which feare 
| the Lozd, which are, True wiſedom, Spiri⸗ 
tuall iop, oꝛ Gladnes, Bleſling in his ſcede, oz 
| polteritie, and in the miſteries of God, And a 
liuely feeling of Gods couenaunt in his heart. 
Concerning theſe, (when J ſhall firſt ſpeake 
A ewe thinges) J will ſecdowne full inſtruc- 
tion touching the feare of God, 
|  Heſhallteachhimthe way that he would 
chooſe . This is the firſt parte of felicitie in 
thole þ feare God, God will adozne them with 
true wiſedõ which feare him, And this is that 


which Dauid in an other place, & Salomon af- 


ginhing of wiſedom. But how great yfozce of 
JF iii. 


ter him ſaith. The feare ofthe Lord is the be- . 
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this wiſedom is, Jeſus the ſonne of Spꝛache 
Heweth wht he dzingech in byß way wiſedom 


lh 4.29. her ſelle ſpeaking in theſe woꝛdes. I the mo+ 


ther of good loue, & feare, and knowledge, 
and of righteouſnes and hope. &c. 


His ſoule ſhall abide in felicitic This is 


the ſeconde parte of felicitie in them that feare 
God; A certapue ſpirituall clapneſſe,and that 
perpetuall (foz in deede by the phzaie Moran- 
di, is ſignified a conſtancie and perpetuitie) 
This gladneſſe is peace of conſcience, Joy of 
the holy Ghoſt, and other (wecte motions ſtir⸗ 
red vp in the heart bythe holie Ghoſt, which 


are certapne taſtes of eternall good ching? s 


which we ſhall eniop in che life eternall, and 
are as it were certaine pledges which God gi⸗ 
uech vs foz a certayntie of the pzomiled inhe⸗ 
ritance. 7 
And his ſeede ſhal inherite the land. This 
is the third part ol the felicitie in them which 
feare God, of þ poſterity of thẽ vnto whom the 
fozeſapy inheritance is pꝛomiſed, chat is a ſafe 
dwelling in the land, and commodious poſſeſs 
ſion ofthinges, which come fo2th of the earth, 
Fo2 by the wozde inheritaunce, is vnder ſtoad 
the ſkocke 02 kindzed with their affinitie , Be⸗ 
cauſe therefoze a ſpeciall right in things com 
mech by inheritaunce the ſcripture hare 
myes 
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e | inheritance full poſſeſſion, and a ſpeciall right 
ok enioping thinges poſſeſſed. And this polleſ⸗ 
+ | on conſiftech not ſo much in v, the right 
| inheritance, as in , the vſe, ꝭ hath ther⸗ 
; unto annexed a double condition 02 pꝛomiſe. 
One condition, if the ſucceTo2s doe not dege⸗ 
nerate from che vertue of their godly parents. 
An other, if this poſſeſſion haue not moe de⸗ 
triment, chen commoditie, whereupon it hap- 
neth, that not a fewe childzen of the godly, 
which do not degenerate, map be taken awap 
but ok this life. Foz God ſo pꝛomiſeth penitent 
perſons long life, and benefits of this wozld, 
ſo chat a better and moze abſolute bencfice be 
not thereby hindered, | 

It any man here obiect the poſteritie ol the 

bugodlp, pea that euen often times the vngod⸗ 
Ip poſſeſſe the land. I doe diſtinguiſh this mats 
ter, as I haue aboue ſet downe bet wene £75y 
| thepoſſeflion,# v the vle of thinges. Fox 
, Although ſuch ace ſeene to poſleſle the earth, 
pet haue not theſe the vle thereof in thinges. 
TAherupon it often times comes to paſſe, that 
the richer men be, ſo much moze wꝛetched are 
they. U hereupon Cſapas in his 3. cap. ſayth: 
| Beholdthe Lord God of hoſtes ſhall take a- 
| way from Hicruſalem, & from Iuda the {tay 
and the ſtrength cuen all the ſtay of bread & | 


C.. 
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water: As the pꝛopbet diſtinguiſheth here be⸗ 
twene bzead,# the ſtap 02 ſtrength of bꝛead, ſo 


doe J fudge map be diſtinguiſhed betwene the 
poſſeſſiong of the lande, and the lawefull vſe 


thereof, 

The ſecret ofthe Lorde is vpon them that 
feare him, and he ſhall make knowne his co- 
uenant vnto them. This is the fourch part of 
the felicitie in them that feare God, that is to 
ſap, a liuely knowledge in their hart, of the 
myſterie and couenant of God. The mpſterie 
oz ſecrete, and couenant are all one in purpoſe, 
but are in oꝛder diſtinguiſhed. It is called my⸗ 


ſterie, oz ſecrete, becaule it is a thinge vn⸗ 


knowen vuto fleſhe and bloode , Fo! ſapth S, 
Paule. The naturall man knoweth not thoſe 
thinges which concerne the ſpirite of God. 
But it ts called the Couenant, by reaſon of a 
bargaine which hath paſſed betwene God and 
Man. This is notably declared in the 17. of 
Geneſis, where as the Loꝛde ſapth thus: Be- 
bold my coueuant is with thee, &c. Unto this 
pꝛomiſe doth agree the faith in Abzaham, 
where with he repolech him ſelfe vpon the pꝛo⸗ 
miſe made, The reaſon of this league oꝛ coue- 
nant is mote plainely deſcribed in the 3 1.cap, 
of Pieremp, and in the 8.cap, Hebzues after 
this maner, Beholde, the dayes ſhall __ 
ayt 


—ͤ—— oö — 
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£ | fayth the Lorde of hoſtes, and I will ſtrike a | 
bargaine, euẽ a new bargaine with the houſe 
of Itraell,and with the houſe of Iuda, not ac- 
cording vnto that couenant which I made 
with their fathers in the daye when Itooke 
them by the hand,to bringe them out of the 
lande of Egypt, which my couenant they 
brake, although I was an husband to them, 
ſayth the Lord ofhoſtes:Bur this ſhall be m 
cCocuenant that Iwill make with Iſraell, ſayt 
| the Lord of hoſtes, after thoſe dayes I wil put 
| mylaweintheir inward partes, andintheir 
hartes wil I write the ſame (namely with thy 
| finger, which is the holy Ghoſt) neither ſhall 
any man teach his neighbour any more, nei- 
ther any man his brother, ſaying, know ye the 
Lord, for all ſhall know me from the leaſt of 
| themymothe greateſt of them, becauſe I wil 
forgiue their iniquitie, and will not thinke 
vpon their ſinnes any more. This couenant 
| doth Chyiſt (riſing from death to lite) put his 
| dilciples in mind ol, when he ſapd: Igoe vp to 4. 
my God and to your God, to my father, and 


J 
1 
1 


to your father, &c, The effect whereok is this, 
That God vouchſafeth to be our fathet, in fo: 
giuing vs our ſinnes, and in teceauing vs vn⸗ 
to life euetlaſting, foꝛ Chꝛiſtes ſake our Me 
diato2,and Reconciliatoz, and we ought to be | 
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bis people, cleaning vnts him wa true faith, 


and obaying him. Wherefoze , they are not 
at all partakers of this league, which liue 


voyd of the feare of God, and are as it were ca- 
ried away fozcibly with blinde and raging af- 
fections. This place would require that J 
Gould ſpeake ſomewhat of the difference of 
the newe and olde league, oꝛ Teſtament. But 
becauſe J haue ſpoken ſufftcienc touching this 
difference, in my booke entituled, Enchyridi- 
on. J will here onely ſet downe the woꝛdes of 
Clement, in his 8. booke called Stromatheon. 
As that olde Teſtament (ſayth he) fore ſhew- 
ed the diuine workes that ſhould come to 
— in Ieſus Chriſt: So the new Teſtament 

all preache his deedes, that as the one did 
comprehende the truth in figures, ſo this o- 
ther ſheweth the truth of his fore warning, o- 
yu the effects of this truth, and make it to be 

eleued. 


Olf the feare of God. 
Pꝛiſt ſending foꝛth his Diſciples vnto 


| the loſf ſheepe of che houſe of Jſtaell, 
D amongelt other pzecepts, cane them 
this one alſo. Fe are not thoſe whichſlea the 
body, but can not ſlea the ſoule. But rather 
feare him, hich can deſtroy both body and 


ſoule 


* 
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ſoule into hell fire. ere Chyift maketh two | 
kindes ol ſeare, The one in deede whereby | 
| we feare men, but the other whereby we 
feare God. 
The feare whereby we feare men, is two 
Told. A rig bt, and a wonge. The right feare is 
natur all and pꝛeſcribed, and ſo farre is it good 
t laudable, when ſeruaunts teare their Lozds 
and maiſters. and childzen their parents, with 
reuerence. A wzonge o2 peruerſe feare ofme, 
is that whereof Chꝛiſt here ſpeaketh, which 
; carrieth vs awap from the right wap, x which 
cauſeth that thzough feare of euill( which ſee: 
meth to beſtow heauenly treaſures vp6 earth⸗ 
ly creatures) we leſſe regard the health ofthe 
ſoule, then we doe the health of the body. Baz 
ny hauing bene vtterly bꝛokẽ with this feare, 
in all ages haue layed aſide the confeſſion of 
their ſinnes vnto God, 
Of y feare wherewtth we feare God, there 
are many ſoztes. Foz there is a feare ſeruile, 
touching the which S. Paule ſpeaketh in the 
8. Nom. You haue not receaued the ſpirite of 
bondage againe into feare, but you haue re- 
ceaued the ſpirite of adoption, of the childrẽ 
of God, by whome we cry, Abba, father. Pere 
S. Paule maketh a cercaine ſeruile feare, 
whereof in deede cheholy Ghoſt is Authoz, tl 


* 
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which ſpirite we are ſayd to reteaue, when fe | 
is effectuall in our hartes. This feare there: | 


foze becauſe in deede by the pꝛeaching of the 
law, it pꝛoponcth health vnto vs, (but adding 
a moſt hard, and altogecher impoſſible condi⸗ 
tion) can ſtirre vp nothing in our mindes but 
feare of puniſhment , as though ſeruauntes 
ſhoulde looke fo2 their maiſters diſpleaſure, 
with great anxietie and fearcfull conſcience, 
Pere therefo2e is a feare without faith, and it 
is moſt rightly called a ſeruile feare, which is 
none other thing, but the feare of puniſhment 


fo ſinnes committed, Df this kinde of feare, | 


doth Spꝛache ſpeake in bis 36. chap. And 
ſend thy feare amonge the nations, which 
ſeeke not after thee, that they may know that 
there is none other God but thou, and that 
they may ſhew thy wondrous workes. This 
feare either chozoughly bꝛingeth and dzinech 
men vnto repentance , by reaſon whereof it is 
rightly called, the beginning of wiſedom : ei⸗ 
ther els dziueth men vnto deſperation, g pꝛo⸗ 
cureth hatred towards God, namelp, when the 
conſcience ouercome with the ponderouſnes of 
ſinne,vtterlp periſheth ; then which thing vn- 
doubtedly there can be nothing moꝛe heaup o2 
ſozowfull, Dauid with feare or puniſhment is 
bzought to repentance, but Saule into deſpe- 

ration, 


. 
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e | rati6.,Þeter with feare of puniſhment becauſe | 
: | he denyed Chziſt, wept and was dziuen to | 
craue pardon , But Judas deſpapzing of par⸗ 
don, hanged him ſelfe. Magdalen with feare of 
puniſhment, was bꝛought vnto Chziſt, but ma⸗ 
ny as Caine, Judas, Julianus, æc. haue fo 
feare of iudgement deſperatly deſtroyed them 
ſclues, Therfoze this is a ſernile feare, which 
is alſo rightlp called a fcare of offending, the 
firſt ſtep pe vntolife, ſo that we vſe the ſame in 
ſuch ſozc,as we ought rightly to vſe. Hereunto 
pertaineth that pzouerbe,cap. 14.The feare of 
| the Lord is as a well ſpringe of life, to auoyd 
the ſnares of death. 
There is alſo a ſonnelike feare, which is 
the effect of the ſame ſpirite in thoſe that are 
conuerted. And this ſonnelike feare is a pure 
zeale oz affection of our wozſhipping God, 
with an humble ſubmiſſion, reuercnce # lone, 
and iopned with an earneſt ſtudy oz care to el: 
chewe all offence towards God, accoꝛding to 
that ſaping of Joſua 24. Now therefore feare 
the Lord and ſerue him in vprightnes, and in 
truth. Pere the later part of the ſentence is an 
interpꝛetation oꝛ definition of the firſt, Of this 
| ſonnelike feare there are two partes, namely, 
Timor Cultus, and Timor Culpæ, that is, 
feare to worſhippe God, and feare to offend | 


, 
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him. Feare to wozſhip God, is that wherwith | EE 
we ſubmitting our ſelues bnto God, doe reve: | 

rence and loue him, peelding him from a true Ez 
beliefe in him, dutifull wozſhippe and honour, | 


Feare to offende God, is wherewtth we are 
wary and carefull that we offend not God our 
moſt ſweete father. And although the ſeruaunt 
alſo ſtand in feare that he offend not his Lowe 
& maiſter, pet notwithſtanding there is great 
difference betwene a ſeruile feare,and a ſonne⸗ 

like feare, Fo the ſeruaunt feareth his Pai⸗ 


ſter as one that is ſeuere, and with a ſecret 02 


inward hate of feare. But the ſonne feareth his 
molt ſweete father, with a loue & a reuerence. 
Foz he counteth nothing moze deare then to 
pleaſe his father by all meanes, Of this ſonne⸗ 
like feare, there are many commendations in 
the ſacred woꝛd of God, out of which we will 
ſet downe a fewe , Plal. 19. The feare of the 
Lord abideth pure, world without ende. But 
this feare is called pure, both of the ſubiect, & 
of the effect. Foz as it is inthe pure, that is, 
in ſuch as are purified by faith: So the faith - 
full ſoules keepe them ſelues in puritie and 
holines, that they doe not delile them ſelues 
with the vnpure wozloe, in all kinde of filtht- 
nes. Foꝛ, as Salomon ſapth: The feare of the 


aaf. Lord hateth cuill. And Spyꝛache ſapth i The 


feare 
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-feare ofthe Lord driueth out ſinne. As there- 
fore. the beginning of mans pride (ſayth Sy. 
rach can 10.) is to fall away from God, and 
to turner away his hart from his Maker: So 
there; is one feare of God, which is able to 
keepe vs in the obedience of the commaun- 
-dementsvf God, aud in all holy ſubiection. 
Againt in the 25. of Spꝛache. Great is he 
veluch pqſſeſſeth wiſedom , but none is grea- 
ter — he that feareth the Lord. Alſo in an 
-otherptate, The feare of the Lorde in puritie 
| .exceedathiall things. Pozeduer, He that fea- 
| reth the Lord, ſhal not tremble at any thing, 
ant he ſball not be afraide, ſeeing he is his 
| hope. Bleſſed is the foule af him thar feareth 
| 


DE DTS 


| the Lord: Moꝛeouer, Riches and ſtrength ex- 
aalcthe hatt, bur the feare of the Lorde is a- 
| boue all theſe. N othing i is lacking where 45 
| Is the feare of God. The feare of the Lord is a 
| Paradile of bleſſing. Jny 412, Pialme there 
| is extant this commendation. That he ſhal not 
| 'b&afraige of cuill ridings, becauſe his hart is 
fixed, alid beleueth in the Lord, His hart is e- 
| Riblihedthereforche will not feare, vntill 
= ſee his 'defire vpon his enemies. To be 
ſhogt, as the well ſpꝛinge of all goodneg, both 
ine this life, and in the life to tome, is the feate 


ol the Lope: Do the ſurging inge of all e⸗ 


146 An Expoſition 

ul, is, not to feare God, accozding to that ſay⸗ 

ing of Spꝛache, cap. 6. Except a man keepe 

him ſelfe diligently in the feare of God, his 

houſe ſhall ſodenly be ouerthro wen. 

: The places of this part of the Þſalme, are 
oure, 

x Firſt , that they which feare- God are 
taught from aboue, that is, are bp the holy 
Ghoſt efleccually enſtructed in the wapes of 
the Lozd. 

2 Setcondlp, that mans chiefe felicitie, yea 
c alſo mans chiefe good grace is in the feare 
ofthe Lozd, 


3 Thirdly;thatſuch as feare God doe daily 


pꝛolite in heauenlp wiſedom. 

4 Fourthlp , that (ſuch as are without the 
feare of God, are vtterlp ignozanc of we ſecret 
wiſedom of God, 
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15 Myne eyes are alwayes vpon the Lord 
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out ofthe ſnare, F 
16 Looke vpon me and haue mercy vpon 
me, becauſe I am alone, and in trouble. 
17 The ſorowes of my hart are encreaſed, 
deliuer me out of my miſeries. 
18 Looke vpon myne afflictions and my 
trauell, and be fauourable vnto all my ſinnes, 
19 Behold myne enemies, becauſe they 
are encreaſed, and chey hate me with au vn- 
iuſt hatred, 
20 Preſerue my ſoule, and deliuer 3 
I be not made aſhamedi becauſe I haue tu 
ſted in thee, | [ 
21 Integritie and equizie (hall preſerue 
_ cauſe Ihaue trulted in Wee. | 


Tui ic apetition * 3 . pre- 
ſent daungers , wherein Dauud was exerciſed, 
"when as Sawle perſecuted him. 


The Interpretation. 


| ow doch Dauid accommodate 02 apts 
ly frame his generall petition fox the 
time ol his pꝛeſent perills, wherein he 


was diſtreſſed, when Saule perſecuted him; 

| and in the firſt place he p2epareth him ſelfe a | 
1 way vnto pzaper, with a newe 8 begin⸗ | 
| ii. 
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ning, wherein both the geſture and affection of 
him pꝛaping, is expꝛeſſed. After chac,moze of- 
ten doth he repeate the ſelf ſame pꝛopoſition, 
confidence of him ſelfe to be heard, might the 
moꝛe be excited in him. Afterwardes he fra⸗ 
meth a conference betwene his owne cauſe , E 
che cauſe of his adnerſaries; | 

The geſture g affection of him thus pꝛap⸗ 
ing is ſhewed in theſe woꝛdes: Myne eyes 
are alwayes vpon the Lord of hoſtes, that is 
to ſap, looke vp, oꝛ are liſt vppe. Fox we were 
wont to direct both aur epes, and our handes, 
thether, from whence we doe looke fox helpe, 


and-therefoze heſapth afterwarde: becauſe he 


ſhall bringe my feete out of the ſnare . That 
is to ſap, be ſhall deliuer me out of daunger, 


wherein J am now. Therfoze by the direction 
of. the eyes, is lignified a moſt intentiue affec⸗ 


tion of him that pzapeth , which reſtech him 


ſelfe in the confidence of Gods pꝛomiſe. Aas 


therefoze the pꝛomiſe offereth helpe: So faith 
beholdeth the helpe offered , whereupon the 
fetnenc affection of him that pꝛapeth 5 
tightened , The ſnare ſignifieth the TH 

deceites and pꝛiuy miſehiefes vl his en ies, 


a Metaphoꝛ taken oz bozoweb as from the 


ſnares ofhunters,wherewith they Datu pra- 
ctile the death ol their game. : . 
OOKE 


— 


| a 
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Looke vpon me, & haue mercyypon me, 
becauſe Iam alone and in trouble. A pꝛopo⸗ 
ſition of pꝛayer, and a moſt ſweete reaſon ofthe 
ſame, which conſiſteth in this infallible and 
bnmoueable pꝛincipie, God regardeth the de- 
ſtitute and afflicted perſons,. which call vpon 
him thzough faich , and ſheweth mercy vacs 
them. In this place we muſt oblerue the kinde 
of calamitie , wherewich God was wont berp 
often to exerciſe his ſeruaunts. Foꝛ he not one. 
ly caſteth them foꝛth to be encountered with 
many enemies, but alſo he ſuffereth them to be 
deſtitute of the helpe & comfoꝛt of their frends 
and neighbours, and therewith to be afflicted. 
And that doth he vndoubtedly with a fatherly 
| affection, to teache vs, that as without him 
there is nothing to be looked foz but daunger 
aͤnd miſchiefe: So all wellfare, bleſſing, and 
helpe doth depend of him. Let vs therefoze (e 
at anp tyme we fall into like daungers) fol- 
lom this example of Dauid: and let vs beleue 
that God is none otherwiſe affected o2 diſpo⸗ 
ſed towards vs, then he was towards Dauid, 
ſo that with like faith and confidence we doe 
flie vnto him fo refuge. Fo2 God is not the 
regarder of perſons, but doth moſt iuſtly diſ⸗ 
terne their cauſes. | 
The ſorowes of my hart are encreaſed, de- 


K iii. 
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huer me out of my miſerie. This verſe is ab⸗ 
ſolutd oz expounded with a complaint and a 
P2aper, The complaint is very great: Foz 
Dauid makes not his mone ſo much fo2 the 
griefes of his body, as foz the diſtreſles of his 
ſoule. Foz while the body is externally aſſaul- 
ted, the minde within is troubled with cogita⸗ 
tion of ſinne, -Fo> the godly doe know that ex: 


| 


ternall affliction is the puniſhment of ſecrete | 


offences, Do often as therefoze the godly are 
afflicted, they fall into conſideration of their 
ſinnes, not that they ſhould be vtterly deſtroy⸗ 
ed with the weight 02 hugenes of their ſinne, 


but that they ſhould flie vnto God fo2 ſuccour, ' 


with their papers, who onely , is able to 
lighten them of the moſt croubleſom and moſt 
grieuous burden of ſinne, yea and alſo to lay a» 
ſide the lame. TAherfoze ſtraight way follow: 
ethhis-pzaper', Deliver me out of my miſe- 


ties. That is to ſay, deliuer me from repꝛoche 


e perſecution,o2 from affliction, In this place 
let vs conſider, there are two maners of affit- 
ttions, wherewich the childzen of God are in 
this wo2ld exerciſed namely, repꝛoch, oz ſclaũ⸗ 
der, and bexatton of minde and body. Of theſe 
ſpeaketh the wiſe man. Sap. cap. 2. Let vs exa- 
mine him with rebukes and torments, &c. A- 


gaine 1. Tim. 4. For therefore we labour, and 
are 


—— 


— 


— 
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rebuked, becauſe we truſt in the liuing God, 
Looke ypon myne afflictions and my tra- 
uells, and be fauourable ynto all my ſinnes. 
Pere Dauid plainly canfeſſeth, that he by 
bis ſinnes hath deſerued theſe pꝛelent afflicti⸗ 
ons, which that they map be mitigated, he cra⸗ 
ueth remiſſion of ſinnes. Fo2 this is a moſte 
perfect oꝛder, ſirſt of all we muſt craue of God 
fozgiuenes of ſinnes. This being obtained, the 


hart is made cleane. When the hart is puriß 


ed, after a right oꝛder is then the mitigation ot 
puniſhment, oꝛ pardon therefoze craued. Foꝛ 
as in curing the bodp, ſo in 5ᷣ diſeaſe of þ ſoule, 
mult we firſt take away the cauſe of 5; diſeaſe. 

Behold myne enemies, becauſe they are 
encreaſed, and they hate me with an vniuſt 
hatred, Dauid here doth exaggerate his daũ⸗ 
gers, by reaſon ofthe multitude and crueltie of 
bis enemies, as if he ſhould ſay. And although 
© God, Jam giltie befoze thee, and haue de⸗ 
ſerued this affliction, where with Jam aſſaul · 
ted, pet notwithſtanding myne enemies haue 
no tuft cauſe why chen would perfecuce me. 
They falſly ſay that J rule my kiugdom ty2I- 
nically after mp owne will. But thou kuomeſt 
that by thy commaundemem J was anapnted 
to be king. Foz the which: cauſe they perſe 
cute me with a tyꝛannous w_ - 

125 ili. 
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Dauid in this place beareth a type oz fr 
gure of the Church of God: Foz as he was 
vniuſtly toſſed into exile hether and thether of 
his enemies, ⁊ with an implacable hatred mo: 
leſted: So the Church of God hath alwapes 
enemies in this woꝛlde, which perlecuce the 
ſame, in ſome place mo in ſome place fewer, 
And there are beſides Epicures, thꝛee kinds 
of enemies of þ Church of God. Mamely, So⸗ 
phiſters 02 ſubtill cauillers, hypocrits, and ty- 
rants. Sophiſters inuade the doctrine, chat 5ᷣ 
ſame being either aboliſhed, oꝛ depꝛaued, the 
body of the Church might by litle and litle fal 
awap to confuſion. ypocrites with fained ho⸗ 
lines and ſuperſtition, lap ſnares and traps fo 
the ouerthꝛow of the Church, & tyzants with 
open fo2ce and bloodſhed aſſault the Church, 
t endeuour them ſelues btterlp to extinguiſhe 
y ſame. But what muſt che Church voe? Firſt 
of all che muſt comfozt her ſelfe with the pꝛo⸗ 
mile of Chzilt,whoſaith:The gatesof hel ſhal 
not preuaile againſt her. Pozeoner againſt 
Sophilters, he muſt maintaine the puritie of 
doctrine,# mult beware the foundation be not 
vndermined. Againſt hypoerites ſhe muſt op- 
poſe the ſaping of Chꝛiſt, They worſhip me in 
vaine, teaching traditions of me, And againſt 
tyꝛants, che muſt by following this 8 of 
auid 


\ 
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Dauid, flie vnro pꝛaper: Fo2 tyzuuts in this 
woꝛld are moꝛe ouerthꝛowen w pꝛaper, rh? w 
any weapons. Foꝛ 5 reaſon grounded by faith 
is a moſt ſafe refuge of Chriſtians againſt ty⸗ 
rants, enemies of p Church. Foz it is ſapd of 


Salomõ The name of the Lord is a ſtrõg tow Pie. 


er, the righteous runneth vnto it & is exalted, 
. . Furthermoze the reaſonof pꝛaping a right 
againſt our enemies mult be retapned of vs. 
Fo? , ſithens Chyiſt biddes vs pꝛay ſoꝛ our e⸗ 
nemies, and Dauid full of the holy Shoſt, 
pꝛaped againſt his enemies, it is needefull 
that we keepe both the differences of our ene⸗ 
mies, and diſcerne the maners of pꝛayer. Foꝛʒ 
there are enemies even onely of our cauſe, ets 
ther elfe onely of our perſon, 02 thep are our e 
nemies in both reſpectes at once. It they beei 
nemies to our cauſe, that is, of the true doctrin 
which we pꝛofeſſe, we muſt pꝛay vato God 
that he would defende our cauſe againſt our e⸗ 
nemies, and them conuert, if they may be as 
mended , either elſe them vtterly to deſtrop if 
they be obſtinate and inemendable. If they be 
enemies to our perſon, oꝛ be hurt by vs, then 
accoꝛding to the rule of Chꝛiſt, we muſt craue 
pardon, and the injury which we do them muff 
be recompenſed, Oz if they be not hurt by vs, 
we mult then p2ap fo; them; that of enemies, 
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they may be made our ftends, oz if that can na 
be, we muſt then crane defence from aboue, # 
gainſt their crueltie. If they be enemies to 
both cauſes, that is, both to tuft cauſe, and to 
our perſon, we muſt followe the example of 
Chit, fox a rule: who pꝛaped foz the emen- 
dable enemies of his doctrine, and of his per- 
ſon, and pꝛaped foz reueuge — thoſe that 
were inemendable. 

Preſerue my ſoule, & deliuet me that I be 
not made aſhamed, as I haue.truſted in 
thee. This verſe agreeth with the ſeconde and 
it conſiſteth in a rethozicall Enthymem which 
by chaunging the oꝛder, is after this maner 
concluded fo2 Logicke : As thus, J Dauid 
truſt in thee oh God, Therecfoze pꝛeſerue my 
ſoule, that is, defend my life, and deliver me 
from mine aduerſartes: leaſt being fruſtrate of 
my hope, I periſh, g they retopce & triumphe 
ouer me. The pꝛinciple whereby the Antece⸗ 
dent of this Enthymem is applied, is aboue 
erp2eſſed in the thirde verſe by theſe woꝛdes. 
Yea all that truſt in thee ſhall not be aſha- 
med, but thoſe ſhal be aſhamed which tranſ- 
greſſe without cauſe, But touching this pꝛin⸗ 
fiple looke vpon thoſe matters which we haue 
aboue noted vpon the third verſe, 

Integritie and equitie ſhall preſerue me, 


becauſe 


| | 
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becauſe T haue truſted in thee. This pꝛaier is ä 
ful of confidence, fo; Dauid oppoſeth his inno⸗ 
cencp againſt þ accuſatid of his enemies, which 
laid to his charge as though he wẽt about am⸗ 

bicioullp to aſpire vnto an other mans matter. 
But againſt this ſlaunder doth he (as J ſaped) 
oppole his vpꝛightnes and iuſt dealing. Inte⸗ 
gritie oʒ vpꝛightneſſe is that ſinceritie where: 
with Dauid knew him ſelte to be free from all 
deceit and fraude. Equitie is the effect oz fruce 
of integritie , Foz this is heedefull and warie 
that he hurt not her neighbour , but that ſhe 
may rather conuert all thinges vnto her emo- 
lument oꝛ pꝛofit. But, that Dauid laboureth 
not this matter with his innocencie alone, che 
reaſon following veclareth;Becauſe(ſapth he) 
I haue truſted in thee , Befoze God doth Das 
uid endeuour him ſelfe , therefoze with conf: 
dence in his pꝛomiſe, fo2 the remiſſion of his 
ſinnes, and fo2 the pꝛomiſed kingdome : But 
when he beholdeth his enemies, he now ſup⸗ 
po2teth and comfozteth him ſelte, inthe noov- 
nes of his cauſe, 

Tnthis place, we muſk obſerue a notable 
difference betwene Philoſophicall and Chzt- 
ſtian conſolation. The chtefe conſolation Phi- 
foſophicall is in aduerſitie, when a man is per⸗ 
ſwaded inhis conſcience phe ſuffereth injuſtly, 
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which tonſolation vndoubtedly is not ſeldome 
mixed with conlideration of the w2ath of God. 
Like as euen in that ſame ſaping of the Poet 
it appeareth. 

Nec meriti pœnam paterus, ſed numinis iram: 

Eft aliquid magms crimen abeſſe mals. 

Thou neither ſuffreſt pame (but wrath of 

God) de ſerued by thee: | 
Some fault there is, (ftõ miſchiefesgreat) yet 

cleare although thou be. 

Foz howe much from any parte ſozowe is 
lighined 02 aſwaged in men not conuerted, 
when they ſeeme to ſuffer aduerſitie vniuſtlp: 
ſo much from the other parte doth ſoꝛow aug⸗ 
ment and encreaſe when they thinke that God 
ts angry with thẽ. But Chziſtian conſolation 
in time of aduerſity is not onely moued with 
goodnes of the cauſe, but with confidece inthe 
pꝛomiſes of God: with which conſolation, the 
afflicted perſon both perſwadeth him ſelfe that 
bis ſinnes are ſoꝛgiuẽ him, and that he fearech 
God not as a moztall iudge oz as a Tpꝛant, 
but rather that he acknowledgeth him fo2 his 
moſt gentle mertifull father, whereupon he 
conceaueth aſſured hope of his deliverance in 
time to come, 

- Pompey, flying away from Cefar , what 
time his hoſt was partly ſcattered, and partly 
ſlaine, 
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flaine, did not doubt but þ his tauſe was moze 
iuſt:wich cogitation whereof perhaps he ſom⸗ 
hat cũfoꝛteth him ſelfe. But becauſe he was 
ignozant ot che pꝛomiſes of God, he fell ſillie 
wzecch into thinking on the pzoutdfce of God, 
and at length he reaſonech with him ſelfe that 
in deede he had no pꝛouidence, in that reſpect 
whereas Julius in the wozſe cauſe vanquiſhed 
him the moꝛe tuſt defendant. + 
But Dauid haning ſundzie daungers obie- 
tted:befoze him doch not onely comfoꝛt him 
ſelfe wich his innorencß: but alſo & that much 
moze ; with thinking vpon the p2ouidence of 

' God! whom he truly beleued would bearohis 
pꝛaier, and that as the lengch he woald deliuet 
him out ol the ſnares or his enemies. 
If am man perhaps alltage here. Dauid 
truſting in p goodnes of his cauſe could moze 
taſily tolerate his afflictts,what ſhal we ſap ot 
þ affticion,whtich a man pꝛotureth by his own 
fault Shal this alflicted perſon diſpaire vnder 
the burden of his afflicionꝰ In deede it is ſure, 
that he ran not ſay wich Dauld, Integrity and 
equitie ſhall preſerue me. Shall he theretot 
trie aut with Cain. My iniquity is greater, thẽ 
Gods mercy?Shal he thꝛough impacit᷑ce ſap, 
Curſed be the hower wherein I was borne ? 


Shall he diſpaire with Saule? O; ſhall be 


: 
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ſtrangle him ſelfe as Judas and Achicophel 
did? God defende that men ſhoulde haue ſu che 
thoughtes in their heartes. Foz there are cer 
taynt waies and pathes vnto the gates of hellt 
wherefoze all men mult very greatly beware 
yea how great ſinners ſoeuer they be, yea euen 
although the multitude of their ſinnes neuer ſ@ | -/ 
much exceede the ſandes of the ſea: what then 
ſhall that man do here which hath wzetchedly 
laid vpon himſelle afftiction though his owne 
faulte ? As in the moe difficult diſeaſe of te 
bodie, there needeth a moze pꝛeſent remedie: 
So in this waltling of the conſtiente with | 
ame, there nerdeth the moꝛe effectuall reme> \ ** 
die, there needeth the moze ſounder counſelly | * 
leaſt man being bzoken oꝛ vtterly bzuſed with | | 
conſcience of finne;; he fall with many ſinnes -! 
into deſperation, and eternall defruction. But A 
tothe ende that the afflirted perſon map vie 
ſound counſel and wholeſome temedy without 
all errour, he ſhall (as good right is) confiver +! 
theſe nine thinges in oꝛder, ſet dawne. 
Fir t ol all, de v isviſited with «fftictionby | 
reaſon of certapne ſinnes, ſhall not hipoecriti⸗ { 
rally extenuate 62 diſſemble his ſinne to be but : 
ſlender oz leſſe then it is, neither with multt⸗ 
plying his ſinnes with other mens ſinnes ſhal | £ 
be deceaue him ſelle: But rather ne EM 
| mine 


' 
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mine hem ſelle his iniquity, g he ſhal ballãce 


oz wap dowue þ (ame with true & iuſt ballance 
Me hall chinke whũ he is which he bath offen- 


ded namely God, a iuſt iudge fro who no thing 
tan be hid. He (hall thinke, who he him ſelfe is 
which voth offende , namely man, oz rather a 


adom ot mi, Foz if he be not wozthy(as Ci- 


cero ſapeth) of the name ofa man, which will 
{pend a whole day in pleaſure, what ſhall we 
{ay of him, which walloweth him ſelfe al- 
molt his whole life time in the filthy myre of 


ſinne ? Me ſhall thinke vpon che enozmitie of 


his ſinne pea, vpon the filthines, greacnes, 


and multitude thereof: Theſe when a ſinner 


rightly chinketh vpon , which feelech any ſin- 
gular croſſe layed vpon bim, be werpeth and 


wapleth, And ſo that the whole man both in 
bopie q in ſaule is vexed wich hozrible panges 
ol griefe. Conse 
ol 5þe Pfalmes otfereth vs many ſigures, al 
which N will hing in one in ſtead of moe, ont 
of che 38. Pfalme where Daudd ſo deſertbech 


rning this matter the reading 


bis ſoꝛowes and feares by reaſon of his ſinmes 


ſaping. Becauſe thy arrowes haue light p 
me, and thy hand lyeth ypon me, thexe is no- 


thing ſound in my fleſh, becauſe of thine an- 
ger. neither is there teſt in mybones:becauſe 


of my fanne, For, mine iniquities are gong o- 
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uer mine head, and as alveighty burden they| 4 
are too heauy for me. M wòũds are putrified U 
and corrupt by reuſon af myſdoliſhnes. I am 0 
bowed & crooked very ſore, I go murning all B 
the day. For my raines are ful of burningſand f 
there is nothing ſoũd in my fleſh. I am weak - u 
ned and ſore broken, Lrore for the very grieſe l 
of mine hatt. Lord I power my whole deſire h 
before thee, & my ſighing is not hid frõ thee. | f 
Mine hart panteth my ſtrengeli faileth me, & 
the light of mine eies, euen they are not mine t 
.owne , Here Dauid in his owne perſon dil ⸗ fi 
plaieth p motions} affects g the grituous ve: | 
xacions in mẽ, which wia true ballãte do way t 
their own ſinnes. Foz they de not eſteme their fa 
ſinnes w their dwne ſence e gement as doe o 
hipocrits & 6atolos perſens: Bas rather th the v 
maieſty of God whome they haut offended, w d 
the filthines or um, w the punichments due 21 
-bnto ſinne, artoxding to 5 ſentenie giten in the is 
law. But althoatſh fow ſuch uke otids are in u. 
wozldly mn as were in Dauid N Ezechia: vet in 


nedefull it is,þ they which ar#affifeted by rea⸗ it 
ſen ol cheir ſinnes ſhould be touched with true |{ 
-fozowfoz their ſinne without hipotriſie. Ne il 
mutt in this place beware of the errour of JSa: le 
piſts which teatheth, that ſach a like cõteaurd |is 
ſogom fo2 ſinnes map merit foxgiuenes therof, 21 

Fo} |: 


. 
: 
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5 Fon although this ſozowegoe befoze the cra- 
d uing of pardon, pet there is no cauſe of mercie 
n oz patdon. Wherefoze no man ought here to 
I diſpatre', if he feele not ſo many ſoꝛowes and 
d feares in him ſelfe; as were in many excelltt & 
mighty holy perſonages: but let. him br harte⸗ 
fe ly ſazie that he hath alfended God, ann let him 
rc hate ſinne, wherobp: be har 2 bim 
8 Secondly, leaſt ( feeling asit were the ſo⸗ 
ie towe ol hell, by reafon ot the grratneſſe ol his 
i: finne) he doe not diſpaire in theſe terrours: he 
e⸗ ſhall call to minde, that the pꝛomiſes of God 
p | touching free remiſſion ot ſinnes, are vniuer⸗ 
ir | fal, Foꝝ, as S. Paule ſaith. There is one Lord 
ze ouer all, riche towardes all them which call 
je vpon bim. Alſo: Iwill not ( ſaith the Loꝛd)the U ,,. 
| death of a ſinner, but that he be conuerted 
ze and liue. And our Sauiour Chʒiſt ſaith; This . 
je is the will of the father which ſent me, that e- 
in uery onewhichſceth the ſonne, and deleueth 
et in him, hath life euerlaſtin And againe: So 
a: it is not the will of my fa = that any one 


ie ſhoulde periſh, &c. Path: 18, Allo Gol will 
e that al me ſhould be ſaued, & come to know 
ledge of his truth. 1. Tim. 2. Mozeouer, God . 7 
is 2 towards you, not willing that 
oulde periſh but to receaue all men to 


42 
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repentance. And S. Berna ſaith: He came 
into the world for comfort vf the wrecthed. 
Great is the prouidence, from the etetnal ho- 
ſom ofthe eternity, that namely, God wit not 
the death of a ſinner, but rather that he be cõ- 
uerted & liue. Let nd man cherfoze thinke him 
felfe excluded tr this vninetſall p)onitſe, Foz 


he that doth this, w)apperh bim ſclfe in a new | 


giltines as he that maketh God bmuſt oz bn- 
true in his pꝛomiſes. 8 

Thirdlp, he hall thinke of Gods vniuerſall 
commaundement. Foz as the pꝛomiſe is vni⸗ 
nerſall :- So alſo the commaundement of 
God, (which enioyneth bs vnto conuerſion) 
bindeth all men a uke. When we therefoze 
heare this ſentence in the Pꝛophetts . Be ye 
conuerted vnto me, O ye ſonnes of men. A- 
gaine, Let euerie one of you retume from his 


euill way &c. Let vs thinke that avmonition | 
pertaineth vnto all moꝛtall men, and that this 


commaundement of God bindeth all men et: 
ther vnto obedience, oi vnco puniſhment fo2 
their diſobedience , Therefozt when the per⸗ 
ſon afflicted vnder any croſſe fo this fines, 
heareth this commaundementc of God let him 


beware that he deſpiſe not this woꝛd of God. 


The ſonne of God likewiſe enioineth the ſame 


vnto all perſons and eſpeciallp to chole that la- 


—  I—_—_ — 


| 
| 
{ 
\ 
f 
1 
1 


c 
t 


— 


bout 


1490. 
. 


| Ofthe xxy.Pſalme. 163 
hour vnder the craſſe and are laden with their 
ſinnes. Foz ſo he ſapth; Come vnto me all ye e 
that labour and are loden, Iwill refreſhe you, 
and you ſhall finde reſt in your ſoules. Foz as Line. 
be bim ſelfe witneſſeth ; He came to ſaue that 
which was loſt, Let naman therefoꝛe be cerrt- 
ſted with the greatnes oꝛ filthmes of ls ſine, 
whereby he the leſſe obeyech the commaunde⸗ 
ment at God which callech him, 

Fourthly, leaſt the vnrulines of inne be 
l alec vnta vs, whereby: we the le lle obey the 
-  commaundement of God, let vs thinke vpon 
: the v7p0y, thatis-, the-taunſoine which was 
E 


* >» 9 


mm 20707 ou 


payed to2 the ſinnes of the; wozlde . Fox this 
raunſome ſithens it is of inſinite pꝛice, it can 
nat be that any mans ſinne ſhoulde ber lo farre 
gut of courſe, that his poyne could not be re 
peemed with (ache a pꝛice. Cain diſpair ing 
u trieth. My ſinne is greater, then that it may 
pre pardoned . To this ſopeth S. Auguſtme, 22 
Thau lieſt, O Cain: for Gods mercy is grea © * 
2 certhenthe miſeryofall ſinners. | 
- - Fiftly, let the examples of the greateſt ſin- 
ners which haue bene receaued into Gods fa- 
n your; beconſiveren of vs. CIho was euer a 
| greacer ſinner, then Adam? hut this man was 
e pet receaued into-Godis'fauour ;' asby his cx- 
i- | ample he mapurache:vsthatno man hath Gn- 
ian, wn i thy nee 
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ned ſo much, but he may be receaued into fa⸗ 
uour, ſo that he do flie vnto the mercie of God. 
Chat hath not Manaſſes appointed fo; him 
ſelfe? But by the grace of God his ſinnes 
were dꝛied vp. The ſinnefull woman in Luke 
thꝛough faith became the child of God. The 
theeke repenting him ſelle at his death, heard 
this moſt ſwerte voyce . This day ſhalt thou 
be with me in paradiſe. S. Paule wꝛiteth of 
bim ſelle. Thaue obrained pazdon, that Ieſus 
Chriſt might ſho wi in me all maner of long 
ſufforing that 1 * t be an example vnto 
thoſe which ſhould beleue, vnto life cuerla+ 
ſtingoAnd thus farrepertaineth the calling of | 
the Gentiles, : 

Diptlp, in thinking of theſe, that is cof the 
vniuerfalp2omile, ofthe vniverſall commaun- 
dement, of the pꝛite oz raunſame papd ſoꝝ the 
ſinnes of the wozide, and of the examples of 
thoſe ſinners which are teceaued into fauour) 
is conceaued:02 kind led a litle flame of faith 
wozking by the holy Ghoſt, and becommeth 
c ffectualt in the wozde accozding to the — 
minate good will of God. 

Seuenthly, when faith is conceaued pL kin- 
dled, we muſt craue patdon of our:ſimnes; in | 
this pꝛaper faith bp litte andlitle encrraſech g 


augmenteth, vntill p wich eee 
the 


- 
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the ſinner beleueth his ſinne is foꝛgiuen him, 
Eightly, after pardon obtapned, we muſt 
craue of God the mitigation of that affliction 
oꝛ aduerſitie wherewith we are viſiced which if 
it be not vtterly taken away, 92 be not mitiga⸗ 
ted by ſome meanes, yet it falleth out truly (if 
it be tempered with paciz,cea moſt acceptable 
ſacrifice vnto God, So the obedience vnder ak. 
fliction which Dauid had in him lelke became 
a ſacriſtce fo2 the adultery and murther which 
he had committed. Whereupponhe him ſelle 
ſingeth, A ſorowful ſpirit is a ſacrifice to God . 
A contrite & an humble heart, oh God doeſt 
thou not deſpiſe. Alſoafter this maner, the 
due puniſhmẽt whith the theefe had was made 
thꝛough faith by obedience a thankefull ſacrt- 
ſice. To be ſhoꝛt euery croſſe oz tribulation, 
whether it be deſerued, oz not, when it is tem: 
pered with faith and obedience, is counted 
an acceptable ſacrifice vnts God, pea though 
| in it ſelfe nature it is a puniſhment fo2 ſinne, 
Ninethly and laſtly, let there be added a 
thankeſgiuing vnto God, with a godly pur- 
poſe, to beware of all offence towards God af- 
terwards, Foz as the giuing of thankes, is the 
| cknowledgemẽt ofthe iudgement e mercy of 
Bod, puniſhing vs with a fatherly minde : So 
4-08 nie purpole is the mm of the holp 
lit, 


me 
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Ghoſt as touching true conuerſion and faith. 
The places of this parte of the JPſalme are 

ſixe. 

1 True inuocation 02 pꝛaper vnto God is 

the moſt ſure & ſafeſt refuge againſt all kinde 

of euill, 

2 It is pꝛoper vnto God, to haue mercie v- 

pon afflicted perſons, which call vpon him. 

3 The outwarde tribulation oz calamitie is 

the puniſhment foz the inward ſinne. 

4 The deliuerance from all maner of enills 

mult take her beginning from crauing remil. 

ſion of ſinnes, 

5 That the Church hath alwayes enemies, 

which perſecute her wich an implacable ha⸗ 

tred. | 

6 Aminde perſwading her ſelfe in the thing 

that is right, and a molt ſtrong confidence in 

God, are defenſes againſt our enemies. 


THE 


r 


1 


167 


THE SEVENTH PART 
OF THIS PSALME IS 


only one verſe, 


22 Deliuer Iſracll oh God out of all her 


troubles. 


This laſt part is a generall prayer for the de- 
liuerance of all Iſraell, being the whole Church 
of God, from all enill in this world. 


The Interpretation. 


Auid here pallech from the figure Hy- 
Þ potheſin, that is from the groũd of the 


matter vnto The ſin, that is his deter⸗ 
minate purpoſe, Fo2 hitherto hath he pꝛaped 
fo: him ſelfe, as a mẽber of the Church: Mow 
he pꝛaieth foꝛ the deliuerance of all Ilrael, that 
ts, of the true Church of God, 

But what is the reaſon of this name? why 
the Church is called by the name of Iſrael? 
The name of Jirael was giuen vnto the Jas 
triarke Jacob, by event, as we read 32. chaps 
ter of Geneſis, But, ſithens that God (not af- 
ter the maner of men) 3 names vnto men, 

illi. 
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but beſtoweth alſo vpon tht the effect oꝛ thing 
it ſeife , that the enenggnay ſurely verifie che 
ſame, it is a thing woꝛthy of the labour, chat 
we do here moze deepely conſider the reaſon of 
this name, and why it is attributed vnto the 
whole Church of God, 

Befoze that God gaue this name Jlſrael, 
there was a moſt grievous trouble & vexation 
in Jacob, Fo! he feared ſoꝛe, leaſt that he with 
his ſonnes & their wiues ſhould be vtterly de- 
ſtroied ol his bꝛother Eſau, by reaſon in times 
paſt he tooke away his bleſſing & inheritaunce 
of the firſt begotten. 

After that in his trouble he pꝛaped feruent⸗ 
Ip, and that way to wozke with God he goeth 
by ÿ which he knew he ould be able to ouer- 
come him : that he woulde heare him when he 
called vpon him, e that he would deliver him 
out of his pꝛeſent daungers. Fo? he bꝛgeth the 
pꝛomiſes of Bod, foꝝ ſo he ſaid: O God of my 
father Abrahã, And God of my father Iſaac. 
Thou Lord which haſt commaũded me, ſay- 
ing returne yntothy land, and ynto thy kin- 
dred, and I will be with thee. 

After his pꝛaier he pꝛepareth him towards 
his toznep and all a wbole night long wꝛaſtled 
with the Angell of God, and pꝛeuapled: by 
which euent, the Angell chaũgeth the name of 

Jacob, 


W 
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Jacob,ſaping. Thy name ſhal nomore be cal- o 
led Iacob, but Iſrael; becauſe thou haſt had 
power with God, thou ſnalt alſo preuaile 
with God and men. 161 444 

Iſraell,therefoze actoꝛding to the Etymon 

02 true expoſition is called che ouercommer of 

God, 02 the pꝛince of God, ſo called, becauſe 

be baliantly fonght with God, and pꝛeuailed. 

Mo doubt a notable kinde of victozie is this 
wh? man being but earth a aſhesvoth wraſtte 
wich God, e beareth away thevicto2p, Now it 
is not obſcure to ſee, why this name of Jſraell 
is attributed vnto the Church ol God, Jacob 
wass a figure oz type ot the whole Church, and 
an excellent member of the ſame. As there toe 
he is tried, he pꝛapeth, he wꝛaſtleth with God 
be ouercommetb, and beareth awap the bleſ. 
ling: So the Church of God is troabled and 
tried in this wozld in diuer le maners, in trou⸗ 
ble & triall ſhe pꝛaieth, in pꝛaier ſhe waſtlech, 
and beareth away the victoꝛ ie. This example 
therefoze , doe all the childzenof the pꝛomiſe 
followe, that is, true Jſraelites haue the mat- 
ſterie and ouercome God, not with weapons 
which the fleſhe vſeth, but wich weapons tea⸗ 
ched them euen from God him ſelfe. Foz he 
ſtirreth vp in them the ſpirit of faith by which 
they beleue his pꝛomiſes, and perſwade them 


— 
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+ -> Wives that beis unde bete not lye, 


that he is ſo wel able that be can perſoꝛme bis 
ꝓꝛomiſes, and iſo good, that he maſt aſſuredly 
will fulfill that whicy he hath lo fatherly p20- 


antled. ; 


True Afraelites tbereſoꝛe, then ſhall we be 
counted whanag being firme s ſtrong in faith, 
ne ftay# reſt qu ſeluts in þ pꝛomiſes ot God, 
aid with the ſame faith ouercome all kinde of 
Troubles and temptations. Thereſoze ſa often 
as ber reade tbat che Church ol God is called 
by the name of Iſtaell, let ds cauder, that 
hoth the Church luſtaineth à moſt grienous 
waffling in time of triall, and alſo obtaineth 
the meanes of victezie which is faith in the 
momiſe of God. Foz ſo ſayth S. Tohy the E- 
uangeliſt. This is che victotie which ouer- 
coamtpech the world, euen ous faith, I. Joh. 5, 
be. places al this ſeventh parte'of the 
Plalme are nee. 
1 That che Church is tnthis wozld ſubiect 
vnto perſtrutioan. 
2 Tbat we muff pꝛap oz the deliuerance of 
the Thurth 1 , * 
3:1 Chat the Church at the length hal beare 
_ N apa | 
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